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Between The Pillars
Journey’s and Arrivals

By R. Theron Dunn

This month, we take a look at the symbolism of King
Solomon’s Temple, and the reality of the temple itself,

who King Solomon and Hiram of Tyre were, and where

Tyre actually was. Symbolism and reality juxtaposed.

Here is something to think about: We are told that in one
night, three ruffians walked to Joppa and back to a hill near

Mt. Moriah. A quick look at a map shows the distance

from the temple to Joppa is 33 miles one way. No one can

walk in one night over 66 miles.

It was a symbolic journey, of course.

Publishing the Lodgeroom International Magazine has been

both, a symbolic and a literal journey. As many of you now

know, I spent the last year in the Kingdom of Saudi Arabia,
working on a project for the Ministry of the Interior, a

place where freemasonry is illegal.

Thanks to the internet, I didn’t miss an issue and was able

to remain an acive freemason and in contact with all my
brothers worldwide.That was my literal journey.

Along the way, my symbolic journey was aided and assisted

by many brohters, among them Wr. Bill McElligott. More

than that, I had a teacher, a man, like Wr. Bill, who has done
much to teach me what it is to truly be a mason.

This magazine has been a labor of love, of the craft, of

knowledge, and of my brothers. Bringing it to you has been

for me, a spiritual journey, a pursuit of knowledge that I
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have been able to share with you all. When we started

out, the magazine was read by less than 500 men. Today,

it is read by over 5,000 men around the world, a number
that is growing each month.

I did not do this alone, nothing of this quality could be

produced by one single man. From the begiining, Wr. Bill

McElligott has supported this journey. Along the way,
Wr. Giovanni Lombardo joined the team, writing,

translating and suggeting materials for inclusion.

This month, Wr. McElligot and I are happy to announce

the addition of a Senior Editor. Wr. Giovanni Lombardo
who has become instrumental in developing the monthly

themes and content. Wr. Lombardo is twice a past master

of his mother lodge, a former Judge of the Central Court of

Grande Oriente d’Italia, and a former Grand Representative

of New South Wales Grand Lodge. He is also member of
Rito Simbolico Italiano.

As Senior Editor, Wr. Lombardo will help define the

magazine, select the articles to run each month, and of

course, continue to contribute articles. The magazine
will continue its high standards with his assistance.

And that brings me back to the symbolic journey I

alluded to above.

As no great undertaking should not be undertaken without
first invoking the blessing or g-d, neither should any great

journey be undertaken without good friends. My brothers,

all, you have supported me in this journey, and I want to

thank all of you as we continue.



Freemasonry: I ts  not  about me  changing them ,  I ts  about me changing me .

Lodgeroom Internat ional  Magaz ine

3

King Solomon’s Temple
By R. Theron Dunn

Why do people build temples? Well, a temple is a

physical house for g-d on earth, a link between the

material and the eternal, between heaven and earth.

We see in the book of Exodus that the Moses erected
a tabernacle to the lord in a portable temple, a tent,

which was to become the most celebrated and well

known temple in history which would be erected

several hundred years later by King Shlomo, the king we know as Solomon,

son of David..

During Solomon’s reign, Israel enjoyed great commercial prosperity.

Extensive traffic was carried on by land with Tyre and Egypt and Arabia,

and by sea with Tarshish

(Spain), Ophir and South
India and the coasts of

Africa. The royal

magnificence and

splendour of Solomon’s

court are unrivaled, and of
course Solomon was

known during his reign

for his wisdom and

proverbs.

People came from far and

near “to hear the wisdom

of Solomon”, including

queen Makedah or Bilqis

of Sheba, (identified with
a country in Arabia Felix).

Their son Menelik I,

according to Ethiopian

tradition, would become

the first emperor of
Ethiopia. His thoughts

are enshrined in

storytelling, though

probably, not all the

clever thinking in the stories originates with the one man.

The Site of Solomon’s Temple

The Temple was probably situated upon the more easterly of the two hills

which form the site of the present-day Noble Sanctuary, in the center of
which area is the Dome of the Rock. Under the Jebusites the site was used

as a threshing floor. 2 Sam. 24 describes its consecration during David’s

reign.

Two slightly different sites for the Temple have been proposed: one places
the bronze altar on the rock which is now beneath the gilded dome, with

the rest of the temple to the west; the Well of Souls was, in this theory, a

pit for the remnants of the korbanot. The slope of the terrain in this area

would require massive supporting structures for the Temple, what Easton’s

Bible Dictionary describes as “a huge wall of solid masonry of great height,
in some places more than 200 ft (60 m) high. . .raised across the south of

the hill, and a similar wall on the eastern side, and in the spaces between.

. .many arches and pillars. . . .”

The other places the Holy of Holies atop this rock, thus explaining its
elevation. The traditions of this rock were sacred; probably the site was

the same as that of the temple which Hadrian erected to Jupiter, which in

turn was on the site of Herod’s temple, which would naturally be on that

of Solomon’s.

History of the Temple

According to the Tanakh and (the Old Testament of the Bible) Solomon’s

Temple was the first permanent Jewish temple in Jerusalem. It was a focal

point for worship and sacrifices, the house of the Ark of the Covenant, and

a symbol of g-d’s power on earth.

King David, Solomon’s father, first undertook planning and material

gathering preparatory to the erection of this temple. King David had amassed

a large amount of gold and silver with which to build the temple. Biblical

accounts state this amounted to 100,000 talents of gold (about 3,000 tons,

which at current market values would be about $123,840,000,000 or almost
$124 BILLION) and 1,000,000 talents of silver (30,000 tons which at

current market values would be $129,312,000,000).

In rare metals alone, King

David had accumulated
over $250 BILLION for

the construction. This

figure is stated in

contemporary currency,

and is a major fortune in
precious metals, but at

the time the temple was

erected, this was

unimaginable wealth.

Quite a donation toward
the temporal home for the

Supreme Grand Master

of the Universe!

Masonic tradition and
biblical accounts,

Solomon entered into a

compact with Hiram I,

king of Tyre, who would

supply whatever else was
needed for the work. This

amounted in large part, to

skilled workmen and

timber from the forests of

Lebanon, which was brought in great rafts by the sea to Joppa, whence it
was dragged to Jerusalem.

And Hiram sent to Solomon, saying, I have considered the things which

thou sentest to me for: and I will do all thy desire concerning timber of

cedar, and concerning timber of fir.

1 Kings 5:12

And the LORD gave Solomon wisdom, as he promised him: and there was

peace between Hiram and Solomon; and they two made a league together.

Biblical Accounts of the Temple’s construction

1 Chronicles 22:14,

1 Chronicles 29:4;
2 Chronicles 3:12, and

Sam. 24:21

Before his death, King David had provided materials in great abundance

for the building of the temple on the summit of Mount Moriah, where he

Continued on Page 20 - Temple
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Why does Freemasonry Refer to

King Solomon’s Temple?

By R. Theron Dunn

One of the questions I

frequently encounter

among masons and non-

masons alike is Why do We

use King Solomon’s
temple in the ritual,

followed closely by the

question: do we really believe there were

freemasons working at the building of the temple..

Well, I can’t answer for all freemaosons, but I can

answer for myself. As we are taught in the ritual,

all of freemasonry is symbolic... it is a peculiar

Mora Science, taught by allegory and illustrated

by symbols. That last part is most instructive:
Illustrated by symbols. King Solomon’s temple is

a symbol, by which we are taught many lessons.

Of course, the most obvious lesson is integrity,

that is, keeping your word despite adversity, even
at the cost of your life. However, that is only the

surface lesson. As with all things in masonry, there

are deeper meanings. I want to take a moment to

look at the deeper, other meanings, those that I

see in the lesson of the temple. You may agree, or
you may disagree with my personal conclusions,

but that is one of the beauties of freemasonry, we

can examine, contemplate, and think, and come to

our own conclusions.

So, the lesson of the temple teaches us about

integrity, courage, honor, as exemplified by one

man. What else does it teach us? Well, in the first

degree, we are taught that the Entered Apprentice

is placed in the north-east corner of the lodge,
because the first stone, the cornerstone, is usually

laid in the north-east corner of the building, and

also that the Entered Apprentice might be near the

Worshipful Master, to receive instruction whereby

he might erect the future superstructure of his
masonic “temple”.

What is this temple we are enjoined to build? Well,

another part of the lesson of the Entered

Apprentice answers that question for us. In the
part where we receive instruction relative to the

purpose of the ashlars, and of the tools of the

Entered Apprentice, the Common Gavel and the

24” gauge (I am speaking from California ritual

here, and I know other jurisdictions have other
tools). We are enjoined to make use of the common

gavel to break off the rough and superfluous parts
of the stone (the rough aslar), that it might better
fit in that spiritual house, that house not make with
hands, eternal in the heavens.

So, if we are breaking off the rough and superfluous

parts of the rough ashlar, to better fit it in that

spiritual house, that house not made with hands,

aren’t we talking about our souls? Now, no one is
trying to imply that we can perfect ourselves.

The purpose of freemasonry, however, is to

IMPROVE ourselves, to make us more fit for

society, our family, our g-d and ourselves. Masonry

teaches us to work on perfecting our rough ashar,
that it might better fit...

In the second degree, we are presented with the

working tools of a fellowcraft mason, the square, the

level and the plumb, so that we may better build the
temple. WE are the temple, and we receive our wages

in the middle chamber of King Solomon’s Temple.

So, if we are the temple, and we receive our wages in

the middle chamber, WHERE is the middle chamber?

Well, the answer is partly in the ritual... partly
opened, but closely guarded.

The three precious jewels of a fellowcraft mason

are the instructive tongue, the attentive ear, and

the faithful breast. So the middle chamber is the
heart. We receive our wages in our hearts, which

are opened to the glory of the Great Architect and

our place in the grand order. As fellowcrafts, we

are taught, again, that masonry is a progressive

science, symbolically teaching us that as we ascend
in our understanding of ourselves in our heads, we

are also changing our hearts.

King Solomon
By John Pratt
Reprinted from Meridian

Magazine (12 Nov 2003)

©2003 by John P. Pratt.

All rights Reserved.

Solomon or Shlomo in the

Hebrew Bible (Old

Testament), also called Jedidiah, was the third king

of the united ancient Kingdom of Israel (there was

no Kingdom of Judah in his time). Solomon was
the builder of the first Temple in Jerusalem, also

known as Solomon’s Temple in Jerusalem.

He was renowned for his great wisdom, wealth,

and power, but also blamed for his later pacifism
toward his converted wives in their worship of

other gods. He is the subject of many later legends.

He is also in a line of the greatest Kabbalah masters,

legendary kabbalists.

The name Solomon (Shlomo) means “peaceful,” or

“complete”, from the Hebrew Shelomoh (Arabic

Sulaiman). The name given by God to Solomon in

the Bible is Jedidiah, meaning “loved by God”, (2
Samuel 12:25), and some scholars have conjectured

that Solomon is a “king name” taken either when he

assumed the throne or upon his death.

Solomon’s case is one of the few in the Bible where
the name given by God does not stay with the

character. Solomon’s birth is considered a grace

from God, after the death of the previous child

between David and Bathsheba. Solomon is David’s

second son by Bathsheba.

In the Hebrew Bible, the prophet Nathan informs

David that God has willed that his firstborn son

must die as punishment for the manner in which

David executed of Uriah the Hittite. It was also
punishment for his relationship with Bathsheba,

Uriah’s wife, which was fornication (although

whether or not it was adulterous is disputed).

Solomon’s history is recorded in 1 Kings 111 and
2 Chronicles 19. He succeeded his father (reigned

circa 1011/1010 BC to 971/970 BC BC) on the

throne in about 971 or 970 BC, not 1037 BC (1

Kings 6:1). King David chose Solomon as his

successor, passing over the claims of his elder sons
born of mothers other than Bathsheba.

Solomon’s elevation to the throne took place before

his father’s death, a circumstance hastened on by

Nathan and Bathsheba in reaction to the rebellion
of Adonijah. During his 40 year reign, the Hebrew

monarchy gained its highest splendor and historians

call this period the “Augustan Age” is Israel.

The approximate time of David’s life is known to
be about 1000 BC, as determined by counting back

the lengths of reigns of the kings from the known

time of the deportation of King Jeconiah on Sat 10

Mar 597 BC. Traditional chronologies indeed date

the Exodus by counting back 479 years from

Continued on Page 22 - Solomon
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Who Was Hiram I,

King of Tyre?
http://www.thevesselofgod.com/hiram.html

The Phoenician city of Tyre is most well-known

from the legendary tale of its siege by Alexander

the Great. When Alexander decided to capture

Tyre, he had a string of victories under his belt,
and seemed an unstoppable force But even his

staunchest supporters questioned the wisdom of

trying to take a city as mighty as Tyre.

Conventional wisdom deemed Tyre as virtually

unconquerable, as it was situated on an island
surrounded by a turbulent sea. It had been a

powerful city-state for centuries, and was a place

viewed by outsiders with a kin of mythic awe.

This, of course, made Alexander all the more

determined to succeed in his quest. So his soldiers
put aside their swords, and spent the next seven

months constructing a land bridge out to the island.

The Tyrians, who had ruled the seas for nearly a

thousand years, were out of their element in a land

battle.

Having taken Tyre, Alexander ordered the

construction of 2000 crosses upon which the

vanquished males would be crucified. The crosses

were placed along the shore so as to be visible
across the waters. 30,000 men, women and children

were sold into slavery. Alexander’s measures were

generally not so harsh, but the Tyrians had

offended him. He had been on his way to Egypt,

and merely wanted to visit the Temple of Melqart
in Tyre to make a sacrifice. When he was refused

access, he became angry. And the rest, as they say,

is history,

This is perhaps the most famous episode in the
life of Alexander, a man whose life was an endless

strong of spectacular dramas. Alexander claimed

to be the son of God, and to the Macedonians,

who worshipped Hercules, the Herculean task of

building a causeway through the sea to Tyre must
have seemed like something right out of their myths

and legends. The feat still astounds historians to

this very day, and to this very day that same land

bridge connects Tyre to the coast. Unfortunately,

Alexander’s spectacular triumph has tended to
overshadow a far more astounding aspect of the

story of Tyre. And that is that the very island to

which Alexander’s army built a connecting bridge

was itself man-made.

The Tyrian Phoenicians were a sea people, and

when their most famous king decided to build

himself a palace, he chose to build it in the sea. In

order to do this, he had first to construct an island

on which to build it. Historians speculate that an
undertaking of such grand proportions must have

kept thousands of people busy for many years.

But when the island was completed, it became the

center of the ancient world for centuries. Had the

Tyrians not snubbed Alexander the Great, its likely

that their power
would have

continued to grow

exponentially.

The sea king at
whose command

Tyre was built was

Hiram of Tyre,

most well-known

for his role in
building the

Temple of

Solomon. The

reason for building

a palace on an
island seems to be

part strategic and

part symbolic. From the strategic point of view, a

man-made island has far more disadvantages than

advantages. Food and water had to be imported
since the island was solid rock. But the

Phoenicians were legendary traders, and this seems

not to have constituted too great a difficulty. And

for centuries, their isolation af forded the Tyrians

a degree of security unknown to their neighbors.

In symbolic terms, the sea seems to have been

central to the religious beliefs of this people. Their

principle gods were connected to the sea. They

worshipped the sea god Melqart (the son of
Poseidon), and Baal (son of the fish-god Dagon.)

Baal, as son of Dagon, was a patron deity of

mariners. He is depicted as having the horns of a

bull, symbolism which links him to the notorious
Quinotaur that purportedly fathered the race of

Merovingians. Jurgen Sparruth , in Atlantic of the

North, says:

“Schachermeyr has pointed out the importance
which the sacrifice of bulls had in the cult of

Poseidon. This god was worshipped as “bull-

formed”, and in that shape he inhabited rivers and

seas. One is reminded of the legend of the Elbstier,

the bull who lives in the mouth of the river Elbe,
and in his rage arouses the flood; or of the story

that the ancestor of the Merovingian kings was a

sea-monster in the shape of a bull.”

Worship of Baal was so central to the sea peoples
that his name was often attached to the names of

their city-states. For instance, Tyre, Sidon and

Hazon were once called Baal-Tyre, Baal-Sidon,

and Baal-Hazon. His consort Asarte was known

Where was the Kingdom of Tyre

Source: http://www.middleeast.com/tyre.htm

Phoenician Tyre was queen of the seas, an island

city of unprecedented splendor. She grew wealthy
from her far-reaching colonies and her industries

of purple-dyed textiles. But she also attracted the

attention of jealous conquerors among them the

Babylonian King Nebuchadnezzar and Alexander

the Great.

Five Millennia of History Founded at the start of

the third millennium B.C., Tyre originally

consisted of a mainland settlement and a modest

island city that lay a short distance off shore. But
it was not until the first millennium B.C. that the

city experienced its golden age.

In the 10th century B.C. Hiram, King of Tyre, joined

two islets by landfill. Later he extended the city
further by reclaiming a considerable area from the

sea. Phoenician expansion began about 815 B.C.

when traders from Tyre founded Carthage in North

Africa. Eventually its colonies spread around the

Mediterranean and Atlantic, bringing to the city a
flourishing maritime trade. But prosperity and

power make their own enemies.

Early in the sixth century B.C. Nebuchadnezzar,

King of Babylon, laid siege to the walled city for
thirteen years. Tyre stood firm, but it was probable

that at this time the residents of the mainland city

abandoned it for the safety of the island.

In 332 B.C. Alexander the Great set out to conquer

this strategic coastal base in the war between the

Continued on Page 26 - Tyre

Continued on Page 23 - Hiram
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The Art of Saying and not Saying

Continued on Page 27 Saying

The Sources of Madame

Blavatsky’s Writings
By William Emmette Coleman
First published in A Modern Priestess of Isis by Vsevolod Sergyeevich

Solovyoff, London, Longmans, Green, and Co., 1895, Appendix C, pp. 353-

366.

During the past three years I have made a more or less exhaustive analysis of
the contents of the writings of Madame H. P. Blavatsky; and I have traced

the sources whence she derived - and mostly without credit being given -

nearly the whole of their subject-matter. The presentation, in detail, of the

evidences of this derivation would constitute a volume; but the limitations

of this paper will admit only of a brief summary of the results attained by
my analysis of these writings. The detailed proofs and evidence of every

assertion herein are now partly in print and partly in manuscript; and they

will be embodied in full in a work I am preparing for publication, - an expose

of theosophy as a whole. So far as pertains to Isis Unveiled, Madame

Blavatsky’s first work, the proofs of its wholesale plagiarisms have been in
print two years, and no attempt has been made to deny or discredit any of

the data therein contained. In that portion of my work which is already in

print, as well as that as yet in manuscript, many parallel passages are given

from the two sets of writings, - the works of Madame Blavatsky, and the

books whence she copied the plagiarised passages; they also contain complete
lists of the passages plagiarised, giving in each case the page of Madame

Blavatsky’s work in which the passage is found, and the page and name of

the book whence she copied it. Any one can, therefore, easily test the

accuracy of my statements.

In Isis Unveiled, published in 1877, I discovered some 2000 passages copied

from other books without proper credit. By careful analysis I found that in

compiling Isis about 100 books were used. About 1400 books are quoted

from and referred to in this work; but, from the 100 books which its author

possessed, she copied everything in Isis taken from and relating to the other
1300. There are in Isis about 2100 quotations from and references to books

that were copied, at second-hand, from books other than the originals; and of

this number only about 140 are credited to the books from which Madame

Blavatsky copied them at second-hand. The others are quoted in such a

manner as to lead the reader to think that Madame Blavatsky had read and
utilised the original works, and had quoted from them at first-hand, - the

truth being that these originals had evidently never been read by Madame Continued on Page 30 - Blavatsky

Madam H. P. Blavatsky

representations, based on the bewitching or the

vehement use of the word.

Talking to transmit … the most advanced level

of talking.

It starts from the transfer of the highest scientific

and metaphysical properties up to the initiatory

charisma , based on the transmission of psychic

impressions, that is on the use of mental images.

This is the most interesting aspect for the

adept. The idea, clearly transmitted by the

word, catalyzes the conscience of the listener

(see akoustikoi) ,  impresses his mental
substance and creates new forms of thought

(see world of the ideas).

The intensity of the thought affects the vibration

of the word and if this is strong enough the image-

Compendium on the esotericism of Silence and Word

Prologue

Before starting this compendium, it is necessary to agree on some aspects of the use of the word that,

without reaching the excesses of sophism, we can divide into four big orders:

Talking (just) for the sake of it … the profane use of the word.

Verbosity and discursive dialectic are the flatus vocis ; that is the aspect of the sound that tends to

ephemeralness. This “light talking” is the vocalization of appearance, careless neither of the substance

nor of the consequences of one's own saying.

Talking to announce … the exoterical use of the word.

It uses sciolism, even an encyclopedic one, to erect totems for cultures which are packed with ideologies

often of opposite tendencies, so that from the different paradigms originate inalienable conflicts.

Another exoterical aspect is the one used in political, artistic and religious psychodramatic

Blavatsky. By this means

many readers of Isis, and
subsequently those of her

Secret Doctrine and

Theosophical Glossary,

have been misled into

thinking Madame
Blavatsky an enormous

reader, possessed of vast

erudition; while the fact

is her reading was very

limited, and her ignorance
was profound in all

branches of knowledge.

The books utilised in

compiling Isis were
nearly all current

n i n e t e e n t h - c e n t u r y

literature. Only one of the old and rare books named and quoted from was in

Madame Blavatsky’s possession, - Henry More’s Immortality of the Soul,

published in the seventeenth century. One or two others dated from the
early part of the present century; and all the rest pertained to the middle and

later part of this century. Our author made great pretensions to Cabbalistic

learning; but every quotation from and every allusion to the Cabbala, in Isis

and all her later works, were copied at second-hand from certain books

containing scattered quotations from Cabbalistic writings; among them being
Mackenzie’s Masonic Cyclopaedia, King’s Gnostics, and the works of S. F.

Dunlap, L. Jacolliot, and Eliphas Levi. Not a line of the quotations in Isis,

from the old-time mystics, Paracelsus, Van Helmont, Cardan, Robert Fludd,

Philalethes, Gaffarel, and others, was taken from the original works; the

whole of them were copied from other books containing scattered quotations
from those writers. The same thing obtains with her quotations from Josephus,

Philo, and the Church Fathers, as Justin Martyr, Origen, Clement, Irenaeus,

Tertullian, Eusebius, and all the rest. The same holds good with the classical

authors, - Homer, Ovid, Horace, Virgil, Plato, Pliny, and many others. The
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Mantiq – al – Tayer
of the legendary Simorgh.

The chamberlain asked them what they wanted and when he was aware of

their good intents, let them in. One after the other, Simorgh took off his veils.

In Persian Si means “thirty” and morgh means “bird“. Therefore, when

the thirty surviving birds saw Simorgh, they saw themselves.

Dazzled and baffled, the thirty birds ask Simorgh to explain to them

the mysterious phenomenon, saying no words, though. In plain silence,
Simorgh talked to them of a mirror that could reflect the whole planet

with all its diversities and individualities. They asked him to reveal the

secret of why “we” is not distinguished from “you”. Simorgh explained
to them what is not understood eight centuries later by most of us, that

the community can be a mirror of individualities, but its strength and

illumination would be immeasurable. Culture is the mirror in which all

of us are reflected with all our individualities and the mirror then reflects

back with all its splendour.

Other Arab literary works highlight the importance of the inner journey as a

means to gain knowledge and self-transformation, though gradually. In the

“Druse Creed”, a manuscript of XVI century C. E., man reads that if it were

not so, knowledge at the highest level was unbearable for ordinary people.

As an example, man reads the story of a young mystic who is requested

by his friend to pay a visit to a famous saint named Abu Yazid. The

mystic always declined, saying that he had seen God and that was

quite enough for him. One day, however, he accepted so they went to
Abu Yazid’s house.

When the mystic saw him, he suddenly died. His friend then asked the saint

how that was possible, since the guy could see God with no danger. Abu

Yazid then answered: He saw God in proportion to his own strength, but
when he looked at me he saw God in proportion to mine and could not
bear the brunt.

Bro. Saif Hamza

Rito Simbolico Italiano – Collegio Mediolanum

A poet dreamt of a world without fear — a world ruled by love and

compassion and tolerance. Farid-al-din Attar translated his dreams into

a poem called Mantiq -al -Tayer  (The Conference of Birds). Mongol

soldiers killed Attar in 1230 AD, but the dream lived on.

I think the birds’ allegory and the long and difficult journey which they

take to get the truth and

the knowledge is  a

metaphor of the
initiatory path, therefore

also the Masonic one. It

is a difficult way, which

many renounce, but who

goes on improving
himself gradually will

eventually reach the

knowledge, to realisation

of one’s self into the

Supreme Being, or the
One.

The adverb “gradually”

is of basic importance,

since the portion of truth
that man is able to gain

is proportional to his

abilities, which will be

increased the more he is

walking the inner path.

Or ig ina l ly ,  Musl ims

interpreted the Koran

literally . Afterwards,

the contact with other
cul tures ,  namely the

Greek and the Persian

ones ,  inf luenced the

I s l amic  soc i a l

structure, as well as the Hindu civilisation had a great influence on
the Islamic mystical idea of Love, which nullifies one’s own ego

into the Supreme Being.

Because of all these contacts and influences some Muslim learned

scholars sought for an occult meaning, if any, hidden behind the literal
one, so giving birth to the Islamic allegoric language. Attar ’s poem is an

insightful sample.

Thousands of birds had heard of a fabulous being called Simorgh

whom they longed to see. The hoopoe affirms that it knows him but
is unable to find him by itself alone. Here we find a clear hint to the

collective work. So it leads the group, since it has already gained

some knowledge. It acts as an enlightened master who leads and helps

his pupils.

Simorgh lives on Qaf’s mountains, a legendary place. However nobody

knows him thoroughly, since he does not show himself in plain terms.

No mind can grab him. How can then man reach him? Nobody can catch

an image in the well.

The birds took off. They crossed rivers and mountains; thousands died or

stopped. Only thirty birds succeeded in arriving at the gates of the fortress
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A Masonic Bible

Presentation
In all the rich symbolism of Ancient Craft Masonry

two symbols, or symbolic themes predominate.
One is the search for light, the other is the labor of

building. The source of light is the Holy Bible, the

grand representation of the builders art is King

Solomon’s Temple. Searching persistently and

building carefully, the candidate travels slowly
toward the East.

As he pursues his quest for light and more light

and still further light in Masonry, he learns by the

way to use the working tools of the stone
craftsman, until, at last, he finds himself portraying

the Character of the greatest of all legendary

builders, the Master Architect of King Solomon’s

Temple. Searching and Building, Light and the

Temple, — the two dominant Masonic themes
are distinct but not separate, complimentary rather

than supplementary.

The Temple in the Masonic ritual is almost, but

not quite completed; the allegory rises from a
physical to a spiritual Temple: “A house, not made

with hands, eternal in the heavens.”

But the search and the labor for complete

illumination are not completed by the candidate

within the Lodge. Light is revealed, and the sacred
source of all light is clearly indicated, but regardless

of any spiritual symbolism that may be hidden in

our Masonic Ceremonies, the unending search, and

the labor toward perfection, once begun in the

Lodge, must continue with the initiated Mason,
not only within the sanctuary of the Masonic

Temple, but also among the larger world, and for

all the days of his life.

Philosophers tell us that time is a river, and that
books are boats. Many volumes start down that

stream, only to be wrecked and lost beyond recall in

its sands. Only a few, a very few, endure the testing

of time and survive to bless the ages that follow.

 As Masons, we pay homage to the greatest of all

books — the one enduring book which has travelled

down that river from the begining of time, and

which is freighted with the richest treasures that

any book has ever presented to humanity.

My Brethren here is a Book whose scene is the

sky and the dirt and all that lies between.     A

Book that has in it the arch of the heavens, the

curve of the earth, the ebb and flow of the sea,
sunrise and sunset, the peaks of mountains and

the glint of sunlight on flowing waters, the shadow

of forests on the hills, the song of birds and the

color of flowers.

But its two great characters are God and the Soul,

and the story of their eternal life together is its

one, everlasting, romance.

It is the most human of books, telling the old forgotten secrets of the heart. its bitter pessimism its

death defying hope, its pain, its passion, its sin, its sob of grief and its shout of joy...      telling all,

without malice, in its Grand Style which can do no wrong, while echoing the sweet-toned pathos of the

pity and mercy of God.

No other book is so honest with us, so mercilessly merciful, so austere yet so tender, piercing the heart,

yet healing the deep wounds of sin and sorrow.

 My Brother, take this great and simple Book, white with age yet new with the dew of each

new morn, tested by the sorrowful and victorious experiences of centuries, rich in memories
and wet with the tears of multitudes who walked this way before us...       Lay it to heart,

love it, read it, learn what life is, what it means to be a man; aye, learn that God hath made

us for himself, and unquiet are our hearts till they rest in Him. Make it your friend and your

teacher and you will know what Sir Walter Scott meant, when, as he lay dying, he asked

Lockhart to read to him... “From what book?’ asked Lockhart, “...and Scott replied: There
is but one Book!’

On Strength And Violence

By  Giovanni Lombardo

To discuss about the
difference between

Strength and violence is

slippery, indeed, for man

risks falling into one of two

extremes. The first treats
violence as a cathartic need

– let me recall Nietzsche’s “bloodbath” while

the other treats violence as something to be

banned from human life, once for ever, regardless

its causes.

We are aware that in the so called “Flowers’

revolution” young people thought that they

could change social attitudes by non-violent

actions, by love, thus confusing “love” – which
is actually “strength” – with  unwarlike attitude.

They were no longer aware that “imbecile”

literally means sine bacillo,  without staff, so

without defence. This bias towards pietism,

shared by both some catholic and leftist groups,
is today quite common but not less dangerous

than the former.

The reason lies in misunderstanding the Gospel’s

message: “Blessed the peacemakers”. Man
commonly thinks that peacemakers must always

avoid strength, regardless the circumstances.

This is a wrong statement. We are aware that

sometimes strength is necessary to make peace,
to restore harmony. Peacemakers are quite different

from pacifists. An alchemic motto is in stercore
invenitur, [the Principle] shall be found even in

dung, thus reminding us that sometimes it is

necessary to get involved in dirty jobs, for higher
ideals, though.

Marxists perpetuated the mistake. They affirmed

that wars are necessary for capitalism, to sell

weapons and so to survive. They omitted to say
that communist countries, such as Russia,

Czechoslovak.and China were prime sellers of

war material.

Lets us start by examining violence. Firstly, what

is violence? Man says it exists in nature: not only

as the  law of the jungle, but also in natural

phenomena outside of animals, such as

earthquakes, hurricanes and soon. Natural events
such as the later are not, in my opinion, violence

but cosmic strength, vis cosmica, which “moves

the sun and the other stars”.

Man has long understood he cannot fight against

such strength. He can try to control it, to exploit it
for his own benefit, for instance hydroelectric dams

and hydrothermal power generation.

The same is true for human violence. To struggle

and contend in life is a fundamental part of human
nature. This type of violence is also essential as

without contention and a willingness to struggle for

survival and more, man would not have survived as

a species. Like natural phenomena who’s strength

we harness for our own benefit, the propensity of
mankind toward struggle and violence can also be

harnessed for the benefit of mankind.

There is an old proverb that says: in medio stat
virtus, virtue lies in the middle, that is, in the
equilibrium that man gains by self-control.

Orientals teach us that martial arts are paths to

Zen, as well as in the Islamic tradition man

distinguishes between two holy wars, “lesser holy

war” (el-jihadul-ashgar),  which man fights against
infidels, and “greater holy war” (el-jihadul-akbar)
which man fights against himself, day by day, in

his attempt to smooth his rough ashlar.

Violence, therefore, does not consist in any
strength’s expression – let me recall that strength

itself is an initiate feature, as it is witnessed by the

statue of Hercules which is laid over the Junior

Warden’s seat – unless strength aims to overwhelm

another human being, to thus gain an illicit profit,

Continued on Page 33 - Strength
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National

Compact Grand

Lodge?
By Joseph A., Walkes, Jr.,
The Phylaxis Society

Extracted from “Union

Grand Lodge”

Let us turn to the National
Grand Lodge. In my book,

A Prince Hall Masonic Quiz

Book, I presented in Part 3 what I would consider

an accurate history of the National Grand Lodge

or Compact. I noted that “The National Grand
Lodge was a phenomenon of Prince Hall

Freemasonry. Defining it within strict confines of

Masonry is impossible, but with the

circumscription of the Black experience it is

somewhat understandable.

It is, I wrote, as much an American peculiarity,

oddity, and curiosity as the doctrine of “Exclusive

Territorial Jurisdiction” or Rob Morris’s

Conservators Movement which swept mainstream
American Masonry. Neither can be defined within

the strict confines of Masonic law or fully justified,

both are debatably unMasonic and yet they

happened.”

I listed all of the dates that our present day Prince

Hall Grand Lodges pulled out of the National Grand

Lodge. By 1877 we were under the impression

that the National Grand Lodge had died, as all of

the bodies which was a part of the Compact had
left it.

However the 1877 and 1878 proceedings of the

Prince Hall Grand Lodge of Ohio prove without a

shadow of a doubt that the National Grand Lodge
was not dissolved in 1877 but was alive and active.

After the triennial session of the National Grand

Lodge in Pittsburgh, Pennsylvania , 16 to 18 May

1877, it addressed a letter to all of the African-

American Grand Lodges both states that was under
the National and those called “State Rights” or

independent Grand Lodge, now called Prince Hall

Grand Lodges, inviting them all to send delegates

to a National Convention to be held in Wilmington,

Delaware, in May 1878 for the purpose of
discussing and if possible settling the difference

between the National and the so called “States

Right” factions.

A copy of this letter appears in the 1877
Proceedings of the Prince Hall Grand Lodge of

Ohio. Ohio sent delegates to this convention in

Wilmington. Two newspapers printed accounts

of both the 1877 and 1880 sessions (this was the

Pittsburgh Commercial Gazette, 18 May 1877 and
Every Evening, Wilmington, Delaware, 13 May

1880.) This information came from John Sherman

Working It out
By John Williams

President
Phylaxis Society

We will explore the National

Compact at our next

convention. Brother Walkes
wrote about the National

Compact on several

ocassions. Our goal in Albuquerque will be to lay

out historic facts and let the facts take us where

they may. Although Brother Walkes was not
misquoted, the comments in Br. Walkes article put

his statement in a fuller context.

He appears to suggest that the jury is still out.

Of course the Phylaxis Society cannot establish
policy on the the issue—that will have to be

done by the respective grand lodges. We can seek

out the facts of the matter and present them as

we see them, and that is what I will encourage

our officers to do.

a anti-Prince Hall historian from Boston.

There was a book published “The History of the

National Grand Lodge by Matthew Brock, a Past

National Grand Master and designated Historian
of the National Grand Lodge. He wrote:

“…from 1847 to 1877, the spread of Masonry
amongst Colored people advanced very
rapidly on account of the impetus provided by
the former National Grand Lodge. But
unfortunately, this was also the period which
the fabric , which was weaved by the founders
of the National Grand Lodge, would be mottled
with wounds and gore emanating from …
dissensions within the Colored Masonic
fraternity. As a heritage of these historical
cleavages, Masonic authors affiliated with
Lodges and Grand Lodges opposed to the
National Grand Lodge, have chosen to ignore
historical facts which do not speak favorably
of their present allegiance.

In fact some have in cases “invented” or
fabricated facts for which they could not being
forth original records to corroborate their
affirmations, and in general , have adopted a
most unscientific, unhistorical, and dishonest
approach to the events of the time, which has
given both the Black race and its Masonry a
bad name. All this has been done by the so-
called “Prince Hall American Masons” to
erase the scar of illegitimacy form their
organizations, and to degrade the National
Grand Lodge.”

While Matthew Brock may be correct in some of

the things he writes, he utterly fails to address the

actions of the then National Grand Lodge Secretary

and later National Grand Lodge Grand Master
George Levere of Knoxville, TN, in continuing the

Grand Lodge, when all that made up its body,

withdrew, and the question concerning his election

to that office, also is in question.

Brock also fails to note what actions the then

National Grand Master Richard Gleaves took in

dissolving the National Grand Lodge, which he

called an irregular group.

I am not here to debate the issue, but this is left to

the leadership of Prince Hall Freemasonry to
decide. The Phylaxis Society monitors all web sites

on the internet that concerns Prince Hall

Freemasonry, and many have been burning up the

air waves, calling the National Grand Lodge

clandestine, and all manner of names.

However, I have publicly stated that you can not call

your “Grandmother” clandestine, without calling

yourself irregular. While some within the National

Grand Lodge have involved itself in the affairs of a
number of pure bogus Black Grand Lodge, which is a

worry, however the fact remains to be answered what

are we going to do with the National Grand Lodge?

Continued on Page 33 - Compact

What is an Entered Apprentice!

By Bro. Gary Bond

Adair Lodge # 936

No matter what jurisdiction

you are in, no matter what

level of Freemason you

speak with whether it is at

lodge level, provincial or
district level or even grand lodge level certain topics

seem to find their way to the surface, falling

numbers, standard of Freemasonry and lack of

knowledge are the main ones I hear all the time!

Now I don’t know about you, but for me

membership numbers for our fraternity and any

member based group for that matter falls into two

categories. Firstly, new members, the introduction

of new blood, and secondly, retaining members,

keeping those that join both interested and

involved.

Another common, dare I say it, complaint of

brothers is the standard of Freemasonry practised

in their lodges. Lapses in protocol, skipping or

missing out certain small components of lodge life,
fellow brothers not knowing when to use what

signs (not those used for m.o.r. but reverence and

fidelity for example) and brethren simply not

Continued on Page 33 - Apprentice



Fighting Fire

with Fire
“The dogmas of  the quiet  past ,  are
inadequate to the stormy present. The
occasion is piled high with difficulty, and
we must rise — with the occasion. As our
case is new, so we must think anew, and
act anew.” - Abraham Lincoln

It is well known that Abraham Lincoln, the

16th President of the United States, was not a

Mason.  However, there is said to be evidence
that Lincoln expressed interest in the

fraternity.  Nonetheless, Lincoln can offer

some valuable lessons of importance

regarding Masonic politics from

beyond the grave.

I  recently completed Doris

Kearns Goodwin’s book, “Team

of Rivals - The Political Genius

of Abraham Lincoln” (http://
www.simonsays.com/content/

book.cfm?sid=33&pid=511170)

published by Simon & Schuster

(October 2005) ISBN-10: 0-684-

82490-6 ISBN-13: 978-0-684-
82490-1, an excellent book

which I heartily recommend to

those interested in history and

poli t ics.   There have been

numerous books writ ten on
Lincoln and the Civil War , but

what makes this book interesting

is the political maneuvering to make

Lincoln president.

It would be incorrect to assume Lincoln was

highly successful in his early political career.

In reality, he suffered several setbacks; he lost

an incumbent election for Congress and two

runs for the Senate.  Each stung Lincoln sorely,
but to his credit, he learned from his mistakes.

As the election of 1860 approached, he got his

political house in order and devised a successful

campaign.

Going into the 1860 Republican convention in

Chicago, Lincoln knew he would have to

contend with others that were better known

and respected than himself; including:

*  William Edward Seward - former Governor

and Senator from New York. *  Salmon Chase

- former Governor of Ohio. *  Edward Bates -
former judge from Missouri.

The front-runner going into the campaign was

Seward who was well known, had impeccable

credentials (as did the others) and a successful
track record in politics.  Although Lincoln’s

intellect and integrity were beyond question,

he was considered a political loser.  Knowing

this, Lincoln carefully crafted a “Dark Horse”

campaign.  He knew he wouldn’t garner the

votes to receive the nomination on the first

ballot, but felt he could position himself ahead
of the others and capture the nomination should

Seward stumble.  To do so, Lincoln carefully

assembled his own political machine.  Not only

were all of the Illinois delegates behind Lincoln,

but he recruited political handlers who had run
against him in past campaigns (and won).  This

is perhaps the key reason why Chicago was

selected as the convention site over eastern

venues as well as St. Louis (home for Bates).

It is this political machine that ultimately won
Lincoln the nomination and, of course, the

election.

To assemble his machine, Lincoln networked

and cultivated relationships.  He was well

known for his storytelling abilities which
endeared him to the public.  But beyond this,

he was gracious in defeat and magnanimous in

victory.  After losing his first Senate race, he

shocked everyone by appearing at the victory

party of his opponent and offered a genuine
hand of friendship and support.  This did not

go unnoticed and was well remembered by his

opponent who fought for his candidacy years

later.

Lincoln’s ability to turn opponents into

proponents is at the heart of the book.  During

the campaign and knowing he would be a

“Dark Horse” candidate, Lincoln did not

find it necessary to speak ill of his
opponents in his party’s race.  Instead,

he talked in terms of shaping the

ideologue of his young party .

Although he was a respected

attorney,  he orchestrated a
speaking campaign to add

legitimacy to his candidacy.  This

took him on a journey through the

northern states where he had been

a relative unknown.  By speaking
from the heart ,  he weaved

together some eloquent oratories

that captivated his audiences.  His

arguments were well formed and

rehearsed.  This, coupled, with his
down-home humor, endeared him

as a man of the people.  More

importantly, Lincoln spoke not just

about antislavery, but a broader

platform that  included how to
develop the country’s infrastructure

and the need for a national bank.  In

other words, he didn’t focus on a single

issue, but presented a broader platform, thus

adding to his credibility.

Lincoln’s political machine worked wonders

in Chicago and the nomination became his.

Although the machine made some clever

maneuvers, Lincoln did not have to beg, borrow
or steal to win the necessary votes.  In fact, he

carried into the convention hall a slip of paper

reminding him, “Make no contracts that will

bind me.”

Following his win at the convention, Lincoln’s

attention turned to cultivating his image

Coninued on Next Page



(“Honest Abe”) and targeting battleground states.

He also found it necessary to perform rumor

control in order to squelch any misconceptions or

misinformation being presented to the public.  It
was important to him that his policies be carefully

articulated and accurately reported to the public.

Lincoln went on to win the election and, knowing

the country was approaching a flash point in the
country’s unity, went about the process of

selecting key people for his cabinet.  Here, Lincoln

reached out to his recently defeated opponents in

the Republican race and appointed Seward as

Secretary of State, Chase as Secretary of the
Treasury, and Bates as Attorney General.  These

people, particularly Seward, became his close

confidants and trusted advisors.  All were

somewhat surprised to be asked to serve, but

Lincoln’s magnanimity encouraged them to put
the interests of the country’s ahead of their own.

During his term in office, on more than one

occasion Lincoln accepted responsibility for errors

committed by his subordinates, thereby deflecting
criticism of his people and allowing them to save

face.  This endeared him to his former opponents

and earned their respect.

CONCLUSION

Lincoln’s rise in presidential politics could not have

been accomplished without the support of the
political machine he created.  He may have viewed

such machines as ugly and unsavory, but he

recognized them as a fact of life.  The same is true in

Freemasonry.  Too often political machines

subjugate the election of the leaders of this great
fraternity.  As Lincoln has shown us, the only way

to fight fire is with fire.

In recent articles I have discussed the growing

frustration young Masons have with their elder
counterparts.  To overcome this problem, do not be

surprised if we see the emergence of new political

machines comprised of younger Masons.  I see it as

a certainty.  Key to this will be the use of the Internet,

a tool deemed to be more suited to younger Masons
who understand its potential.  The Internet

represents a powerful tool to discuss subjects,

formulate policy, and organize political campaigns.

But, as I have mentioned in prior articles, Masons

have only begun to scratch the surface in terms of
tapping into the Internet’s potential.  The Mason

who is able use the Internet to communicate (e.g.,

“webinars”), gather intelligence and solicit support

through the web will be able to cultivate a political

machine greater than Lincoln’s.

Keep the Faith. Continued on Next Page

Half Time
Well, we’re now halfway through 2007 and for

those of you who are Worshipful Masters

operating on a calendar year, as we do in Florida,

two things have happened to you:

First, you’ve just hit your stride as Worshipful

Master.  You’re now comfortable opening and

closing the Lodge, running the Lodge, and how

to conduct a degree.  (Either that or you are
totally lost).

Second, you’ve looked at the calendar and realize

your term of office is quickly coming to an end

and are now scrambling to accomplish the goals
you set out for yourself.

Regardless of how we try to prepare ourselves

for sitting in the East we don’t fully

comprehend what it takes until we actually sit
in the chair.  Some have no problem with the

responsibility and hit the ground running.

Others are prepared, but because they have never

been put in a position of responsibility like this,

lack confidence and rely on the support of their

officers, particularly the Secretary.  And then
there are those that went to the East for the

wrong reasons (such as to get a PM’s apron)

and are simply lost.

As your year is coming to an end, let me offer
the following advice:

1.  Carefully schedule events in the Fall.

October is traditionally one of the busiest

months in terms of Freemasonry.  Why?
Because people are trying to avoid scheduling

conflicts with the year-end holidays and the

Lodge elections.  If you are going to have a

Masonic function during October, such as a

fundraiser or social, do yourself a favor, see
what the other Lodges are doing in your area

first.  Try to avoid scheduling conflicts wherever

possible so that you may have the best

attendance possible.

2.  Make sure your officers are properly trained

(your successors).  As Worshipful Master, it is

one of your unwritten responsibilities to see to

a smooth transition in the Lodge’s leaders after

your departure.  If possible, allow your officers
to move up a chair for a meeting so they can get

a feel for it.  Also, conduct some on-site training

in terms of Lodge officer responsibilities

(sometimes Grand Lodges will sponsor such

training).  Further, encourage degree

The 80/20 Rule
I was recently asked why it seemed only a
handfu l  o f  people  a lways  car r ied  the

workload of a Lodge.  This is not uncommon

and is found in everyday life as well.  It is

commonly referred to as the “80/20 Rule” or

“Pareto’s Principle.”  Vilfredo Pareto was an
Italian economist who observed in 1897 that

80 percent of the land in England was owned

by 20 percent of the population.  Pareto’s

theory thereby relates to the ratio of input

to output; e.g. twenty percent of your effort
produces 80 percent of your results.  From a

time management perspective, it means that

20 percent  of  the  people  are  normal ly

responsible for producing 80 percent of the

work.

As a  manager  or  Worshipful  Master  i t

thereby becomes important to recognize your

core 20 percent workers and concentrate your

attention on them.  It also becomes important
to devise new means to squeeze out the

remaining 20 percent of the work from the

80 percent who do not actively participate.

This is not to suggest that the 80 percent

doesn’t care about the Lodge, but that they

proficiencies.

3.  Start boning-up on how to hold a Masonic

election.  Remember Murphy’s Law whereby,
“If something can go wrong, it will.”  Do you

know what to do in the event of a tie?  What

happens if three or more people end up in a

tight race? Does a person have to be present at

the meeting to be elected?  Who will be your
elections committee?  Do they know how to

conduct it properly? Reference your Lodge’s

bylaws and Grand Lodge documentation as

much as possible and consult with others.  Be

prepared and do it right.

4.  Finally, be sure to thank those of ficers and

members who supported you during your year.

A token of thanks in open Lodge is appreciated,

whether it be a small gift, a certificate or a round
of applause.  Make sure they understand their

hard work was appreciated.

Now, as to you Senior Wardens out there.  Take

heed.  You’re next.

Keep the Faith.



How About A

Compromise?
Whenever we discuss increasing membership

in Freemasonry, the subject of the one day

class inevitably comes up. This is either

greeted with enthusiasm or dismay; there are
few Masons who do not have an opinion on it

one way or another. Frankly, I wonder if either

approach, traditional or the one day class, is

acceptable in this day and age. Let me explain.

The one day class allows candidates to sit

through the three degrees of Masonry. Maybe

simply have different priorities right now
and may even be living far away from the

Lodge.  However, they should be periodically

reminded that there is more to supporting a

Lodge than just paying their annual dues.

With the 80/20 Rule in mind you must also

be sensitive to a by-product resulting from

it:  petty jealousy.  Since the 20 percent

per forms  the  work ,  they  a re  thereby

deserving of the accolades for performing it.
Inevitably, it is not uncommon for small

minded individuals from the 80 percent to

feel slighted and jealous of those doing the

work and receiving the recognition.

Such petty jealously should be overlooked

and the person forgiven, unless something

more malicious is involved, such as character

assassination of which there is no excuse.

The manager must carefully squash this
behavior before it has an adverse effect on

your 20 percent.  If not, the 20 percent

worker will question why he is working so

hard if he is only going to be the object of

ridicule and humiliation.  If your 20 percent

begins to believe they are “Damned if they
do ,  Damned i f  they  don’ t”  in  the i r

assignments, then nothing will be produced

and  your  80  percen t  work  e f for t  wi l l

plummet.

The 80/20 Rule is an interesting phenomenon

tha t  every  Worshipfu l  Master  must  be

cognizant of in order to effectively put the

Craft to work with proper instruction for

their labor.

Keep the Faith.

they are impressed by the degrees and lectures,
and maybe they are not (maybe they are even

sleeping during them). They are not asked to

memorize anything or do anything else. Just

sit and listen. And this is what ultimately

concerns traditional Masons, that attendees
are not really learning anything of substance,

nor are they expressing any commitment to

the fraternity such as memorizing a catechism,

thereby a shadow of doubt is cast upon the

integrity of the one-day Mason.

Although traditionalists question what the one

day Masons learn and their commitment to

the fraternity, one could easily make the same

argument for the traditional approach. For
example, after I had been initiated into the

fraternity, I was introduced to my instructor.

I thought, “Aha, here is the guy who is going

to teach me the mysteries of Freemasonry.” I

was somewhat disappointed to learn that my
Masonic education was nothing more than

memorizing my catechism. My instructor did

an excellent job in this regard and we have

become close personal friends as a result of

it. However, I have come to the conclusion

that  the  only  reason we learn lengthy
catechisms is to perpetuate our degree work,

nothing more,  nothing less .  True,  the

catechisms have some fine words in them to

remind of us our obligations as Freemasons,

but there is nothing in there that is truly
esoteric.

There are some other sources of information

for people to learn about Freemasonry, but

they basically consist of some booklets to
explain protocol, as well as Master Mason

and Lodge Officer examinations/training

programs to  teach the  Masonic  Digest

(Constitution and Bylaws). Mentors manuals

are nice but often fall short of describing the
true philosophy of Freemasonry. Between the

catechisms and training courses, there is little

else available to Masons to learn the esoteric

side of the house, except for teachings passed

down from our elder Brothers or books and
articles printed elsewhere (most Masons are

not aware of the voluminous documentation

available to them either in book form or on

the Internet).

One of  the  most  benef ic ia l  projects  I

undertook as a young Mason was to transcribe

my Lodge’s history book and convert it into a

web page. By going through this process, I

learned about the development of my Lodge,
who the key players were, why and how

things were done, and what worked and what
didn’t. In other words, I learned a lot and

gained a better appreciation for my Lodge.

Other  Masons who s imply learned the

catechisms didn’t gain this appreciation.

Sometimes they stayed on and became active
in the Lodge, but many times they did not.

It is my contention, therefore, that both the

one-day class and the traditional approach of

catechism memorization (which can be a
lengthy process) are both wrong. Instead, I

see the need for a research and testing program

to pass on valuable information to Masons as

they progress through the degrees, and this

would include both ins t ructor- led
presentations as well as self-study. Such a

curriculum would require specific criteria for

each person to learn before being allowed to

take the next degree or earn their apron.

Perhaps it would include a research project
on such things as history, philosophy, art,

music, mathematics, symbolism, protocol,

charity, social issues, a book report, etc. Or

perhaps it would include a series of closed or

open-book tests .  And perhaps i t  would

require some memorization work (but not to
the extent we know today).

Once the curriculum is spelled out to the

candidate, they can progress through the

degrees as fast they can accomplish the
necessary work. If they can do it in a few

days, great; a few weeks, great; a few months,

great. This approach gives the candidate a

better appreciation for Freemasonry and puts

the time frame to complete the work in his
own hands.

This approach does not alleviate the need for

our degrees but,  instead, makes a more

sensible  complement  than our  current
approach which does little to impress the

lessons of Freemasonry on a candidate. In a

way, this concept is actually not new; Grand

Lodges in Europe have been doing research

projects for years. Such research benefits the
person performing the work as well as the

fraternity if it is published.

So, the next time the subject of increasing

membership comes up in  your  Grand
jurisdiction, don’t get caught up in the

argument over a one-day class. It is pointless.

Instead, offer a compromise; change our

curriculum instead.

Keep the Faith.
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Cremation of Sam
McGee

By Robert W. Service

There are strange things done in the midnight sun
By the men who moil for gold;

The Arctic trails have their secret tales

That would make your blood run cold;

The Northern Lights have seen queer sights,

But the queerest they ever did see
Was that night on the marge of Lake Lebarge

I cremated Sam McGee.

Now Sam McGee was from Tennessee, where the cotton blooms and blows.

Why he left his home in the

South to roam ‘round the Pole,
God only knows.

He was always cold, but the land

of gold seemed to hold him like a

spell;

Though he’d often say in his
homely way that “he’d sooner

live in hell.”

On a Christmas Day we were

mushing our way over the

Dawson trail.
Talk of your cold! Through the

parka’s fold it stabbed like a

driven nail.

If our eyes we’d close, then the

lashes froze till sometimes we
couldn’t see;

It wasn’t much fun, but the only

one to whimper was Sam

McGee.

And that very night, as we lay
packed tight in our robes beneath

the snow,

And the dogs were fed, and the

stars o’erhead were dancing heel

and toe.
He turned to me, and “Cap,”

says he, “I’ll cash in this trip, I

guess;

And if I do, I’m asking that you won’t refuse my last request.”

Well, he seemed so low that I couldn’t say no; then he says with a sort of
moan;

“It’s the cursed cold, and it’s got right hold till I’m chilled clean through to

the bone.

Yet ‘taint being dead - it’s my awful dread of the icy grave that pains;

So I want you to swear that, foul or fair, you’ll cremate my last remains.”
A pal’s last need is a thing to heed, so I swore I would not fail;

And we started on at the streak of dawn; but God! He looked ghastly pale.

He crouched on the sleigh, and he raved all day of his home in Tennessee;

And before nightfall a corpse was all that was left of Sam McGee.

There wasn’t a breath in that land of death, and I hurried, horror-driven,
With a corpse half hid that I couldn’t get rid, because of a promise given;

It was lashed to the sleigh, and it seemed to say: “You may tax your brawn

and brains,

But you promised true, and it’s up to you to cremate these last remains.”

Now a promise made is a debt unpaid, and the trail has its own stern code.
In the days to come, though my lips were dumb, in my heart how I cursed

that load.

In the long, long night, by the lone firelight, while the huskies, round in a ring,

Howled out their woes to the homeless snows - O God! How I loathed the

thing.

And every day that quiet clay seemed to heavy and heavier grow;

And on I went, though the dogs were spent and the grub was getting low;
The trail was bad, and I felt half mad, but I swore I would not give in;

And I’d often sing to the hateful thing, and it hearkened with a grin.

Till I came to the marge of Lake Lebarge, and a derelict there lay;

It was jammed in the ice, but I saw in a trice it was called the “Alice May.”

And I looked at it, and I thought a bit, and I looked at my frozen chum;
Then “Here,” said I with a sudden cry, “is my cre-ma-tor-eum.”

Some planks I tore from the cabin floor, and I lit the boiler fire;

Some coal I found that was lying around, and I heaped the fuel higher;

The flames just soared, and the furnace roared - such a blaze you seldom see;

And I burrowed a hole in the glowing coal, and I stuffed in Sam McGee.
Then I made a hike, for I didn’t like to hear him sizzle so;

And the heavens scowled, and the huskies howled, and the wind began to

blow.

It was icy cold, but the hot sweat rolled down my cheeks, and I don’t know

why;

And the greasy smoke in an inky cloak went streaking down the sky.
I do not know how long in the snow I wrestled with grisly fear;

But the stars came out and they danced about ere again I ventured near:

I was sick with dread, but I bravely said: “I’ll just take a peep inside.

I guess he’s cooked, and it’s time I looked”... then the door I opened wide.

And there sat Sam, looking cool and calm, in the heart of the furnace roar;
And he wore a smile you could see a mile, and he said: “Please close that

door.

It’s fine in here, but I greatly fear you’ll let in the cold and storm -

Since I left Plumtree, down in Tennessee, it’s the first time I’ve been warm.”

There are strange things done in the midnight sun
By the men who moil for gold;

The Arctic trails have their secret tales

That would make your blood run cold;

The Northern Lights have seen queer sights,

But the queerest they ever did see
Was that night on the marge of Lake Lebarge

I cremated Sam McGee.
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René Guénon
From Wikipedia, the free encyclopedia

René Guénon (Born René Jean Marie Joseph

Guénon) also known as Sheikh ‘Abd al-Wahid

Yahya, (a name taken upon his embrace of Islam)

(Blois, France November 15, 1886 - Cairo, Egypt
January 7, 1951) was a French-born author. An

appropriate label for his ‘specialisation’, if one

could exist, is metaphysics, particularly applied

to the study of cultural traditions.

Labels such as philosopher, thinker etc. were

disowned by Guénon, who described himself as

an “exposer of Traditional data”. Thus the aspects

of his work dealing with history of religions, social

criticism, etc. may be interpreted as by-products
of the traditional function with which he was

invested: to provide modern man with the means

to understand traditional societies.

From Paris to Cairo

Born in Blois, France into a Catholic household,

Guénon excelled as a youth in mathematics and

philosophy. Dissatisfied with the status quo of

modern society, he moved to Paris in 1907 and
became deeply involved in a series of underground

cultural movements, including Theosophy,

Spiritualism, occultism, Gnosticism, and a

Shivaite branch of Hinduism. At the same time,

he exposed himself to Islam, Christianity, and
Buddhism. He was at this time critical of

Buddhism as a “Hindu heresy”, but later accepted

its validity when evidence of its essential

orthodoxy was presented to him by Ananda

Coomaraswamy and Marco Pallis.

Guénon became a Sufi Muslim in 1912, when he

was initiated in Paris by a wandering Swedish Sufi
named Abd al-Hadi Aguéli. However, he did not

reveal his conversion; he was married in a Catholic

church ceremony in later years. Guénon

championed the validity of other religions as

vehicles of the one same Truth, though he believed
that they were designed for the acceptance of

different cultures.

Hinduism, Christianity, and Islam were among

those with which he concerned himself most, in
terms of his attempts to rectify their values, which

he saw as distortions of (but ultimately soundly

based upon) what he called Universal Truth. He

believed that universal objective spiritual truth

could be expressed via valid religions such as
Hinduism, Christianity, and Islam, and that if this

truth were presented properly , even secular

intellectuals of his day would accept it.

Guénon began writing in the 1920s. His
Introduction to the Study of the Hindu Doctrines in

1921 was an attempt to begin expressing his

concept of Universal Truth. After World War I,

which was popularly supposed to be the “last

war”, Western civilisation was overwhelmed with
a sense of relief and euphoria. Guénon, seeing this

Continued on Page 35 - Guénon

Psyche - First Hidden Instrument

of the Initiate
The instruments of initiation

The Path that leads to the Initiation belongs to a well defined space which follows the rules of evolution.

The law of evolution rules the advancement of the universe, beating the times for its transformations,

giving cyclicity and rhythm to its physical and subtle phenomena. It determines the codes (DNA) that

rule the kingdoms of nature , whose characteristics give essence and substance to any living element.

In man, the mineral kingdom is his skeleton. The plant kingdom is made of his fluids and humours. The

animal kingdom is his physical body.

The human kingdom is man’s mind and the spiritual kingdom starts in his soul.

The most qualified means for human evolution is therefore his mental space; any attempt for progress

would be unrealistic if the latent gifts were not developed as well.

These gifts are not obvious, because normally we are so used to the physical senses that we don’t feel
the incentive to look for something more or better than the technical and mechanical instruments.

Technological support helps in life, frees from discomfort, but it is not progress. Man’s civilization

originates from inner evolution, from the simultaneous and balanced development of mind and conscience

, which originates Free Will.

The Free Will is not the freedom of choice , but an immaterial consciousness able to distinguish the

subtle thoughts (see Plato, hyperuranium), developing subtle mental perception. The freedom of

choice, both successful or not, is associated to the common sense of reason, whilst the Free Will is

associated to the act of spiritual will.

The spiritual will causes the physical conscience to acknowledge itself as an incomplete entity until it

is separated from its original nucleus. The initiatory process, which is a process of inner change, helps

to re-join ( religere – Latin: to ponder carefully)
the separate ends of the physical conscience, tied

up to the material senses, and those of the subtle

conscience, expression of the spiritual sensitivity.

The “acknowledgment” of the separation occurs
in the mind, which contributes to its own

transformation, untying itself from the “bond” of

the animal nature.

Once the psyche * is free from the ties of the
inferior nature (in the initiatory metaphor, the

profane), it comes in stable contact with the

nucleus of the subtle conscience, called superior

Ego (in the initiatory metaphor, the Initiate), which

pushes the physical conscience to self-determine
its own destiny through the Free Will.

This way of progressing is called «Initiation». It

consists of accelerating the psycho-energetic

processes which the enlightenment of the concrete
mind and the physical conscience depends on.

* By psyche we mean the thinking mind and

not the organ (brain) through which the

thought “resounds” in the body. By Psychè
we mean the soul.

The adept realizes soon that the initiation is not

Continued on Page 36 - Psyche
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The Masonic Brotherhood of

The Blue Forget-Me-Not
by Allen E. Roberts, FPS

An Explanation

The Masonic Brotherhood of The Blue Forget-Me-

Not was officially formed on January 1, 1972. It

was the outgrowth of many years of discussions

among prominent and concerned Masonic educators

and writers.

These men were concerned about the lack of recognition of those Masons

who were devoting their lives and resources to Masonic education and

writing. It appeared, rightly or wrongly, that the plaudits of the leadership

of the Craft were reserved for the many Masonic ritualists. Others appeared
to be ignored.

The Society of Blue Friars honors one Masonic author each year, others

have to wait. Masonic educators, as a whole, are ignored. Yet these Master

Masons are the men who are keeping the body of Freemasonry alive and
vital. They deserve to be honored in some manner by the Craft. The Masonic

Brotherhood of The Blue Forget-Me-Not is attempting to give them the

recognition to which they are so richly entitled.

The recipient is judged by a Team of Masonic writers and educators
before he is chosen for membership in the Brotherhood. His dedication

to the whole of Freemasonry and his fellowman determines his

qualifications. This Award cannot be purchased. His name must be

presented by a member of the Brotherhood, then pass a unanimous

ballot of the membership commission.

There are no fees or dues paid by the recipient. In every sense,

membership in the Brotherhood is an Award for unselfish service to

Freemasonry and mankind.

The certificate, stationery, and pin were designed by Allen E. Roberts, the

Secretary, who also (previous to his death) absorbs the expenses of the

Brotherhood. He does it because he pictures the structure, or Body, of

Freemasonry this way:

Ritual = Skelton (or framework)

Symbolism = Heart and brains

Benevolence = Soul

Philosophy =  Bloodstream

Jurisprudence = Muscles
History = Flesh (or binder)

The ritual, while important, consists of but one-sixth of the whole. Every

part of this Body must be nourished or it will be crippled. The Body, as a

whole, has what the world has always needed, and what it still needs
today. BUT, it must be a whole, uncrippled, Body. This is what is far too

often overlooked

Freemasonry doesn’t need to change. Its belief in the Brotherhood of Man

under the Fatherhood of God cannot be improved upon. What we must do
is to treat the Body as we should. Then, once again, Freemasonry will be a

vital and important force in our communities and the world.

That is why we consider The Brotherhood of The Blue Forget-Me-Not as

an important association within the body of Freemasonry.

The Brotherhood was founded to recognize those Freemasons who have

worked primarily in the field of Masonic education. This includes writing

and the many other facets that bring light to those who might otherwise be

left in darkness. Those few selected are teachers who have helped members

of the Craft become dedicated Master Masons.

Only recipients who are deemed worthy leaders in this field by the

membership commission of the Brotherhood are selected for this Award. It

cannot be solicited, nor can it be purchased.

The blue forget-me-not has been chosen as a symbol of Masonic dedication,

courage and fidelity. This symbol was born in the face of Nazi persecution

of Freemasonry under the Hitler regime. Although the dictator ordered

thousands of Freemasons murdered, tortured and incarcerated, those who

would not renounce the Craft and its teachings continued to practice
Freemasonry in secret.

So they might know one another, a little flower was selected as their emblem.

Against overwhelming odds these men, a scant handful, kept the light of

Freemasonry burning throughout Nazi darkness. We are proud to perpetuate
a remembrance of this unselfish dedication.

The Brotherhood of the Blue Forget-Me-Not is not a degree; it is not a

political award; there will never be a plea for a greater membership. There are

no dues and fees to be paid by anyone. It is in every sense an award for
service to Freemasonry and thus to our fellow man. Because of its non-

political objective, and because its only members are workers in and for the

Craft, many consider it the greatest honor one can receive in Freemasonry.

OnApril 10th, 6007 A.L., Br. R. Theron Dunn and Br. William McElligott,
in recognition of their efforts to spread the light of freemasory, were inducted

into the Brotherhood of the Blue Forget-Me-Not. They join the ranks of the

brotherhood, among whom are some of the following luminaries of

freemasonry:

Henry Wilson Coil, Sr.

Norman Vincent Peale

Henry C. Clausen

Nelson King

Edward L. King
Paul M. Bessel

John L. Cooper, III

Rashied K.Sharrieff Al Bey

and many many more brothers whose efforts on behalf of masonic education
reflect dedication and unselfish service to the fraternity.
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Masonic Messiah

An Exploration of Myth and Religion
in the Third Degree.

(or, Why the Anti-Masons Are Right.)
By Jarrod D. Morales,

PM, RAM, KT, AMD.

Foreword (an

assumption)

Dear Reader,

I assume that if you are

reading this missive you are 1) either a member of

the Freemasonic Order or someone whose opinion

of the Fraternity is favourable; or, 2) you are one

who is opposed to Freemasonry, or at least is
negatively biased toward it. I also assume that the

audacious title of this work has caught your

wandering eye and piqued your interest. The

purpose of this article is to provide a fair-and-

balanced exposition concerning one particular Anti-
Masonic charge, why it is so prevalent, why its

validity is [at least] partially sound—and what

that means to be a Freemason, once the lessons of

the Hiramic legend are fully internalized.

The Preamble.

Since time immemorial, Freemasonry has had her

enemies.

Some of these Anti-Masons take the form of the
Conspiracy Theorist: he who sees the invisible

hand of Masonry in governmental dealings, wars,

crusades and revolutions; yet the Theorist is

generally a paranoiac wearing a battered tinfoil

hat, hiding out in a dank cellar, squeezing himself
between Momma’s dusty old dresses and Daddy’s

old phonograph records, and praying to the Taco-

Bell Dog on High that the Subterranean

Shapeshifting Lizard-Masons will not be able to

scent him with their preternatural snouts. They
are the Icke ilk, and so pathetic are they that they

require little or no regard.

Oh, and they love those tinfoil hats, too, which

makes them even more ludicrous.

More pernicious, and ultimately more dangerous

to the well-being of Freemasonry, are the other
kind of Anti-Mason: the Religious Objectors—

most often of a Christian variety. These are the
fellows who wield the Word of God as both shield

and blunt instrument, who count their

interpretations of Holy Writ as inerrant as Holy

Writ itself. For the most part they write in Internet

forums and weblogs, only to be read by other
anti-Masons, and their published works are bought

only by the typically unenlightened believer who

shops for salvation at those big Wal-Mart-style

churches, the ones with ampitheatre seating and

lemmings in the wings.

But do not get me wrong, Dear Reader. These

particular Objectors are not dangerous because they

are crazy, or violent, or slanderous. They are

dangerous because, in more ways than the typical

Mason cares to admit (to himself or anyone else)
they are—in some measure or another—right.

At about this time I expect to hear a gasp from the

folks on the pro-Masonic side of the table.
“What?” they stammer, “Agree with Them?!?” I
expect to hear incredulity and outrage in equal
measure; moreover, I welcome it. For one-sided

dialogue is all the rage in today’s custom of writing,

in politics, journalism, and civics; and in popular

media the term ‘fair and balanced’ really means
‘our viewpoint only—sorry, Charlie.’ In debates

of pen and ink, this battle mentality is quite

common. We read in The Art of War—

One who first takes position at the
battleground and Awaits the enemy is at ease.
One who takes position later at the
battleground and Hastens to do battle is at
labour.
Thus one summons others at battle and is not
summoned by them.

In a war of rhetoric, we are conditioned to stake

our position and to form our defences against any

attack; never are we to give one square inch of
ground to our Opponents, for to so yield is a sure

signal of weakness of position, and the ultimate

calamitous result is defeat.

Rather, I take a different tactic from the pages of
Sun-Tzu:

How can one make the enemy arrive of their
own Accord—offer them advantage.

Hence, beyond the simple shock value, the title of

this work suggests the Anti-Masons are right.
Partially right, at best, but for the wrong reasons,

as will become evident.

And in regards to their argument concerning Hiram

Abiff as Masonic Saviour or Messiah, they are

more right than they think.

The Antis’ Claim.

Anti-Masons are an interesting bunch, and at times

their claims are shocking, scandalous, or just plain

silly. Many times, they are all three. It falls to the

Masonic apologist to ascertain which are worth

answering and which are pure animal fodder. The
claim which will be handled within this paper is

that of Masons ‘resurrecting’ each other within

their lodges in their Third Degree ceremonies, an

act which is (as they claim) an imitation or re-

creation of the True Resurrection of Jesus Christ—
which somehow makes it an insult and a

blasphemy against the real deal. It is a claim worth

handling because it is correct and it is valid…

partially. The Anti-Masons are right on this score,

albeit (as I’ve already said) for the wrong reasons.

This particular claim, the claim of a ‘Masonic

Messiah,’ is certainly worth examining. The

Internet is rife with numerous sites relating to

Masonry, both for and against. One site of especial
interest is run by a group of men styling themselves

The Order of Former Freemasons [O.F.F.] who

march to rhetorical war under an anti-Masonic

banner. (So far as I’ve ever been able to verify, this

group consists of two of these ‘former
Freemasons’—and only two—like the insidious

Sith Lords of Star Wars fame, but I digress.) There

is on this site a certain article entitled “Who Is

Hiram Abif f?” Fair use guidelines allow me to cite

and quote this article. Actual attribution credits
Larry Kunk, of Ephesians 5-11 Inc., as author of

this article. So far as I’ve been able to ascertain, E-

5:11 is a companion organization to O.F.F.

The following claims are common amongst anti-
Masonic writers, and the concise style of Mr.

Kunk’s writing lends itself nicely to citation.

First, Mr. Kunk asserts that “The name of Hiram

Abiff [the ‘main character’ in Freemasonry] is not
found in Scripture. Yet, the Masonic account of

Hiram is often said to be based upon the Holy

Bible.” This is absolutely correct. There was a

man named Hiram who was employed during the

construction of King Solomon’s Temple, but there
is no Scriptural equivalent for ‘Abiff.’

As Mr. Kunk asserts, the closest equivalent to

‘Hiram Abiff’ is Huram-‘Abi  [Huram being an

alternate spelling for Hiram ] which is found in
Second Chronicles 2:13, NAS and NIV translations.

Here I must thank Mr. Kunk for his scholarly work

(and for saving me some time and research) for,

according to his usage of Strong’s Concordance and

of a Hebrew dictionary, ‘abi can be taken to mean

Continued on Page 39 - Messiah



Freemasonry: I ts  not  about me  changing them ,  I ts  about me changing me .

Lodgeroom Internat ional  Magaz ine

17

Lodgeroom International Store
http://www.lodgeroomuk.com/sales/

Below is a small sampling of the extensive variety of Masonic items available at the Lodgeroom International Store. In

addition to regalia in Craft, Royal Arch, Provincial and Rose Croix, we also offer a large selection of gifts, lodge room
supplies, and printed materials, from rituals and administrative manuals to research to fiction.

Please visit The LodgeroomInternational Store for all your Masonic needs.

E-books available from most authors.

http://lodgeroomuk.com/masonicstore/catalog/index.php
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Featured Masonic PublicationThe Phylaxis
The Phylaxis (magazine) is the official organ of
the Phylaxis Society, a Masonic research society

organized by Prince Hall Masons in an era when

Blacks were excluded from membership in

the Philalathes Society. The back of our

membership form (attached) has a short
description of the Society and its aims. Any

Mason owing allegiance to a grand lodge

recognized by UGLE can be a full member.

Others may become subscribers. One can

sign up for membership on our web site using
a credit card or PayPal, or one can download

the membership form from the web site and

mail it in with a check. The web site is:

http://www.thephylaxis.org

Below are comments about the spring issue

(3401) delivered to the post office on

Thursday for distribution. FROM THE

PRESIDENT

The annual session is now behind us, and

the Society saw fit to elect me for a full two-

year term as President. I see a bright future
ahead of us for the Phylaxis Society, and

you will be able to keep up with our focus

and direction by using the web site

periodically.

We are undertaking to focus attention on the

factual errors surrounding the life of Prince

Hall that continue to be perpetuated because

of unwitting reliance on the writings of

William Grimshaw published more than a
century ago. Many subsequent writers have

refuted Grimshaw and have attempted to

establish a more credible history of our

esteemed fraternity, but Grimshaw is so

thoroughly embedded in the literature that a
new-comer to the fray is easily pulled in by

other, seemingly credible sources who have

been duped by Grimshaw. We will continue

the Grimshaw Offensive until we have

identified the major errors and until we have
convinced the Masonic world to use caution

when relying on data for which Grimshaw is

the primary source. When you see, “This is

Grimshaw,” take it to mean, “This is

unsubstantiated and unconfirmed.”

The National Grand Lodge, or the National

Compact, has been a hot topic since the release of

the book Out of the Shadows by Alton Roundtree

and Paul Bessel. Brother Roundtree presented
additional data at our annual session in New

Mexico, and we are printing his lecture in this

issue. The findings of Roundtree and Bessel

supporting the regularity of the National Compact

have yet to be refuted in a scholarly paper even
though some have stated in Internet forums that

there are holes in the research. The issue may or

may not be settled, but until it is, we want you to know what is being said in the battle between Prince

Hall Affiliated (PHA) Masons and Prince Hall Origin (PHO) Masons, both of whom trace their origins

back to African Lodge No. 459 and both of whom claim to be the lawful heirs to the Prince Hall banner.
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The California Freemason is published six times

Other Masonic

Publications of Interest

Masonic Quarterly Magazine is the official
publication of the United Grand Lodge of England

Published by Grand Lodge Publications Limited

for the United Grand Lodge of England,

Freemasons’ Hall, Great Queen Street, London,

WC2B 5AZ
www.ugle.org.uk

editor@mqmagazine.co.uk

General enquiries info@mqmagazine.co.uk

THE PHILALETHES

The International Masonic Research Society

Phylaxis Magazine

Phylaxis magazine is published quarterly by the

Phylaxis society. The First Quarter issue covers

diverse issues, including the Man of the Year.

In this issue, we feature an article about two Texas

Masons, one of whom marries a woman of color,

and the other who struggled for purity of the blood

of the white race. We have an excellent review of
the recognition process in Ontario, Canada.

We have a heated debate about the actual date the

Prince Hall Grand Lodge of Massachusetts was

established, and the new president of the Phylaxis
Society urges Prince Hall Masons to correct the

errors in their history perpetuated by those who

may not have our interests at heart.

annually by the Grand Lodge of California. It may

be downloaded free by going to:

www.cafreemason.com/

The name of the Society is pronounced  fill a [as in

a-bate] lay thess with the accent on the third

syllable - lay.  It is derived from two Greek words,

philos and alethes.  It means lover of truth. The

Philalethes Society was founded on October 1,
1928, by a group of Masonic Students.  It was

designed for Freemasons desirous of seeking and

spreading Masonic light.  In 1946 The Philalethes

Magazine was established to publish articles by

and for its members. And to this day publishes 6
times a year. The sole purpose of this Research

Society is to act as a clearing house for Masonic

knowledge. It exchanges ideas, researches problems

confronting Freemasonry, and passes

them along to the Masonic world.

Its membership consists of Members and 40

Fellows who are Master Masons in good standing

in a Regular Masonic Lodge anywhere in the world.

Today the Society has members within 185
Regular Grand Lodges.  More information about

the Society can be found at http://freemasonry.org

Back Issues on CD!

Jan-Jun 2006 USD $1500

Jul-Dec 2006 USD $1500

Jan-Jun 2007 USD $1500

(Free Shipping)

Special Price:
All 18  Issues on CD

USD $3500

http://www.lodgeroomuk.com/sales/

If you would like the magazine connection delivered

to you FREE around the first of each month click

the following link:

http://www.lodgeroomuk.net//phplists/

public_html/lists/
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had purchased a threshing floor from Araunah

the Jebusite, on which he offered sacrifice.

From subterranean quarries at Jerusalem, King

Solomon obtained huge blocks of stone for the

foundations and walls of the temple. These huge

stones were cut and prepared in the quarries
underneath the city and were gradually placed

on the massive walls. They were closely fitted

together without any mortar between using

wooden setting mauls under the eye of Tyrian

master-builders.

According to tradition, Solomon also provided

which uses the construction of the Temple as a

backdrop and metaphor for moral instruction.

Unfortunately, the bible represents Hiram as a

man skilled in Brass, not as a master builder.

1 Kings 7:13-14

13 And king Solomon sent and fetched Hiram out

of Tyre. 14 He was a widow’s son of the tribe of

Naphtali, and his father was a man of Tyre, a

worker in brass: and he was filled with wisdom,
and understanding, and cunning to work all works

in brass. And he came to king Solomon, and

wrought all his work.

1 Kings 7:40
And Hiram made the lavers, and the shovels, and

the basons. So Hiram made an end of doing all

According to biblical tradition, many thousands

of laborers and skilled artisans were employed in

the work until the whole structure was

completed. When finished, the temple structure
was 60 cubits (27 m) long, 20 cubits (9 m) wide,

and 25 (in the Greek text) or 30 (in the Hebrew)

cubits (14 m) high. American standard

measurements put that at 81’ long x 27’ wide x

42’ tall. (A cubit is approximately the distance
between the elbow and the tip of the longest

finger).

2 CHRONICLES 3:4

“And the porch that was in the front of the house,
the length of it was according to the breadth of

the house, 20 cubits, and the height was an 120:

and he overlaid it within with pure gold.

Josephus, Antiquities of the Jews,
B-VIII, C-3, V-2

“So that the entire altitude of the temple was
hundred and twenty cubits. Its front was to

Artists Conception of the view of the Temple

Entrance from the Long Aisle or Porch

the east. As to the porch, they built it before
the temple; its length was twenty cubits, and
it was so ordered that it might agree with the
breadth of the house; and it had twelve cubits
in latitude, and its height was raised as high
as a hundred and twenty cubits.”

 II Chron. 7:21

On this porch stood the two free standing round

pillars. The pillar on the south was called Jachin

and the north pillar was called Boaz. Attached

upon these two pillars were ornamental

Temple
Continued from Page 3

for a sufficient water supply for the temple by

hewing vast cisterns in the rocky hill. One of
these cisterns, the “great sea,” was capable of

containing three million gallons. Water was

conveyed by channels from the “pools” near

Bethlehem to fill the cisterns, and the overflow

was led off by a conduit.

These accounts in the Bible are also the basis for

much of the legend and lore of Freemasonry,

the work that he made king Solomon for the house

of the LORD:

1 Kings 7:45
And the pots, and the shovels, and the basons:

and all these vessels, which Hiram made to king

Solomon for the house of the LORD, were of

bright brass.

Construction

According to tradition, it

took a total of three years

to complete the

preparations for
construction, so that on the

second day of the second

month, Zif in the fourth year

of the reign of Solomon,

construction was finally
undertaken under the

direction of skilled

Phoenician builders and

workmen. For this reason,

the temple followed the
Phoenician model for a

building of this type. Continued on Next Page

Site of King Solomon’s temple as seen from the Mount of Olives.

Now occupied by the Muslim “Al Aqsa “Dome of the Rock” Mosque
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Model of King Solomon’s temple based on

architectural styles of the time and biblical

description.

were overlaid with gold (6:20, 21, 30). It

contained two cherubim of olive-wood,

each 10 cubits high (1 Kings 6:16, 20,

21, 23-28) and each having outspread

wings 10 cubits from tip to tip, so that,
since they stood side by side, the wings

touched the wall on either side and met

in the center of the room. There was a

two-leaved door between it and the holy

place overlaid with gold (2 Chr. 4:22);
also a veil of blue purple and crimson

and fine linen (2 Chr. 3:14; compare

Exodus 26:33). It had no windows (1

Kings 8:12). It was considered the

dwelling-place of God.

2. The Hekal. The holy place, 1 Kings

8:8-10, called also the “greater house” (2

Chr. 3:5) and the “temple” (1 Kings

6:17); the word also means “palace”[6].
It was of the same width and height as

the Holy of Holies, but 40 cubits in

length. Its walls were lined with cedar,

on which were carved figures of

cherubim, palm-trees, and open flowers,
which were overlaid with gold. Chains

of gold further marked it off from the

Holy of Holies. The floor of the Temple

was of fir-wood overlaid with gold. The

door-posts, of olive-wood, supported
folding-doors of fir. The doors of the

Holy of Holies were of olive-wood. On

both sets of doors were carved cherubim,

palm-trees, and flowers, all being overlaid

with gold (1 Kings 6:15 et seq.)

3. The Ulam: the porch or entrance before the

temple on the east (1 Kings 6:3; 2 Chr. 3:4;

9:7). This was 20 cubits long (corresponding

to the width of the Temple) and 10 cubits
deep (1 Kings 6:3). 2 Chr. 3:4 adds the

curious statement (probably corrupted from

the statement of the depth of the porch)

that this porch was 120 cubits high, which

would make it a regular tower.  The
description does not specify whether a wall

separated it from the next chamber. In the

porch stood the two pillars Jachin and Boaz

(1 Kings 7:21; 2 Kings 11:14; 23:3), which

were 18 cubits in height and surmounted by
capitals of carved lilies, 5 cubits high.

4. The chambers, which were built about the

temple on the southern, western, and northern

sides (1 Kings 6:5-10). These formed a part of
the building and were used for storage. They were

probably one story high at first; two more may

have been added late.

According to biblical tradition, round about the
building were:

1. The court of the priests (2 Chr. 4:9), called

the “inner court” (1 Kings 6:36), which was

separated from the space beyond by a wall

pomegranates.

The two pillars Jachin and Boaz had their
parallels, not only in Tyre but also at

Telloh,Byblos, and Paphos. The Jewish

Encyclopedia stated that “All these (Pillars) were

phallic emblems, survivals of the Hamito-Semitic

‘mazzebah’”. Further, it is believed that Jachin
and Boaz were really isolated columns, as Schick

has shown, and not a part of the ornamentation

of the building. Their tops were crowned with

ornamentations as if they were lamps.

The Ark of the Covenant

According to biblical tradition, the Ark of the

Covenant was solemnly brought from the tent in

which David had deposited it to the place

prepared for it in the temple. Then Solomon
ascended a platform which had been erected for

him, in the sight of all the people, and lifting up

his hands to heaven

poured out his heart to

God in prayer (1 Kings 8;
2 Chr. 6, 7).

Biblical Descriptions

of the Temple

1. The Debir: the oracle
or Most Holy Place (1

Kings 6:19; 8:6), called

also the “inner house”

(6:27), and the “Holy of

Holies” (Heb. 9:3). It was
20 cubits in length,

breadth, and height. The

usual explanation for the

discrepancy between its

height and the 30-cubit
height of the temple is

that its floor was elevated,

like the cella of other

ancient temples. It was

floored and wainscotted
with cedar (1 Kings 6:16),

and its walls and floor Continued on Next Page
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of three courses of hewn stone, surmounted
by cedar beams (1 Kings 4:36).

2. The great court, which surrounded the whole

temple (2 Chr. 4:9). Here the people

assembled to worship God (Jeremiah 19:14;
26:2).

Furnishings and Treasures

The inner court of the priests contained the altar
of burnt-offering (2 Chr. 15:8), the brazen sea

(4:2-5, 10), and ten lavers (1 Kings 7:38, 39).

From 2 Kings 16:14 it is learned that a brazen

altar stood before the Temple; 2 Chr. 4:1 gives
its dimensions as 20 cubits square and 10

cubits high.

The brazen sea, 5 cubits wide and 10 deep, rested

on the backs of twelve oxen (1 Kings 7:23-26).
The Book of Kings gives its capacity as “two

thousand baths”; the Chronicler inflates this to

three thousand (2 Chr. 4:5-6) and states that its

purpose was to afford opportunity for the

ablutions of the priests.

The lavers, each of which held “forty baths” (1

Kings 7:38), rested on portable holders made of

bronze, provided with wheels, and ornamented

with figures of lions, cherubim, and palm-trees.
These vessels especially excited the admiration

of the Jews. The author of the books of the Kings

describes their minute details with great interest

(1 Kings 7:27-37).

Josephus reported that the vessels in the temple

were composed of Orichalcum in the Antiquities

of the Jews.

According to 1 Kings 7:48 there stood before the
Holy of Holies a golden altar of incense and a

table for showbread. This table was of gold, as

were also the five candlesticks on each side of it.

The implements for the care of the candles - tongs,

basins, snuffers, and fire-pans - were of gold;
and so were the hinges of the doors.

Unfortunately, King Solomon’s temple could not

withstand the ravages of barbarous force, and

was destroyed by the Babylonians in 586 BCE
after standing for almost 400 years.

Solomon
Continued from Page 4

Solomon’s supposed fourth year. For example,

the edition of the Bible used by the LDS Church
before its new version was published listed the

Exodus in 1491 BC, and Solomon beginning to

build the temple in 1012 BC. But many modern

scholars have totally rejected the 480 years as

symbolic or erroneous, and they date the Exodus
to about 1260 BC.

The first half of King Solomon’s reign was the

more brighter and prosperous of his reign; the latter

half being clouded by the idolatries into which he
fell.

In 1 Kings 3:5-14 there is written an account of

an encounter between the newly crowned

Solomon and God,  in which God offers Solomon
anything he pleases. Solomon asks for “an

understanding heart to judge thy people, that I

may discern

between good and

bad: for who is
able to judge this

thy so great a

people?” Pleased

with his non-

materialistic wish,
God is said to

have told him that

not only will he

receive a

foundation in
e p i s t e m o l o g y

greater than any other man, but also great wealth,

power and prosperity.

The idea that Solomon’s Wisdom is God-given is
very important to various Judeo-Christian beliefs.

The biblical Book of Proverbs, written by Solomon,

is a dogmatic guideline for morality and manners in

many Jewish and Christian denominations. Some

believe that Solomon also wrote the biblical book
of Ecclesiastes in which there is an established sense

of absurdity of man’s feeble accomplishments. Here

Solomon attacks the vanity of human actions and

the importance of a relationship with God that many

religions embrace.

The Book of Proverbs is a book of the Tanakh/

Old Testament. It is a collection of moral and

philosophical maxims on a wide range of subjects

presented in a poetic form. This book sets forth a
philosophy of practical life, and is a compilation

and adaptation of common sayings. It is clear that

the author of the book gathered and recast many

proverbs which sprang from human experience in

preceding ages and were floating past him on the
tide of time, and that he also elaborated many new

ones from the material of his own experience.

In particular, there is strong evidence that some of

the proverbs were adapted from earlier Egyptian
wisdom literature. And it is very possible that the

book of Proverbs developed somewhat over time,

with latter editors adding sayings as they went

along. King Solomon’s idea’s are also essential to

Christian Anarchism and Christian Pacifism.

King Solomlon surrounded himself with all the
luxuries and the external grandeur of an Eastern

monarch, and his government prospered. He

entered into an alliance with Hiram I, king of Tyre,

who in many ways greatly assisted him in his

numerous undertakings, among them, the erection
of the mighty temple or house for God to live

among his people.

After the completion of the temple, Solomon

erected many other buildings of importance in
Jerusalem and in other parts of his kingdom. He

spent thirteen years in the erection of a royal

palace on Ophel. He also constructed great works

for the purpose of securing a plentiful supply of

water for the city, Millo (Septuagint, Acra) for the
defense of the city, and Tadmor in the wilderness,

as a commercial depot and military outpost.

During his reign

Israel enjoyed great
c o m m e r c i a l

p r o s p e r i t y .

Extensive traffic

was carried on by

land with Tyre and
Egypt and Arabia,

and by sea with

Tarshish (Spain),

Ophir and South

India and the
coasts of Africa.

The royal magnificence and splendour of Solomon’s

court are unrivaled. Solomon was known for his

wisdom and proverbs. People came from far and

near “to hear the wisdom of Solomon”, including
queen Makedah or Bilqis of Sheba, (identified with

a country in Arabia Felix). Their son Menelik I,

according to Ethiopian tradition, would become the

first emperor of Ethiopia. His thoughts are

enshrined in storytelling, though probably, not all
the clever thinking in the stories originates with

the one man.

Blamed for his decline and fall from his high estate

were his polygamy and his great wealth, causing
him to become decadent and involved in various

forms of idol worship which are contrary to the

religious law. Because of this idol worship, a

prophet visits Solomon and tells him that after his

death his kingdom would be split in two (Israel
and Judah) and that his son, Rehoboam, would

suffer because of his sin. He died, after a reign of

forty years, and was buried in Jerusalem.

In 1 Kings3:15-28 an account of Solomon’s wisdom
can be viewed as symbolic of the split in the

Kingdom of Israel following the death of Solomon.

In the story there are two new mothers, one of

which who had smothered her baby during sleep

and claimed the other woman’s baby as her own.

Continued on Next Page
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The problem is presented to King Solomon who

proposes the baby be split in half, each woman

receiving one half of the baby.

The woman who was lying went along with the

plan while the real mother immediately feels

sympathy for her offspring and would rather see

the other woman raise it than see it die. Solomon

instantly grants the real mother the baby realizing
that a true mother would compromise to see her

offspring survive. This act, though not truly

biblically significant it is a metaphor for what was

about to happen to the Israelites and their nation.

Solomon also appears in the Qur’an, where he is

called Sulayman. The Qur’an refers to Solomon as

the son of David, as a prophet and as a great ruler

imparted by God with tremendous wisdom, favor,

and mystical powers. Solomon was said to have
under his rule not only people, but also hosts of

invisible beings (i.e., jinn). And like his father

David, Solomon is said to have been able to

understand the language of the birds, and to see

some of the hidden glory in the world that was not
accessible to common human beings.

Surah 27:15 “And, indeed, We granted [true]

knowledge unto David and Solomon [as well]; and

both were wont to say: ‘All praise is due to God,
who has [thus] favored us above many of His

believing servants!’ And [in this insight] Solomon

was [truly] David’s heir; and he would say: ‘O

you people! We have been taught the speech of

the birds, and have been given [in abundance] of
all [good] things: this, behold, is indeed a manifest

favor [from God]!’”

Surah 34:12 “And unto Solomon [We made

subservient] the wind: its morning course [covered
the distance of] a month’s journey, and its evening

course, a month¹s journey. And we caused a

mountain of molten copper to flow at

his behest; and [even] among the

invisible beings there were some that

had [been constrained] to labour for

him by his Sustainer¹s leave  and
whichever of them deviated from Our

command, him would We let taste

suffering through a blazing flame : they

made for him whatever he wished of

sanctuaries, and statues, and basins as
[large as] great watering-troughs, and

cauldrons firmly anchored.”

To Solomon are attributed by rabbinical

tradition, the Biblical books of
Proverbs, Ecclesiastes and the Song of

Solomon. Then comes the Wisdom of

Solomon, probably written in the 2nd

century BC where Solomon is

portrayed as an astronomer . Other
books of wisdom poetry attributed to

Solomon are the “Odes of Solomon”

and the “Psalms of Solomon”.

The Jewish historian Eupolemus, who
wrote about 157 BC, included copies

of apocryphal letters exchanged between Solomon

and the kings of Egypt and Tyre.

The Gnostic Apocalypse of Adam, which may
date to the 1st or 2nd century, refers to a legend

in which Solomon sends out an army of demons

to seek a virgin who had fled from him, perhaps

the earliest surviving mention of the later

common tale that Solomon controlled demons
and made them his slaves. This tradition of

Solomon’s control over demons appears fully

elaborated in the early Christian work called

the “Testament of Solomon” with its elaborate

and grotesque demonology.

Solomon’s mastery of demons is a common element

in later Jewish and Arab legends, and is often

attributed to possession of a magic ring called the

“Seal of Solomon”.

The ancient Imperial legend of Ethiopia, as told in

the Kebra Nagast maintains that the Queen of

Sheba returned to her realm from her Biblical visit

to Solomon, pregnant with his child, and giving
birth to a son by the Mai Bella stream in the

province of Hamasien, Eritrea. This child would

eventually inherit her throne with the new rank

and title of Menelik I, Emperor of Abyssinia. The

dynasty he would establish would reign in
Abyssinia with few interruptions until the

overthrow of Emperor Haile Selassie in 1974.

The Old Testament provides one very precise

link from the Exodus to the time of King David
and his son Solomon. It gives the very day on

which the temple began to be built: the second

day of the second month of the fourth year of

Solomon’s reign, which was the 480th year from

the Exodus (1 Kings 6:1, 2 Chr. 3:2). That is the
kind of detail that chronologists dream about.

There is only one such clue to tie David and

Solomon back to the Exodus, but only one clue is

needed if it is indeed correct.

Hiram
Continued from Page 5

as “our lady of the sea.” Her cult is thought to

have been transposed onto the Mary cult of
Southern France. Interestingly, history records

seven or eight crucified messiahs, all born of virgin

births, and each having a mother named Mary (or

some derivation thereof.) Christ had both a mother

and a wife named Mary.

Melqart is also a sea god, and strangely, is also

deemed to be a consort of Asarte. In Hebrew

tradition, he is Lord of the Underworld. Melqart

is depicted on ancient coinage as riding on a sea
horse. He is thought to be a derivation of the

Akkadian god of the underworld, Nergal, and later

became synchronized with the Roman Hercules.

At first glance, the addition of Melqart to the

divine couple of Baal and Asarte may seem to
constitute an unlikely trinity; yet some observers

speculate that Melqart was perceived as an

alternate manifestation of Baal - essentially an evil

twin of sorts. This seems consistent with what is

known of the two. Baal lives atop a mountain,
whereas Melqart dwells in the underworld.

Baal is the patron deity of mariners, while Melqart

is the god of storms and the sea. The Baal/Melqart

hypothesis is certainly logical, and would explain
how Asarte was viewed as a consort to both gods.

Further evidence in support of this hypothesis is

that Melqart is assumed to be synonymous with

the Babylonian/ Akkadian Marduk or Merodach.

Marduk was also known under the name Bel,
which as you might well guess, equates with Baal.

The sea peoples carried the idea of Baal/Bel to the

British isles, where he was known as Belenus.

Celts celebrated his festival, known as Beltane, on

May first.

King Hiram seems to have made a conscious effort

to manipulate the archetype embodied in the

Phoenician gods, so that he himself appeared to

be a flesh and blood incarnation or extension of
them. His throne sat before large windows opening

upon the sea and crashing waves. Visitors to his

palace may well have thought they’d entered the

domain of Poseidon himself. That Hiram’s status

as a god-king was well-established at the time is
evidenced by his inclusion as such in the Bible. In

Ezekiel, Jehovah himself speaks to King Hiram,

saying:

“Thou hast said I am a God, I sit in the seat of
God, in the midst of the seas…” Jehovah, a very

jealous and angry God, would ordinarily smite

however tried to usurp his authority, yet here he

doesn’t seem the least displeased. Elsewhere in

Ezekiel, he even says, “Thou hast been in Eden

Continued on Next Page
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the garden of God... Thou wast perfect in thy

ways...” Why would the god of the Old Testament

say such a thing to a Phoenician king? and why

would Jehovah be so well-disposed to a man who

erected temples to sea gods and proclaimed himself
to be a god?

The answer is simple: Hiram, like Solomon, was a

descendant of King David; a fact that must have

been common knowledge at the time Ezekiel was
written. Most historians present Hiram and

Solomon as being from different nations, different

cultures, and different races - in fact, they were

relatives. What’s more, a direct descendant of King

Hiram was Joseph of Tyre, better known as St.
Joseph, the father of Christ. If Hiram’s role

as Christ’s ancestor has been glossed over

by compilers of the Bible, its probably

because he was too legendary a figure, and

his religious views too well-known to
overlook or explain away. Consequently,

his role was marginalized so as not to

muddy the theological waters.

Many authors, both occultists and
straightforward historians maintain that

Hiram of Tyre is synonymous with Hiram

Abiff of Masonic legend. One theory says

that Hiram Abiff is a code name and simply

means “Hiram who has vanished.” Could
King Hiram be that Hiram who has

vanished? Did Hiram vanish essentially

from Christ’s genealogy because his strange

beliefs might give too much insight into the

genuine tradition in which this dynasty was
rooted?

We know that Solomon put statues of

Asarte in his temple. We are told that Solomon, in

doing this, was simply “corrupted” by one of his
many wives, who came from a place where such

worship was common. And yet, Hiram too erected

a temple to Asarte. This is not, as modern historians

will tell you, merely indicative of goddess worship.

Asarte was worshipped in conjunction with Baal,
and was perceived both as his consort, and as an

emanation of him. Many early religions were based

on the concept of a divine couple, the most famous

example being Isis and Osiris. Even the Judaic El

was once part of a divine couple, his consort being
Asherat. Asherat, of course, is synonymous with

Asarte, and El mutated into Baal. In light of this

we can see that even as the patriarchal Jehovah

was gaining a stranglehold on the hearts and minds

of his emerging cult, Hiram and Solomon remained
true to the more ancient tradition of the divine

couple. Rather than being heretics on eccentrics,

they were purists maintaining a tradition in its

original form. Church elders, in order to forever

banish the divine couple concept, later changed
references to Asarte to Astaroth, thereby changing

the female consort of God into a male demon.

Solomon’s famous Temple, built by Hiram, is so

well-known for its pillars of Jachin and Boaz
(representing creative force and destructive force,

respectively) that one would assume that it was

wholly unique. In fact, it was patterned on three

temples that existed on Tyre: one for Baal, one for

Asarte, and one for Melqart. All three had the duel

pillars of Jachin and Boaz. This lead one author,

Gerhard Herm, to conclude that the Jachin/Boaz
concept central to the qaballah was of purely

Phoenician origin, and had no “connection to any

part of Jewish liturgy.” Similar pillars were found

at the Temple of Baal on Cyprus, and in Samaria,

Megiddo, and Hazor. The descriptions of such
pillars are invariably identical: Jachin is covered

with gold and Boaz is covered with some emerald-

colored material. Such descriptions also mention

that the emerald pillar “shone brightly at night.”

This bizarre-seeming observation has lead to the

speculation that the emerald pillar may have been

constructed out of some kind of green glass tube
in which there was a flame.

At any rate, it is clear that Hiram and Solomon

were followers of the same basic doctrine. They

employed the pillars of Jachin and Boaz for the
same reason they refused to abandon the principle

of the divine couple: both represented the dual

nature of God. This is probably the same reason

that the royal colors of the Merovingian kings

were gold and green, and a reminder of the true
doctrine of their forebears, and the knowledge that

perfect power comes from the equilibrium between

mildness and severity.

Addendum: God the Father

The gods of the Tyrians are interesting insofar as

they represent a stage in the evolution between

what had come before and what eventually came

after. On the one hand they were patterned after
far more ancient deified kings; on the other hand,

they obviously served as the prototypes for the

deities of later cultures such as the Greeks and

Romans. For instance, Melqart, patterned upon

Marduk, was known as the Tyrian Hercules, and
later became synchronized with Hercules. The

father of Hercules was Zeus, that of Marduk,

Dagon. It follows then that Zeus and Dagon

represent different incarnations (or

representations) of the same figure. This premise

seems to be substantiated by the fact that Zeus

was also known as Dyaus, and Dagon was also
known as Daonos, two names so similar as to

imply a common origin for the two. Dagon was

likewise known as Daos, from which we probably

derive the word Deus, or God. Furthermore, Zeus

was at times referred to as Diu-Pater, which served
as the basis for the Roman Jupiter. Diu-Pater

translates simply as “God the Father.” Though a

title such as God the Father isn’t paid to much

serious attention in modern times, it could well

indicate an important aspect of how the ancients
viewed the notion of deity. This is to say,

perhaps they viewed God, not as any sort

of supernatural being, but rather as an

ancestor.

*********************************************************

King Hiram of Tyre

http://ancientworlds.net/aw/Article/

422256

This man inherited a tiny little beach town

and created from it the most powerful city

in the Mediterranean at the time.  Hiram

followed his father (Abi Baal) as king of
Tyre. He himself was followed by his son

(Baal-User), who ruled for 17 years, and

his grandson (Abdastratus), who ruled for

9 more till he was murdered in a conspiracy.

This was tied for the longest that a single
family ruled as kings of Tyre, of course

we only know of the 17 kings that ruled

from the time of Hiram’s father till it came

to be ruled by judges.

Originally, Tyre was populated on the mainland,

with the island of Tyre just offshore and a much

smaller island between the mainland and the larger

island. The city was just a minor community and,

in fact, had to be founded and re-founded by Sidon.
The city which he came to rule included an island

population at the time, but there were no records

of it anywhere in surviving official documents -

only the mention of it on some Sidonian coins.

The Assyrian, Tiglatpileser I (1114-1076),
received tribute from all the major Phoenician

cities, including Sidon, Gubal, and Arvad, but no

mention is made of Tyre. In trade-relations with

Egypt (1075 - 1060), Byblos was the most

important, followed by Sidon. Tyre is relegated to
a secondary status. The island population, while

small, had to rely on shipments of water from

Ushu (Paleotyre, or modern day Tell er-

Rachidiyeh) and food from any of the mainland

communities.

When Hiram I came to power (969-936), he

brought massive changes. He had cisterns and

other engineering works built to catch and save

rainwater (the first known in history). He joined

Continued on Next Page
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the two islands together with landfill from the

mainland (bringing it to about 40 acres) and used

some of the soil to enclose, on three sides, the

harbor on the north side of the island (and added

mighty shipyards). He not only built the royal
palace, but great temples to Melkart and Astarte,

which were world famous hundreds of years later,

when Herodotus wrote of them, and when

Alexander wanted to worship in that of Melkart.

The building of the Eurychoros (“Broad Place”)
is, by tradition, credited to Hiram. This was the

main marketplace near the northern harbor. He

put a great deal of diplomatic efforts into his

relations with Palestine (making his city the main

trading partner for Palestine).

Hiram came to power in a little town and

created from it the most important port in the

Mediterranean. According to H. J. Katzenstein

in The History of Tyre (1973), “It was Hiram
who laid the foundations for the great Tyrian

Sea Empire that knew no equal in ancient

history.” The ‘Golden Age’ of Phoenicia/Tyre

began during his reign, but it wasn’t all his

doing. Tyre was aided by the waning power of
Egypt, by the defeat of the Philistines in 975

by David, and by the unification of Israel.

Israel was a state friendly to Tyre (Hiram’s

diplomatic skills may have had to do with this),

and one which had few ships, a large market of
customers for Tyre’s trade, and access to land

trade routes with Mesopotamia.

TYRIAN TRADE

Hiram focused his commercial efforts on the

continent of Asia. This not only required the

land routes to Asia (through Israel), but a

strong presence in the Mediterranean. He

produced the strongest commercial/military
fleet in the sea. Hiram called himself “King of

Tyre and of Phoenicia” but, though it may

have been true financially, the actual political

reality didn’t happen till his son was on the

throne.

One of the first ef forts he made for Asian

trade is the famous commercial treaty signed

by him and Solomon. In this document, they

agreed to engage in large-scale commercial
transactions.  Hiram provided advanced

technology, building material (cedar and

cypress wood to both David and Solomon),

specialist technical assistance (architects &

craftsmen), services and luxury goods in
exchange for Solomon’s silver, farm products,

and “food for the royal household” (20,000

cors each of wheat and barley and 20,000

baths of olive oil per year). The agricultural

products sent to Tyre were received on an
annual basis over a period of twenty years.

Hiram’s craftsmen designed and built the

temple of  Jerusalem and the Palace of

Solomon. Among the furnishings these

craftsmen built were two bronze pillars (18
cubits high and 12 cubits in circumference with

finely worked bronze capitols on each, rising

another 5 cubits), 10 decorated bronze stands

(each 4 cubits long, 4 cubits wide, and 3 cubits

high) on wheels with bronze axles and each

holding a decorated bronze basin (holding 40

baths each), a ‘sea’ (large reservoir of water)
measuring 10 cubits across and 5 cubits high

holding 2,000 baths) as well as the 12 bulls it

rested on, and bronze pots, shovels, and

sprinkling bowls which were too numerous

to count. Israel also paid 120 talents of gold
to Tyre and turned over “twenty cities” in

the lands of Galilee as a guarantee of the

mentions apes and baboons (I Kings 10:22)].

The destination of these voyages is generally

located on the west coast of the Red Sea

(Sudan or Somalia), in Arabia or even in the

Indian Ocean. What is certain is that the Old
Testament invariably refers to the east, which

is why the hypothesis that the destination of

these voyages might have been the south of

the Iberian peninsula has been definitely

discarded nowadays......

The Phoenicio-Israelite incursions into the

Red Sea are above all a demonstration of the

fact that, during the tenth century, Tyre was

already capable of organizing long-distance
maritime expeditions.

Through the biblical texts and those of Flavius

Josephus [Jewish Antiquities, Josephus V trans

by H. St. J. Thackeray & Ralph Marcus as well as
Against Apion, Josephus I trans by Thackeray

also], we know that Hiram and Solomon made

considerable profits from their naval expeditions,

profits which they spent on embellishing their

respective capitols, in an obvious desire to express
their political power.”

Except for Ugarit  in the 14th and 13th

centuries, metals didn’t seem to be circulated

in large amounts in western Asia before
Hiram’s time. Neither Assyria, Israel, nor the

Aramaic kingdoms had either the organization

or the ships to carry it. Tyre became the

premier  suppl ier  of  metals  to  the  area

(starting in Hiram’s reign). Carchemish and
Damascus also sold metal to Mesopotamia.

There was a Phoenician copper refinery in

Ezion-geber. They bought gold cheaply in

Egypt to sell for a profit in the Hittite Empire.

Aside from the already existing metal sources
for Tyre (Cyprus, Egypt, Sinai, Ezion-geber

& Asia Minor), further metal sources were

discovered - if not under Hiram, then under

one of the next couple of rulers. Etruria and

nearby Elba had tin, copper, and iron. Spain
had si lver,  gold,  and t in.  The products

Mesopotamia usually bought from Tyre were

textiles, perfumes, copper, and iron.

After  Hiram,  t rade became a  bi t  more
privatized. Under him, it was entirely run by

the government. His palace managed all

international exchanges for Tyre. The food

sent by Solomon, therefore, went directly into

the possession of the palace. From here, it
was distributed to the people of the city. For

this reason, when you read of “food for the

royal household” concerning the deal with

David and Solomon, you should actually

understand that they were providing food to
the city. In Israel, as in Tyre, after the reign

of Solomon, privatized trade began to make

inroads into the market.

HIRAM AND THE TEMPLES

Reported Tomb of Hiram I, King of Tyre

agreements. Solomon needed more wood and

gold-work than he expected. The 20 cities

were turned over to him as a surety that the

debt would be paid. When it was paid, the
cit ies were returned to Solomon. Tyre,

therefore, was given a strong presence in the

‘land of Cabul’ (part of the rich wheat and

olive oil  producing plain of Asdralon).

According to Aubet, archeological evidence
has proven there to have been Tyrian enclaves

in Akhziv, Akko, Tell Keisan and Tell Abu

Hawam. Although not mentioned in the

agreement, Solomon was receiving horses and

carriages from way up in Cappadocia and
Cilicia. These had to have come by Phoenician

ships, probably Tyrian ones.

To quote from Maria Eugenia Aubet in The

Phoenicians and the West, “The second stage
in Hiram’s expansionist policy coincides with

the organization of a joint naval enterprise

with Israel aimed at opening up a new market:

the Orient. The biblical texts describe how,

on the initiative of Tyre, Solomon and Hiram
built a merchant fleet at Ezion-geber, near

Elath on the Red Sea (I Kings 9:26). Their

ships, manned by Phoenicians, were the

‘Ships of Tarshish’ (I Kings 10:22 and 49),

which sailed every three years to a distant
country, Ophir, and brought back gold, silver,

ivory and precious stones [the Bible also Continued on Next Page
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In about the tenth century, most of the

Phoenician c i t ies  threw out  their  o ld

pantheons, and set up a pair of deities. In

Tyre i t  was Melkart  (male) and Astarte

(female), in Byblos it was Baalat Gebal
(female) and Baal Shamem (male), and in Sidon

it was Astarte (female) and Eshmun (male).

Melkart (who became Herakles or Hercules

to the Greeks) seems to have no antecedents
in the previous millennium. According to

Menander of Ephesus, the consecration or

‘invention’ of Melkart is accredited to Hiram.

Herodotus says Melkart and Tyre both arose
at the same time, but that would put his birth

at about 2300 - a time when Tyre worshiped

completely different gods. Melkart means

‘king of the city’ (melek-qart or mlk-qrt), and

the city had deified Hiram, so King Hiram
may actually have become Hercules (Melkart).

Each of the next few successive kings were

also deified. Whether Hiram became Melkart,

invented him, or just raised an already existing
Melkart (of whom no previous evidence

remains) to ‘god of the city’, it was still to the

Melkart temple Hiram built, that Alexander

came to worship his ancestor (Hercules) before

he destroyed the city. And it was probably
this temple to which Herodotus visited and

described with the words:

I visited the temple and found that the
of fer ings  which adorned i t  were
numerous and valuable, not the least
remarkable being two pillars, one of pure
gold, the other of emerald which gleamed
in the dark with a strange radiance.

According to The Heritage of Tyre (ed.

Martha Sharp Joukowsky):

“To further embellish the city, the king
set up a golden column in the temple of
Zeus, which is referred to in Josephus,
Antiquities 8.147 and Against Apion
1.113, and had the great cedar trees felled
and brought down from the mountains of
Lebanon to replace the ancient temples
with new ones to honor the city’s patron
gods, Heracles and Astarte.”

Although I’ll admit to a bit of confusion as to

whether the city had two temples with columns
of gold, I suspect Hiram may have built a smaller

temple to Zeus (or some equivalent Phoenician

name) with a subsequently smaller golden column.

It amuses me to think of the Hercules of legend

and television as actually being at least created by
King Hiram, if not actually having been him.

In The Heritage of Tyre, mention is made of a

“so-called Tomb of Hiram” near Hanawayh,

but it isn’t said whether it is referred to thusly
because it is fake, or just uncertain.

Continued on Next Page

Tyre
Continued from Page 5

Greeks and the Persians. Unable to storm the city,

he blockaded Tyre for seven months. Again Tyre

held on. But the conqueror used the debris of the

abandoned mainland city to build a causeway and
once within reach of the city walls, Alexander used

his siege engines to batter and finally breach the

fortifications. It is said that Alexander was so

enraged at the Tyrians’ defense and the loss of his

men that he destroyed half the city.

the Byzantine era, the Archbishop of Tyre was

the primate of all the bishops of Phoenicia. At this

time the town witnessed a second golden age as

can be seen from the remains of

its buildings and the inscriptions
in the necropolis. Taken by the

Islamic armies in 634, the city

offered no resistance and

continued to prosper under its

new rulers, exporting sugar as
well as objects made of pearl and

glass.

With the decline of the Abbasid

caliphate, Tyre acquired some
independence under the dynasty

of Banu ‘Aqil, vassals of the

Egyptian Fatimides. This was a

time when Tyre was adorned

with fountains and its bazaars
were full of all kinds of

merchandise, including carpets

and jewerly of gold and silver.

Thanks to Tyre’s strong fortifications it was able
to resist to onslaught of the Crusaders until 1124.

Roman Streets in Tyre

The town’s 30,000 residents were massacred or

sold into slavery. Tyre and the whole of ancient

Syria fell under Roman rule in 64 B.C..

Nonetheless, for some time Tyre continued to mint
its own silver coins. The Romans built great

important monuments in the city, including an

aqueduct, a triumphal arch and the largest

hippodrome in antiquity.

Christianity figures in the history of Tyre, whose

name is mentioned in the new testament. During

Public Baths

After about 180 years of Crusader rule, the
Mamlukes retook the city in 1291, then it passed

on to the Ottomans at the start of the 16th century.

With the end of the World War I Tyre was

integrated into the new nation of Lebanon.

Archeological Tyre For a period of nearly 50 years

the General Directorate of Antiquities excavated

in and around Tyre, concentrating on the three

major Roman archaeological sites in the town,

which can be seen today.

The most important recent archaeological find in

a Phoenician cemetery from the first millennium

B.C. Discovered  in 1991 during clandestine

excavations, this is the first cemetery of its kind
found in Lebanon. Funerary jars, inscribed steles

and jewelry were among the objects retrieved

from the site. The importance of this historical

city and its monuments was highlighted in 1979

when UNESCO declared Tyre a world Heritage
Site.

In the meantime, government efforts have stopped
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much of the wartime pillaging that Tyre’s

archaeological treasures have suffered because of

economic stress in the area and international

demand for antiquities. Grassroots campaigns have

also drawn attention to the importance of the city’s
antiquities.

Sarafand (28 Kilometers north of Tyre) is the site

of ancient Serepta, mentioned in the bible.

Excavations here revealed the remains of
Canaanite-Phoenician structures and Roman port

installations. Modern Sarafand still has a workshop

where the ancient Phoenician art glass blowing is

practiced.

Tomb of Hiram: On the road to Qana El-Jaleel, (6

Kilometers southeast of Tyre) is a burial

monument from the Persian period (550 - 330

B.C.). This has traditionally been called the tomb

of Hiram, the celebrated Phoenician architect of
the Temple of Jerusalem.

The ancient world had much to thank Tyre for.

The Greek attributed the introduction of the

alphabet to their country Cadmus, the son of a
Tyrian king. The name of the continent if said to

come from Europa, the sister of Cadmus.

It was Tyre’s purple-dyed textiles, however,

worn throughout the ancient world as a mark of
royal rank, that brought fame and fortune to the

city. One gram of pure purple dye was worth ten

or twenty grams of gold, so it is not surprising

that some of the beautiful sarcophagi of the

necropolis belonged to wealthy purple dye
manufactures of Tyre.

The ancient Tyrians extracted the dye from the

Murex, a marine snail that still lives along Tyre’s

shores deep among the rocks and sunken
archeological remains. Dye extraction is no

longer a viable commercial venture, but scientists

have documented the process for historical

purposes.

Saying
Continued from Page  6

thought transmitted will preserve the
characteristics of the living idea. We must

remember that the occult education is a method

that uses the transmission of living ideas. As

we will see, the occult education is not about

“secret postulates”, but the effect of the
psychic impression that is transmitted through

the “sound of the word”. In actual fact, the

occult education can act as a first intellectual

illumination ( not spiritual ). It is generated by

the power of the sound and not only the power
of the word ( sonorous vibrations ), that

reaches the conscience of the l istener,

originating new ideas through an

electromagnetic phenomenon of sonorous

images similar to what happens in the case of
electrolysis (see the interaction between

neurons, set off by the sonorous impression,

and the cell mass of the two cerebral lobes, like

it happens between cathode and anode).

The initiatory transmission of the Word , then,

becomes power. Especially if the sonorous
emission ( sacred vocalizations ) is connected to

the energy of a ritual Eggregore.

Being silent …has several aspects that are not

always of consequence to each other.

Being silent can mean to hide, to lie, but on the

opposite, secretare (to keep secret, note of the

Translator ) means to

preserve and to defend. Being
silent also means to imply a

thought among peers in order

to protect it from the general

curiosity. In the occult

education the silence is a
subtle element of

psychological pressure that

the Initiate uses to “force” the

neophyte to the research; in

this way he stimulates him
to take his first

responsibilities towards

himself and his work. Or it

can be another subtle way of

pushing him to an
independent decision, in order

to show his ability or value.

Every archetype “exists” in its own unchangeable

dimension (see Platonic hyper-uranium) that the
observer can only perceive if he adapts his mind

to the primigenial form of the archetypical idea

(i.e. only through his own spiritual mind the

observer will conceive the principle of a spiritual

idea). If the contact between “observer” and the
“observed idea” occurs on the plane of principle

(metaphysical habitat), there won't be any

distortion in the “light” of this idea and false

reflections on the thought of the observer won't

be created (see illusion).

Sometimes the ideas are observed only from the

bottom upwards, that is their image is attracted

and brought down in the material substance of the

physical mind (see reflecting ether). In this case
the two substances are mixed in the contact and

the archetypical idea undergoes important

transformations. By losing most of its limpidity,

the archetypical idea goes from a natural situation

of multidimensionality (see) to the two-
dimensional representation of a physical idea

(material image). Even in the two-dimensional

representations, though, the idea can suffer further

reductions, this time due to the personal limits of

the observer.

In these terms the uniqueness of the idea ends up

in a multiplicity of arguments, all different, that

will dissolve its original meanings into a cloud of

interpretations.

The different ability to conceive is placed on an

ideal scale of 4 levels. Actually, it is probably more

appropriate to call them differences of level which,

according to the individual sensitivity, indicate the

ability to conceive single fragments of a thought

or the whole idea.

From these differences of level originates the

classification of the rational-exoterical, intellectual-

exoterical, intellectual-esoterical and spiritual-

initiatory aspects. They indicate the difference in
the perception of an Idea or a Principle. In order

to follow this different attitude to perceive the

same concept, the “initiatory corpus” has been

divided into two classes. Obeying to the rule that

the idea follows the Principle, a class is dedicated

to the minor Mysteries that develop the physical

vision of the Idea and another is dedicated to the
major Mysteries that prepare the metaphysical

vision of the Principle.

It is taught that the esoterical aspect of saying

starts from “not saying”

Like any other initiatory concept, the Rule of

Silence as well shouldn't be considered a concept

for itself, because the consequence would be a

defective and misleading thought, typical of the
exoterical method. Through the esoterical research,

on the other hand, any Precept will be considered

as a part of a major paradigm with bigger

implications; these will lead to conclusions which

are different than those originated by considering
it in its “individuality”. This is why we should

develop this subject through many paragraphs.

From this point of view even an apparently simple

subject like saying or not saying can range to the
limits of the “sacred” ( sacrum facere ).

Let 's  start  from the assumption that

verbalizing an idea (the psychic precipitation

of the idea that occurs through the word),
corresponds to the incarnation of the idea itself.

The ability to “animate” the Ideas of superior

character (see archetype) is typical of the

initiatory use of the word.

Continued on Next Page
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Only the man who knows and can keep the right

relation between the value of the idea and the

quality of the words used to communicate it (see

vibration and energetic modulation) can animate

an idea. Therefore Saying or not Saying is not
only dialectic ability any more, but a powerful

instrument available to the Initiate.

The theorem from which the principle of the

Words of Power originates

The Word of Power and the sacred Word, although

with different goals, are both made re-sound by the

Initiate, whether he is an initiator or an officiant.

Among the main aims of the Word of Power there is

the “transmission of the idea” (the initiatory secret)
through which the initiator impresses the conscience

of the neophyte in the moment of the initiatory

recognition. The sacred Word is inborn in its

invocative-evocative use in the ceremonial theurgy.

The mysterial procedure is the tangible realization

of the Ceremonials deriving from the tradition of

the (Mediterranean) Ancient Mysteries. Public

and exoterical ceremonials have only represented

them in a symbolical manner because they are based
on the formal appearance rather than the essence

of the Initiator or the Officiant.

Assonance between the rhythms of Sound and

the cycles of Light

In order to understand the power of the word we

must start from the assumption that this is not

only the materialization of an Idea, but it is also a

sound , whose vibrations can impress mind and
conscience of the living being.

The complementarity of sound and word (see the

term to modulate ) leads to a sequence that can be

summed up as: emission-pause-emission-silence .

Although the silence appears as the last it must

not be considered a minor element. Silence is rather
an absence of sound that can resound, so much

that it becomes more eloquent, more able to take

imperative, explosive and allusive features than

any discourse.

The aspects that accompany the sequence of

emission-pause-emission-silence (see the terms

sinusoid and sinusoidal sonorous wave) are related

to the cycles-cadences and rhythms that make

every sonorous structure (see the
Sonorous Figures) and not only that.

The rhythms of sound and the tones

of the word are related to the system

of cycles-cadences and rhythms that
determine the motion of the solar

system, the planetary proceeding and

the vital rhythms of every living being

(see circadian cycles).

The rhythms of solar light are the

cyclic calendars represented in the

Great Book of Nature (see article). It

would be restrictive to consider the

sequence emission, pause, emission
and silence only as a musical rule or a

principle of the discursive art ,

because this kind of sequence tone-

interval-tone (see interval of Octave)

is the base of the principles of the
sonorous Harmonic (Pythagoras).

Therefore the interval (the silence,

mental as well) is the threshold of a

space still unexpressed. The interval
between two emissions defines a

“cleft” in space and time that joins

the physical dimension to the

dimension of the non-manifested infinite, in which

everything is still possible. But perhaps at this
point the subject is becoming too technical for the

aims of this compendium.

Destroy to Liberate

The sound of the word (vibration and tone) is a

creative aspect of conscience. The strength of the

word, with the help of an evolved mind, can

generate dynamic phenomena that can be either

creative or destructive.

A creative example of the use of the word can be

deduced by the method so-called « mouth-ear ». It

means the ability to transmit an Idea of Synthesis

, intellectual or spiritual, within a conscience that
is still obscure; to impress it with thoughts having

complete and definite forms. This kind of education

is a first form of illumination that occurs between

Master and Disciple.

According to the same principle we can express the

destructive aspect of the word and we must not

think that «mouth-ear» is only a symbolical

expression. Its most common use is to dissolve in

the same obscure conscience the models of thought

psychologically defective or simply corrupt.

Here is the nature of the occult education1. It is so

called because it doesn't use strictly physical

instruments and it prefers to use the sound of the

word to transmit mental ideograms. Through this

method (mouth-ear) an advanced Initiate is able to
“destroy” the illusory forms in a mind that is not

used to discriminate yet. He will free it from the

wrong, misleading, subduing and deceptive forms

of thought that occupy it.

To use a pictorial language we could say that occult

education frees the mind: «…just as the light drives

the darkness away and the wind dissolves fog and

miasmas».

The Rule of Silence

In opposition to the opinion of many people, this

Rule is not addressed to the Initiate, who doesn't

need any warnings to conform to a just and balanced
behavior. The Postulant, rather, should be

recommended to: listen, gather, analyze, assimilate,

become… and then talk.

By reading the Rule, we understand that it doesn't
only mean «to be silent» but also to learn to

«observe and reflect», silencing the impulses of

the mind that are still under the instincts of the

inferior nature.

Silence is also synonym of modesty. The modesty

of the man who knows is not an exterior attitude

but only an interior condition. It means to be

conscious that even knowing a lot we will never

know enough. Therefore the modesty is not in saying
that we don't know, but in knowing that we will

never know enough. Freemasonry reminds its most

inexperienced members that in Freemasonry the

only certain degree is that of Apprentice.

In the western tradition as well the first rule of the

Akoustikoi was the rule of silence. Akoustikoi

means listener, the neophyte that in the

Pythagorean School kept absolutely silent, in order

to develop the ability of penetrating the mystery
through the inner observation. To this we can add

the continuous learning without teaching anyone

anything. The task of teaching was entrusted to

the Epopts , who had already passed the levels of

Mathematikoi and Phisikoi.

The recognition of the status of Epopts was

granted to those «whose eyes are open».

Plato used to teach that «by concentrating on the
observation of (one's own) solar plexus one could

reach the consciousness of the universe» (2) . This

statement makes us think.

It is clearer at this point how the «art of saying

Continued on Next Page
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and not saying» is not the common talking, the

dialectic, the rhetoric and not even the most

evolved ars oratoria.

Although they are all linked by the presence of
words, their use is directed to aims which are

different from the initiatory procedure.

Use of the Silence

We have said that the sound of the word determines

a power and defines a ritual sacredness. There is

also something closer to the normal conditions of

being. It is the ethical aspect of the word.

The ethical aspect is never to say anything that

might make an aspirant give up his best

propositions. We often forget that educating

doesn't mean only encouraging, but also correcting.

Letting the most experienced people correct us is
part of the common sense necessary to grow up,

even in the most advanced levels.

Talking about “not saying”, we must also remember

the silence-dissent , necessary to avoid giving too
much emphasis to people who spout nonsense.

An old aphorism says that: “a bad disciple is the

one that, just after learning a new notion, runs and

shouts it out at every corner of the market.”

Judgment is the pointer of the Scale

Every teacher knows that his help will be offered

only at the right time.

Not too early or else what he has to offer will be

left to soak into incomprehension. Not too late or

else his help will not have any use.

Therefore the choice of the moment is the most
important aspect for the value of the support

that one wants to give. The right time will be

the moment when the aspirant is able to

understand not what he wants but what he

really needs. He will demonstrate it by asking,
even in a modest form, a series of sensible

questions. Therefore only the balance of well

put questions will give the sign that the disciple

is ready. This means: when the disciple is ready
the Master appears.

The disciple can be informed of a part of a

mysterial teaching on condition that this is really

necessary for his progress . It can never be done

only to satisfy his curiosity. Therefore the
esoterical aspect of saying (unveil, open,

communicate and transmit) or not saying (waiting

for the right time of maturation) is enclosed into

the terms of right time and right proportion. This

brings us back to the symbol of the Scale. Balance
and caution are represented in it.

The balance, in our case, will be to “give not too

much, not too early”, waiting in silence and

observing the initiatives that the postulant will
take. This doesn't mean that he can't be stimulated

in every possible form.

A particular kind of union between balance and

caution is to understand what the word Re-veils.

But this can have several meanings. The least known

is that the word re-veils the meaning, that is it veils

it twice, up to make it completely unperceivable;
and the esoterical research is necessary to discover

it again. The re-velation, as for “unveiling” an idea,

can have beneficial effects when what is revealed is

just; if, as it often happens, it is wrong or the

resulting idea is deformed, the meaning can be a lie
or even worse it can take a malefic form. Here is the

importance of knowing exactly what we are saying

and the caution of transmitting initiatory principles

only to who is then able to preserve them in the

proper form.

A similar example of caution can be found in the

Password of the Mason that answers to the first

question: .. you say the first word and I will tell

you the second ... and so on. How not to agree
with who, before opening himself, waits to see

who is he dealing with and, most of all, if it is right

to do so.

The Power of the Word is proportional to the Will
of the Thinker.

The word evokes mental images therefore there's

nothing more esoterical than building images to

offer to the mind of the postulants. This raises the
wind of inspiration in them.

The wind of inspiration , then, can derive not only

from the spiritual afflatus, but also from the voice

of the man who can let the disciple see the
unimaginable. If the unimagined is made visible,

the occult education of the disciple will quickly

progress as much as the strength of those images.

It is written in an ancient Commentary:

« Sound, light, vibration and form be blended
and joined: the work is one. It proceeds
according to the law and nothing can stop it.
The man takes a deep breath. He concentrates
his strength and emits the power of a form-
thought.»

In this rule we find the terms for the constitution

of a ritual Eggregore.

A ritual Eggregore, like a common associative

eggregore, is a form of thought grown around the

aura of a person (see charisma) or for the will of a

Group (see spirit of Group). We can find all kinds
and quality, especially of an obscure kind, because

the individual or Group will is not always of a subtle

kind. Indeed, in the most common cases it is the

expression of a desire, perhaps not very elevated.

Therefore, in good or evil, an Eggregore reflects

(only) the characteristics of his maker/s. These

are specific qualities of man that hermetism has

skillfully related with the value of metals. Starting

from the vilest metal , lead, corresponding to the
heavy and material body, going to tin and copper,

that are alloys therefore with a mix of several

conscience elements; silver, symbol of the reflected

intelligence, and gold, corresponding to the spiritual

conscience.

Indeed we are and we become what we think and
an individual eggregore (see guardian Angel or

invisible Helper ) or a group one follow the same

principle.

If the person or the Group is of a modest caliber
the eggregore will be the same. In other words, a

form of thought will always be made by energetic

elements similar to those of its “generator”.

Therefore the fact that an eggregore is a subtle

entity doesn't mean that it naturally is of superfine
quality. To confirm this there are many esoterical

and religious Circles and Temples that have spread

forms of passional and astral eggregore.

We need to know this and the true aspects of a
ritual Eggregore, in order to distinguish between

the passional or exoterical origin of an eggregore.

The most important thing is the fact that only a

ritual eggregore can put in communication the

Officiant with a Major Eggregore, like one of an
Ancient Order.

Through an Act of Will the Initiate can join the

Power of the Word to the creation of mental images

(see visualization), as it is established in the
fundaments of the Ars Regia.

If the Initiate adds the Will of the gesture to the

Will of the sound that generates vibration, colors,

words and images, he will reach the threshold of
the High Ritual Magic. It is not magism, but Ars

Pontificia , the last step of the Major Mysteries.

Conclusions

The ancient task of the akoustikoi was the same

of the modern Apprentice. Through a deep re-

orientation of the concrete mind, the Apprentice

must rebuild within himself the order in terms of

geometry of thought.

This different way of thinking, talking and acting

leads to the decline of the instinctual and passional

reason, that will be slowly replaced by logic plus,

in a later stage, intuitive intelligence and empathy.

By definition, this is the Master-piece of the

Apprentice.

When the art of saying will be preceded by the art of
thinking, the “cautious” and the “sentient” people

will act; they will be introduced to the natural

resolution of their own mysteries. Through the last

initiation ( Ars Pontificia ) they will be able to reach

the condition of pontifex. They will be able to join
(their own) Earth to the (inner) Sky.

Notes:

1. The commonly known education is an activity

Continued on Next Page
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external to the being, a passage of notions that

often takes the characteristics of an imitative

phenomenon. The occult education, on the

contrary, is an interior phenomenon that uses

mental instruments close to intuition. This kind
of education is at first guided by an external

Instructor, then, through experience, the Initiate

himself will be able to stimulate the inner rules,

putting himself in “contact” (see royal bridge,

antahkarana bridge) with the subtle part of
himself (see superior Ego, impersonal Self,

soul).

As far as the external Instructor is concerned, he

will act towards the disciple like an initiatory
speculum: he will reflect his own image, so that he

will be conscious of his fears, virtues and faults.

The consciousness that originates from observing

himself reflected into the Instructor, leads the

disciple to intensify the efforts directed in the
“right direction”. The process of mutation will be

accelerated through continuous settlements of his

exterior and interior attitude.

Not only that. The flow of words that the expert
conveys to the mind of the disciple has the effect

of creating new mental structures that are added

inside the same original structure of the listener

(see akoustikoi).

This method comes closer to the principle of the

revelation that unveils and to the initiatory

transmission. The sounds and images produced

by the Instructor, in fact, evoke primordial and

super-conscious memories in the conscience of
the disciple, putting him in contact with parts of

himself which were forgotten or yet to be unveiled.

From an old Commentary: « … silence is the land

of thought, that covers and hides, but only there,
in silence, the yet unknown idea germinates».

To this we can add that: in the silence of emotions

the idea emerges; by realizing an idea that can be

recognized in the physical mind as well.

This realization is produced by the superior

conscience (soul) that, in assonance with the will

of the Initiate, originates the inner revelation. How

to prepare to this realization is the Major of the
initiatory Arcana.

2. The ancient eastern wisdom has transmitted

the cognition of the mutual relations between

the interior suns (energetic ganglia) in the
occult physiology of the human being.

1. Relations among the centers above the

diaphragm, that is head, heart and throat (that

rarely include the center between the eyes).
2. Among the centers below the diaphragm.

3. Among the centers joined by the passage of

the energetic forces from an inferior center to

a superior one through the scapular center

(the metaphor of the wings).
4. Between the energetic pressure of the centers

above and below the diaphragm.

Blavatsky
Continued from Page 6

quotations from all these were copied at second-

hand from some of the 100 books which were

used by the compiler of Isis.

In a number of instances Madame Blavatsky, in

Isis claimed to possess or to have read certain

books quoted from, which it is evident she neither

possessed nor had read. In Isis, i., 369-377, are a
number of quotations from a work of Figuier’s,

that she claimed to have taken from the original

work, which she says (i., 369) now “lies before

us”. As every word from Figuier in Isis was

copied from Des Mousseaux’s
Magie au Dix-neuvieme Siecle,

pp. 451-457, the word

“lies” in the sentence

used by her is quite a

propos. In Isis, i.,
353, 354, et seq.,

she professed

to quote from

a work in her

possess ion ,
whereas all

that she

quoted was

copied from

Demonologia,
pp. 224-259. In

ii., 8, she claimed

that she had read a

work by Bellarmin,

whereas all that she says
about him, and all that she

quotes from him, are copied

from Demonologia, pp. 294, 295. In ii.,

71, she stated that she had a treatise by De Nogen,

but all that she knows about him or his treatise
was taken from Demonologia, p. 431. In ii., 74,

75, the reader is led to believe that certain

quotations from The Golden Legend were copied

by her from the original; the truth being that they

were taken from Demonologia, 420-427. In ii., 59,
she gave a description of a standard of the

Inquisition, derived, she said, from “a photograph

in our possession, from an original procured at the

Escurial of Madrid”; but this description was

copied from Demonologia, p. 300.

In Isis, i., pp. xii, to xxii., is an account of the

philosophy of Plato and his successors. Nearly

the whole of these ten pages was copied from two

books, - Cocker’s Christianity and Greek

Philosophy, and Zeller ’s Plato and the Old

Academy. There are some 25 passages from
Cocker and 35 from Zeller; and, of all these, credit

is given for but one citation from Cocker and about

a dozen lines from Zeller.  In Isis, ii., 344, 345, 9

passages are copied from Zeller, but one of which

is credited.

Here follows a list of some other of the more

extensive plagiarisms in Isis. It includes the names

of the books plagiarised from, and the number of

passages in them that were plagiarised: -

Ennemoser’s History of Magic, English translation

107 passages. Demonologia,  85  “ Dunlap’s Sod:

the Son of the Man, 134  “ Dunlap’s Sod: the

Mysteries of Adoni, 65  “ Dunlap’s Spirit History
of Man, 77  “ Salverte’s Philosophy of Magic,

English translation  68  “ Des Mousseaux’s Magic

au Dix-neuvieme Siecle, 63  “ Des Mousseaux’s

Hauts Phenomenes de la Magie, 45  “ Des

Mousseaux’s Moeurs et Pratiques des Demons,.
16  “ Supernatural Religion,  40  “ King’s Gnostics,

1st edition, 42  “ Mackenzie’s Masonic

Cyclopaedia,  36  “ Jacolliot’s Christna et le

Christ,  23  “ Jacolliot’s Bible in India, English

translation. 17  “ Jacolliot’s Le
Spiritisme dans le Monde,  19

“ Hone’s Apocryphal New

Testament,  27  “

Cory’s Ancient

Fragments, 20  “
H o w i t t ’ s

History of the

Supernatural,

20  “

Among the

other books

plagiar ised

from may be

named Eliphas
Levi’s Dogme et

Rituel de la

Haute Magie, and

his La Science des

Esprits, La Clef des
Grands Mysteres, and

Histoire de la Magie; Amberley’s

Analysis of Religious Belief, Yule’s

Ser Marco Polo, Max Muller’s Chips, vols. i. and

ii., Lundy’s Monumental Christianity, Taylor’s
Eleusinian and Bacchic Mysteries (1875 ed.),

Reber’s Christ of Paul, Jenning’s Rosicrucians,

Higgins’s Anacalypsis, Inman’s Ancient Faiths in

Ancient Names, Inman’s Ancient Pagan and

Modern Christian Symbolism, Inman’s Ancient
Faiths and Modern, Wright’s Sorcery and

Witchcraft, Bunsen’s Egypt, Payne Knight’s

Symbolical Language of Ancient Art and

Mythology, Westropp and Wake’s Ancient Symbol

Worship, Pococke’s India in Greece, Findel’s

Continued on Next Page

5. Between the sacral center and the throat

center.

6. Between solar plexus and heart.

7. Between the basal and coronal (of the head)

centers).
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History of Freemasonry, The Unseen Universe,

Elam’s A Physician’s Problems, Emma Hardinge’s

Modern American Spiritualism, More’s

Immortality of the Soul, Draper’s Conflict between

Religion and Science, Randolph’s Pre-Adamite
Man, Peebles’s Jesus: Myth, Man, or God,

Peebles’s Around the World, Principles of the

Jesuits (1893), Septenary Institutions (1850),

Gasparin’s Science and Spiritualism, Report on

Spiritualism of the London Dialectical Society
(1873), Wallace’s Miracles and Modern

Spiritualism, and Maudsley’s Body and Mind.

Two years ago I published the statement that the

whole of Isis was compiled from a little over 100
books and periodicals. In the Theosophist, April,

1893, pp. 387, 388, Colonel Olcott states that

when Isis was written the library of the author

comprised about 100 books, and that during its

composition various friends lent her a few books,
- the latter with her own library thus making up a

little over 100, in precise

accordance with the well-

established results of my critical

analysis of every quotation and
plagiarism in Isis.

The Secret Doctrine, published in

1888, is of a piece with Isis. It is

permeated with plagiarisms, and
is in all its parts a rehash of other

books. Two books very largely

form the basis of this work, -

Wilson’s translation of the Vishnu

Purana, and Prof. Winchell’s World
Life. The Secret Doctrine is

saturated with Hinduism and

Sanskrit terminology, and the bulk

of this was copied from Wilson’s

Vishnu Purana. A large part of the
work is devoted to the discussion

of various points in modern

science, and the work most largely

used by Madame Blavatsky in this

department of her book was
Winchell’s World Life. A specimen

of the wholesale plagiarisms in

this book appears in vol. ii., pp. 599-603. Nearly

the whole of four pages was copied from Oliver’s

Pythagorean Triangle, while only a few lines were
credited to that work. Considerable other matter

in Secret Doctrine was copied, uncredited, from

Oliver ’s work. Donnelly’s Atlantis was largely

plagiarised from. Madame Blavatsky not only

borrowed from this writer the general idea of the
derivation of Eastern civilisation, mythology, etc.,

from Atlantis; but she coolly appropriated from

him a number of the alleged detailed evidences of

this derivation, without crediting him therewith.

Vol. ii., pp. 790-793, contains a number of facts,
numbered seriatim, said to prove this Atlantean

derivation. These facts were almost wholly copied

from Donnelly’s book, ch. iv., where they are also

numbered seriatim; but there is no intimation in

Secret Doctrine that its author was indebted to
Donnelly’s book for this mass of matter. In addition

to those credited, there are 130 passages from

Wilson’s Vishnu Purana copied uncredited; and

there are some 70 passages from Winchell’s World

Life not credited. From Dowson’s Hindu Classical

Dictionary, 123 passages were plagiarised. From

Decharme’s Mythologie de la Grece Antique, about
60 passages were plagiarised; and from Myer’s

Qabbala, 34. These are some of the other books

plagiarised from: Kenealy’s Book of God, Faber’s

Cabiri, Wake’s Great Pyramid, Gould’s Mythical

Monsters, Joly’s Man before Metals, Stallo’s,
Modern Physics, Massey’s Natural Genesis,

Mackey’s Mythological Astronomy, Schmidt’s

Descent and Darwinism, Quatrefages’s Human

Species, Laing’s Modern Science and Modern

Thought, Mather’s Cabbala Unveiled, Maspero’s
Musee de Boulaq, Ragon’s Maconnerie Occulte,

Lefevre’s Philosophy, and Buchner’s Force and

Matter.

The Secret Doctrine is ostensibly based upon
certain stanzas, claimed to have been translated

by Madame Blavatsky from the Book of Dzyan,

- the oldest book in the world, written in a language

unknown to philology. The Book of Dzyan was
the work of Madame Blavatsky, - a compilation,

in her own language, from a variety of sources,

embracing the general principles of the doctrines

and dogmas taught in the Secret Doctrine. I find in

this “oldest book in the world” statements copied
from nineteenth-century books, and in the usual

blundering manner of Madame Blavatsky. Letters

and other writings of the adepts are found in the

Secret Doctrine. In these Mahatmic productions I

have traced various plagiarised passages from
Wilson’s Vishnu Purana and Winchell’s World Life,

- of like character to those in Madame Blavatsky’s

acknowledged writings. Detailed proofs of this

will be given in my book. I have also traced the

source whence she derived the word Dzyan.

The Theosophical Glossary, published in 1892,

contains an alphabetical arrangement of words and

terms pertaining to occultism and theosophy, with

explanations and definitions thereof. The whole

of this book, except the garblings, distortions and

fabrications of Madame Blavatsky scattered
through it, was copied from other books. The

explanations and definitions of 425 names and

terms were copied from Dowson’s Hindu Classical

Dictionary. From Wilson’s Vishnu Purana were

taken those of 242 terms; from Eitel’s Handbook
of Chinese Buddhism, 179; and from Mackenzie’s

Masonic Cyclopaedia, 164. A modicum of credit

was given to these four books in the preface. But,

inasmuch as, scattered through the Glossary, credit

was given at intervals to these books for a certain
few of the passages extracted therefrom, its readers

might easily be misled, by the remark in the preface

relative to these four books, into the belief that

said remark was intended to cover the various

passages in the Glossary where these books are
named as the sources whence they were derived

and these alone, - that the

passages duly credited to

said books comprised the

whole of the matter in the
volume taken from them,

instead of being but a small

part of the immense

collection of matter

transferred en masse to the
Glossary. But the four

named in the preface are

not the only books thus

utilised. A glossary of

Sanskrit and occultic terms
was appended to a work

called Five Years of

Theosophy, published by

Mohini M. Chatterji in

1885. At least 229 of these
terms and their definitions

were copied in Blavatsky’s

Glossary, nearly verbatim

in every instance; and no

credit whatever was given
for this wholesale

appropriation of another’s

work. I cannot find a single reference to Chatterji’s

glossary in any part of the later Glossary. Nearly

all of the matter concerning Egyptian mythology,
etc., in the latter, was copied from Bonwick’s

Egyptian Belief and Modern Thought.

A small part of this was credited, but over 100

passages from Bonwick were not credited.
Nearly every word in relation to Norse and

Teutonic mythology was copied from Wagner’s

Asgard and the Gods, - a little being credited,

and some 100 passages not. Most of the

Thibetan matter was taken from Schlagintweit’s
Buddhism in Thibet, - some credited, but nearly

50 passages were not. Much of the material

anent Southern Buddhism was copied from

Spence Hardy’s Eastern Monachism, - nearly

50 passages being uncredited. Most of the

Continued on Next Page
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Babylonian and Chaldean material was extracted

from Smith’s Chaldean Account of Genesis, with

nearly 50 passages not credited. The Parsi and

Zoroastrian matter was from Darmesteter’s

translation of the Zend-Avesta, and West’s
translation of the Bundahish in the Sacred Books

of the East, - mostly uncredited. Among other

books levied upon in the compilation of the

Glossary, principally with no credit given, are

these: Sayce’s Hibbert Lectures Myer’s
Qabbala, Hartmann’s Paracelsus, Crawford’s

translation of the Kalevala, King’s Gnostics,

Faber ’s Cabiri, Beal’s Catena of Buddhist

Scriptures, Rhys Davids’s Buddhism, Edkins’s

Chinese Buddhism, Maspero’s Guide au Musee
de Boulaq, Subba Row’s Notes on the Bhagavad

Gita, Kenealy’s Book of God, Eliphas Levi’s

Works, and various others.

The Voice of the Silence, published in 1889,
purports to be a translation by Helena Petrovna

Blavatsky from a Thibetan work. It is said to

belong to the same series as the Book of Dzyan,

which is true; as, like that work, it is a compilation

of ideas and terminology from various nineteenth-
century books, the diction and phraseology being

those of Madame Blavatsky. I have traced the

sources whence it was taken, and it is a hotch-

potch from Brahmanical books on Yoga and other

Hindu writings; Southern Buddhistic books, from
the Pali and Sinhalese; and Northern Buddhistic

writings, from the Chinese and Thibetan, - the

whole having been taken by Helena Petrovna

Blavatsky from translations by, and the writings

of, European and other Orientalists of to-day. In
this work are intermingled Sanskrit, Pali, Thibetan,

Chinese, and Sinhalese terms, - a manifest

absurdity in a Thibetan work. I have traced the

books from which each of these terms was taken.

I find embedded in the text of this alleged ancient
Thibetan work quotations, phrases, and terms

copied from current Oriental literature. The books

most utilised in its compilation are these:

Schlagintweit’s Buddhism in Thibet, Edkins’s’s

Chinese Buddhism, Hardy’s Eastern Monachism,
Rhys Davids’s Buddhism, Dvivedi’s Raja Yoga,

and Raja Yoga Philosophy (1888); also an article,

“The Dream of Ravan,” published in the Dublin

University Magazine, January, 1854, extracts from

which appeared in the Theosophist of January,
1880. Passages from this article, and from the books

named above, are scattered about in the text of the

Voice of the Silence, as well as in the annotations

thereon, which latter are admitted to be the work

of Blavatsky. Full proofs of this, including the
parallel passages, will be given in my work on

theosophy; including evidence that this old

Thibetan book contains not only passages from

the Hindu books quoted in the article in the Dublin

Magazine, but also ideas and phrases stolen from
the nineteenth-century writer of said article. One

example of the incongruity of the elements

composing the conglomerate admixture of terms

and ideas in the Voice of the Silence will be given.

On p. 87, it is said that the Narjols of the Northern
Buddhists are “learned in Gotrabhu-gnyana and

gnyana-dassana-suddhi”. Helena Petrovna

Blavatsky copied these two terms from Hardy’s

Eastern Monachism, p. 281. The terms used in

Northern Buddhism are usually Sanskrit, or from

the Sanskrit; those in Southern Buddhism, Pali, or

from the Pali. Hardy’s work, devoted to Sinhalese
Buddhism, is composed of translations from

Sinhalese books, and its terms and phrases are

largely Sinhalese corruptions of the Pali. Sinhalese

terms are unknown in Northern Buddhism. The

two terms in the Voice of the Silence, descriptive
of the wisdom of the Narjols, are Sinhalese-Pali

corruptions, and therefore unknown in Thibet.

Narjol is a word manufactured by Helena Petrovna

Blavatsky, from the Thibetan Nal-jor, which she

found in Schlagintweit’s work, p. 138, - the r and
l being transposed by her.

Esoteric Buddhism, by A. P. Sinnett, was based

upon statements in letters received by Mr.

Sinnett and Mr. A. O. Hume, through Madame
Blavatsky, purporting to be written by the

Mahatmas Koot Hoomi and Morya, -

principally the former. Mr. Richard Hodgson

has kindly lent me a considerable number of the

original letters of the Mahatmas leading to the
production of Esoteric Buddhism. I find in them

overwhelming evidence that all of them were

written by Madame Blavatsky, which evidence

will be presented in full in my book. In these

letters are a number of extracts from Buddhist
books, alleged to be translations from the

originals by the Mahatmic writers themselves.

These letters claim for the adepts a knowledge

of Sanskrit, Thibetan, Pali and Chinese. I have

traced to its source each quotation from the
Buddhist scriptures in the letters, and they were

all copied from current English translations,

including even the notes and explanations of the

English translators. They were principally

copied from Beal’s Catena of Buddhist
Scriptures from the Chinese. In other places

where the adept (?) is using his own language in

explanation of Buddhistic terms and ideas, I find

that his presumed original language was copied

nearly word for word from Rhys Davids’s
Buddhism, and other books. I have traced every

Buddhistic idea in these letters and in Esoteric

Buddhism, and every Buddhistic term, such as

Devachan, Avitchi, etc., to the books whence

Helena Petrovna Blavatsky derived them.
Although said to be proficient in the knowledge

of Thibetan and Sanskrit, the words and terms

in these languages in the letters of the adepts

were nearly all used in a ludicrously erroneous

and absurd manner. The writer of those letters
was an ignoramus in Sanskrit and Thibetan; and

the mistakes and blunders in them, in these

languages, are in exact accordance with the

known ignorance of Madame Blavatsky

thereanent. Esoteric Buddhism, like all of
Madame Blavatsky’s works, was based upon

wholesale plagiarism and ignorance.

From the Caves and Jungles of Hindostan, although

published, in letters to a Russian journal, as a
veracious narrative of actual experiences of Madame

Blavatsky in India, was admitted by Colonel Olcott

in Theosophist, January, 1893, pp. 245, 246, to be

largely a work of fiction; and this has been even

partially conceded in its preface. Like her other

books it swarms with blunders, misstatements,

falsehoods and garblings. Full expose of it will be
included in my work. The Key to Theosophy, by

Helena Petrovna Blavatsky, being a compendium

of doctrines, its plagiarism consists in the ideas and

teachings which it contains, rather than in

plagiarised passages from other books.

In addition to wholesale plagiarism, other marked

characteristics of Madame Blavatsky’s writings

are these: (1) Wholesale garbling, distortion and

literary forgery, of which there are very many
instances in Isis particularly. The Koot Hoomi

letters to Hume and Sinnett contain garbled and

spurious quotations from Buddhist sacred books,

manufactured by the writer to embody her own

peculiar ideas, under the fictitious guise of genuine
Buddhism. (2) Wealth of misstatement and error

in all branches of knowledge treated by her; e.g., in

Isis there are over 600 false statements in

Hinduism, Buddhism, Judaism, Christianity,

Assyriology, Egyptology, etc. (3) Mistakes and
blunders of many varied kinds - in names of books

and authors, in words and figures and what not;

nearly 700 being in Isis alone. (4) Great

contradiction and inconsistency, both in primary

and essential points and in minor matters and
details. There are probably thousands of

contradictions in the whole circuit of her writings.

The doctrines, teachings, dogmas, etc., of

theosophy, as published by Helena Petrovna
Blavatsky, and affirmed to be derived from the

quasi-infallible Mahatmas of Thibet, were

borrowed from the philosophies and religions of

the past and present, with some admixture of

modern science. There is nothing original in this
“Wisdom of the Gods,” or “Wisdom Religion,”

save the work of compilation into a composite

whole of the heterogeneous mass of materials

gathered by Madame Blavatsky from so many

sources, and the garblings, perversions, and
fabrications indulged in by her in the preparation

of the system of thought called theosophy.

A careful analysis of her teachings shows that

they were collected from the sources named
below.1 Madame Blavatsky was a spiritualistic

medium many years before she became a

theosophist, and in its inception theosophy was

an off-shoot from spiritualism; and from this

source was a large part of her theosophy taken. I
find that its teachings upon some 267 points were

copied from those of spiritualism.2

In its later form, Hinduism constitutes one of the

larger portions of theosophy. I have not attempted
an exhaustive classification of the numerous minor

points taken from this source, but I have noted

281 of the more important.3 From Buddhism I

have noted 63.4 In the beginnings of theosophy,

the basis of most of its teachings was derived from

Continued on Next Page
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even if at a moral level only.

These being the preliminary remarks, we must now

decide what we can – or must do – whenever we

face violent opposition. Because of the operation
of law, human communities do not have to react

firmly to any deviances, since the lawful strength is

always better than the “reasons of strength”..

Romans distinguished between lex and jus. Lex Continued on Next Page

Strength
Continued from Page 8

Like the events in Florida we come from the same

source, we trace our blood lines to Prince Hall and

African Lodge 459, then what is to be done.

In America each Grand Lodge is sovereign,
and no one body can warrant a Grand Lodge.
Grand Lodges come from three Lodges who
in turn can trace their blood lines to a Masonic
authority.

The following is extracted from “Bogus Groups”

The Phylaxis Society WEB Site, Joseph A., Walkes,

Jr., author.

Those organizations which claim to be of Compact

origin (National Grand Lodge of 1847) are not

aware of the fact there is evidence extant which

establishes the contention that no such national
governing body was ever formed at Boston, Mass,

in that year. (See proceedings of Grand Lodge of

Ohio, 1871, pages 85/101.) To sustain their

contention that they are “regular” in character

and descent, these bogus bodies will not have to
prove the late National or Compact Grand Lodge

was organized in both a legal and regular manner

Compact
Continued from Page 9

Apprentice
Continued from Page 9

knowing, understanding, or realising even the most

basic of information regarding the craft, it’s history

and what it means to be a Freemason.

And finally the last of the big three, from the

Entered Apprentices themselves no less, lack of

information, lack of direction, being rushed through,

not being able to find understanding, not being
involved, not really earning anything before

proceeding on their journey, waiting too long before

being told ANYTHING other than commit this to

memory see you next month!

It is in my personal opinion, after talking with

many brethren from all over the world, these issues

and many many more, can be addressed by the

Apprentice and our approach to them.

The foundation stage of a Freemason and the

foundation stone of Freemasonry. By creating the

correct foundation we can re-build and continue to

build Freemasonry to what it was and what it can

be in the future! After all where do we place the
new initiate and why do we tell them they are there?

So many times I hear the following and similar

said to and about our newly invested brothers:

“You are only an Entered Apprentice”
“Wait till you are raised”
“An Entered Apprentice doesn’t know
anything”
“You don’t learn anything until you are a
Master Mason”
“We’ll get you raised as quickly as possible”

This is the approach we are taking toward the

future of Freemasonry!

An Entered Apprentice should be overwhelmed

with information, should be filled with questions

about our craft, its history, its traditions, and all

should be eagerly answered by the raised brethren
of his lodge.

An Apprentice should be filled with awe regarding

the ceremony he has just undergone, should be

able to explore the symbols, experience and
knowledge bestowed unto him through “his”

worth as an Entered Apprentice!

the works of Eliphas Levi, and I count 102 points

therefrom borrowed.5

From Paracelsus’s works were taken 49.6 From

Jacob Bohme, 81.7 From the Cabbala, 86.8 From
Plato, the Platonists, the Neo-Platonists, and

Hermes, 80.9 From Gnosticism, 61.10 From modern

science and philosophy, 75.11 From

Zoroastrianism, 26.1 2 From Kingsford and

Maitland’s Perfect Way, 24. 13 From general
mythology, 20.14 From Egyptology, 17.15 From

the Rosicrucians, 16.16 From other mediaeval and

modern mystics, 20.17  From miscellaneous

classical writers, 16.18  From Assyriology, 14.19

From Christianity and the Bible, 10.

In addition, doctrines and data, in lesser number,

have been derived from the following-named

sources: The writings of Gerald Massey, John

Yarker, Subba Row, Ragon, J. Ralston Skinner,
Inman, Keeley, Godfrey Higgins, Jacolliot,

Wilford, Oliver, Donnelly, Mackenzie, Bulwer-

Lytton, Kenealy, and various others; also from

Chinese, Japanese, Phoenician, and Quiche

mythologies.

There is not a single dogma or tenet in theosophy,

nor any detail of moment in the multiplex and

complex concatenation of alleged revelations of

occult truth in the teachings of Madame Blavatsky
and the pretended adepts, the source of which

cannot be pointed out in the world’s literature.

From first to last, their writings are dominated by

a duplex plagiarism, - plagiarism in idea, and

plagiarism in language.

San Francisco, California,

U. S. A., 2nd August, 1893.

Note

(1)  Member, American Oriental Society, Royal

Asiatic Society of Great Britain and Ireland,

Pali Text Society, Egypt Exploration Fund,

Geographical Society of California;
Corresponding Member, Brooklyn Ethical

Association; and Member, Advisory Council,

Psychic Science Congress, Chicago, Illinois.

First published in A Modern Priestess of Isis
by Vsevolod Sergyeevich Solovyoff, London,
Longmans, Green, and Co., 1895, Appendix
C, pp. 353-366.

represented the legislator ’s will, that is, the

community reacts to violence by creating or

enforcing the laws created for social or economic

purposes. Man is, however, on the “horizontal”

plan: lex stems from lego, to tie up, to gather.

Jus, Justice, from Sanskrit Yuga , ties up two entities

which are on different levels, thus expressing the

idea of verticality. The adjective “right” evokes the

Plumb.

We are aware that Justice, has a superhuman feature,

and therefore law and justice do not always overlap.

Man actually deemed Jus be the mirror image of

Fas , the divine word – from fari, to speak; Fatus,
the Fate, which in mythology said the last,

concluding word which was mandatory even for

gods. Sicut fas, jusque est; as order is above, so it is

below.

Last but not the least Mos  completed the picture.

Mos  is the collection of ethic and religious rules

which were handed down orally, people nevertheless

abode by them since they were deemed to be of

high value.

This word’s etymology is uncertain. Likely wise, it

stems from Sanskrit root mh, which displayed the

idea of equilibrium, of equity, of fairness: let us

think of the Greek word métron, measure, and
also “mutual” or “commutative”.

Fas, Jus and Mos ought to overlap perfectly. In this

case – which however is rather utopian – violence’s

question will be quite lessening. If man internalizes
lawful rules, man perhaps will refrain from violating

them, since they are no more considered as external

rules, but rather as inner values.

but they will have to prove it was ever organized

at all.

Three of the groups in my records claim to be

“national” in operations and are probably unaware
of the fact that upon the North American Continent

there is no such an institution in Ancient Craft

Masonry; that each State and Province is governed

(Masonically) by a separate and distinct unit of

authority.
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An Entered Apprentice should be

given the “foundation” information

about Freemasonry to enable him

to fully appreciate the journey he

has begun and will continue for the
rest of his life!

At present it is solely down to the

Entered Apprentice to conduct and

control his own learning, the same
with the Fellow Craft and once raised

a Master Mason seldom travels

backward to discover the knowledge

available through the first two

degrees, but continues East where
his first regular steps in Freemasonry are, in the

end, forgotten all bar seeing someone else go through

the same. And once this mason arrives at the chair

how can he instruct the new brethren and place

them on the correct path to the East?

Freemasonry is a moral school of the sciences, not

a place to show off how much text you can

remember, not a place to get a decent meal and

some fraternal bonding once or twice a month, but
a school a place of learning. If you do not learn,

how do you improve, if as Freemasons we do not

improve ourselves, how does Freemasonry

“Make Good Men Better”?

Modern life is playing an intricate part in the

demoralising of Brothers, the package deal, the

short cuts, all in the name of what?

Is Freemasonry predominantly a business? I

think not.

Is Freemasonry’s main concern money? I

sincerely hope not!

Do those entering Freemasonry in today’s world

simply want to be called a Freemason? Again I

hope not, I would like to think that those entering

our craft want to be Freemasons.

“Ask, and it shall be given you; seek, and
ye shall find; knock, and it shall be opened
unto you”

An Entered Apprentice, to be, asks by petition

and all he gets is a bill for his initiation and

subscription for the forth coming year, but what

was he told or what did he learn about

Freemasonry to make him petition? Is the image
of Freemasonry so much better than being an actual

part of it is?

An Entered Apprentice seeks and finds what? A lot

of strange things that mean nothing, experiences a
number of alien events that mean nothing, all these

things that mean nothing and will not be explained,

even though he is told in his “ordeal” on entry that

it is his right, and it is expected, that he learn it.

An Entered Apprentice knocks by showing

proficiency to be passed, but proficient in what,

not knowledge that is for sure, but

simply the ability to recant and

repeat, memorise and recite, what

else can he do when he is taught

nothing else, asked nothing else.
Why do we say a candidate for

passing will need to show

proficiency in his current degree and

then not even test him to show it?

You will never find more zeal than in

an Entered Apprentice, a Freemason

talks of the craft more as an Entered

Apprentice than at any other time,

when the excitement is still there, the
energy or anticipation is still high and when he awaits

to be confronted with the mysteries of the craft.

So, to the solution, how does an Entered

Apprentice solve the crafts problems?

In short we educate them! Our duty as Freemasons

is to impart knowledge as well as seek it, not simply

pass on dated mantras about “making good men

better” it isn’t enough anymore.

Good breeds good, if we install quality in the

Apprentices of this generation, they will instil it

in the next.

Our membership number issue has no easy

solution, no quick fix, but by raising the standards

of Freemasonry, even if only back to what they

were will raise at the same time the opinion of

Freemasonry, moving back out of the “social” group
category and back to the “best” and oldest fraternal

society in the world. Freemasonry was a desirable

group, people wanted to be Freemasons and

openly seeked us out to learn the moral lessons of

our craft and that was a lot to do with the opinions
of us, what we stood for, what we aimed for, and

that we adhered to standards on all levels.

We bring our standards back up, our image will

slowly return to the worlds greatest Fraternity,
our doors will once again be knocked on for moral

enlightenment. This is not done by worrying about

the number of people we initiate, playing the

numbers game as if in a sales office but rather the

quality. Good breeds good, if we install quality in
the Apprentices of this generation, they will instil

it in the next.

And over time, and if we are lucky, our great grand

children will be entering the true craft of our
forefathers. That can be the unselfish gift we give

them. Instead of selfishly trying to find the quick

fix for us now and potentially taking the craft

further down that slippery slope of becoming

simply another “social org” we install a legacy, we
replace the true foundation stone at the base of

Freemasonry and re-build it for others.

In returning our standards to that higher place

we improve the issue of sloppy freemasonry,
as much as good breeds good, contempt also

breeds contempt.

The state of Freemasonry today, regarding ritual

short cuts, the omitting of parts of ritual and

lapses in quality work etc was not created by

our generation but has built up over time. A small
deviation here by one Master, another here by

his successor so on and so forth. Modern life

begs for the easier option, craves for the short

cut through the progression of man and instils

this attitude in us as children, and it is being
spoon fed to our children now, but as Freemasons

should we not be better than this, should we not

be able to see the better way, do we really want

it handed to us on a plate. Should we no be

showing our newly initiated brothers that easy
doesn’t mean better?

Too often our Apprentices are filling their time

trying to find pins, rings, car badges, ball caps and

paraphernalia to display membership in something
they do not understand, to display symbols they

do not yet know, simply waiting for the next degree

to come about. These things do not make you a

Freemason, your apron doesn’t make you a

Freemason, your actions do. When we receive a
new brother he is told about Freemasonry by

pamphlet, something to read on his own away

from his new brethren. We preach brotherly love,

but the first thing we do is get our brother to “go

it alone”. I know what you’ll be thinking, what
can you learn in 2 weeks? 28 days? or the time

between degrees in your jurisdiction (if you

actually go through degrees in your area?) it is

better to just wait till his raised. Unfortunately by

then it is too late, the standards and requirements
of being a Freemason have already been established!

Progression through our degrees is too fast and

too easy, nothing incites enthusiasm like having to

work for something, and no reward is greater than
getting what you’ve earned. I have spoken to many

brothers over the years, some from traditional

lodges where they progress each 28 days minimum

taking on average, due to other lodge commitments

like installations etc, a year to be raised, others
who have gone from petitioner to 32° of the

Ancient & Accepted Scottish Rite quicker than

the average summer holiday and one thing is

overtly apparent, it happened too quick! They

wish they had more time in the degrees to learn
about them, and the fraternity itself.

Lets think, am I entitled to call myself a surgeon,

or would you call me a surgeon, because although

I haven’t qualified yet I am at some point in my
life going to go back and learn about it! No, I have

to earn that right, prove my worth and why should

it not be the same for Freemasons. Which is the

greater honor, and to be a Freemason did USED to

be an honor!, the name or what it means to have
earned that name.

The most precious jewel in Freemasonry is
the Entered Apprentice!

Lets treat them as such, and make

FREEMASONS.
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Guénon
Continued from Page 14

as delusion, criticised the society of his day as

being disorganized and reckless. “It is as if an

organism with its head cut off were to go on living,”

he wrote in 1924. Guénon’s main criticism of
despiritualized Western culture was its self-proud

lack of recognition of a greater power which

maintained a higher order than that of man. His

writings on traditionalism had a great influence on

the Italian fascist occultist Julius Evola.

After Guénon’s first wife died, he left Paris in

1930 and settled in Cairo, Egypt, where he

remarried (with an Egyptian Muslim) and raised

children, and where Guénon would remain for the
rest of his life, living as a Sufi. Having offended

the Paris intellectuals whom he considered his

peers, especially with two books denouncing

occultism, he feared being attacked by his enemies

through magical or spiritual energy, and lived
primarily incognito. According to his biographer

Robin Waterfield, he suffered from intermittant

bouts of “persecution mania.”

When Guénon died in 1951, his wife was pregnant

with the couple’s fourth child, who was born after
his father’s death.

Guénon wrote a compendium of universal spiritual

symbols, Fundamental Symbols: The Universal
Language of Sacred Science, which was published
in 1962. It attempted to illustrate common

meanings and interpretations of images, concepts,

and symbolisms among major religions, again tying

them all back into the truth explained by Hinduism.

Guénon did not believe in purely personal

exposition and did not write or contribute to any

biography of his life.

Overview of his teaching

According to the Christian philosopher Jean

Borella, Guenon’s work is organized around five

central themes: a critique and reform of the modern

world, the Tradition, symbolism, metaphysics and
spiritual realization.

The critique of the modern world aims at creating

the conditions for an intellectual reform of a Western

world in the grips of the Dark Age (Kali Yuga). This
reform implies the revival of an intellectual elite

able to retrieve a knowledge long forgotten that once

formed the core of all traditional societies.

Tradition, symbolism, and metaphysics are the
three pillars of this knowledge. Guénon developed

a non-dual metaphysics of the multiple states of

being opposed to mere philosophical systems of

modernity and to doctrines intellectually valid but

limited, born in the West with Aristotle. This
metaphysics, whose various expressions are found

in the Vedanta, Sufism, and , is not the result of

mental speculation but of a spiritual intuition which

forms the foundation of traditional symbolism.

Guenon also proposes to revive the intellectual

meaning of this symbolism. According to him, a

symbol is not only a “representation.” A symbol

is a presence of an intelligible archetype within

the gross manifestation. Tradition refers to the
many forms taken by traditional sciences, rites,

and initiatory practices, as they link man to heaven.

Tradition thus has a divine origin, transmitted from

the Golden Age (Satya Yuga) to the present day.

In the end, this knowledge aims at spiritual

realization. For the human being two ends are

conceivable: perfection of the human state

(Salvation) or perfection of the divine state

(Deliverance or Deification). All religions proffer
the first end, but to attain the second end, a special

rite is necessary given only to those who are

“qualified” and which Guénon calls an initiatory

rite because it inaugurates the beginning of the

spiritual path and it confers the germ for
deification.Guénon provides a complete

typology of initiations (sacerdotal, knightly,

craft), of the spiritual ways (way of action, love

and knowledge) and of the spiritual steps (lesser

and greater mysteries, Deliverance). He also
defines a set of criteria to distinguish orthodox

and regular initiations from their counterfeiting

(pseudo-initiation) and their satanic caricatures

(counter-initiation).

Considered mainly “theoretical” by Frithjof Schuon,

the work of René Guénon remains nonetheless

central to the Traditionalist School and he continues

to play a major role in it. In Knowledge and the
Sacred, Seyyed Hossein Nasr writes : “Guénon, as
he is reflected in his writing, seemed to be more an

intellectual function than a man.”
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l’Hindouisme, 1966)

· Traditional Forms & Cosmic Cycles (Formes
traditionelles et cycles cosmiques, 1970)

· Insights into Islamic Esoterism & Taoism
(Aperçus sur l’ésotérisme islamique et le
Taoïsme, 1973)

· Reviews (Comptes rendus , 1973)

· Miscellanea (Mélanges, 1976)

· The Collected Works of René Guénon, New
English Translation, 23 Volumes (Sophia

Perennis)

· East and West [paper, 2001; cloth, 2004]

· The Crisis of the Modern World [paper, 2001;

cloth, 2004]
· The Esoterism of Dante [paper, 2003; cloth,

2005]

· The Great Triad [paper, 2001; cloth, 2004]

· Initiation and Spiritual Realization [paper,

2001; cloth, 2004]
· Insights into Christian Esoterism [paper,

2001; cloth, 2005]

· Insights into Islamic Esoterism and Taoism

[paper, 2003; cloth, 2004]

· Introduction to the Study of the Hindu
Doctrines [paper, 2001; cloth, 2004]

· The King of the World [paper, 2001; cloth,

2004]

· Man and His Becoming According to the

Vedanta [paper, 2001; cloth, 2004]
· Metaphysical Principles of the Infinitesimal

Calculus [paper, 2003; cloth, 2004]

· Miscellanea [paper, 2003; cloth, 2004]

· The Multiple States of the Being [paper,

2001; cloth, 2004]
· Perspectives on Initiation [paper, 2001; cloth,

2004]

· The Reign of Quantity and the Signs of the

Times [paper, 2001; cloth, 2004]

· The Spiritist Fallacy [paper, 2003; cloth,

Continued on Next Page
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2004]

· Spiritual Authority and Temporal Power

[paper, 2001; cloth, 2004]

· Studies in Freemasonry and the

Compagnonnage [paper, 2005; cloth, 2005]
· Studies in Hinduism [paper, 2001; cloth,

2004]

· The Symbolism of the Cross [paper, 2001;

cloth, 2004]

· Symbols of Sacred Science [paper, 2004;
cloth, 2004]

· Theosophy, the History of a Pseudo-Religion

[paper, 2003; cloth, 2004]

· Traditional Forms and Cosmic Cycles [paper,

2003; cloth, 2004]

Books About René Guénon (Sophia

Perennis)

· René Guénon: Some Observations, by

Frithjof Schuon [paper, 2004]
· The Simple Life of René Guénon, by Paul

Chacornac [paper, 2005; cloth, 2005]

· René Guénon and the Future of the West, by

Robin Waterfield [paper, 2002; cloth, 2005]

· Guénonian Esoterism and Christian Mystery,
by Jean Borella [cloth, 2005]

Psyche
Continued from Page 14

about the transmission of a series of information

and theories. It is a way of accelerating the

processes of the mental development; a

transformation through which one can affect his
own destiny, by re-constituting oneself.

In order to make room for new things, though, we

need to put down any “old obstacle”, by working

unanimously on mind and conscience. It is not
enough that this is done; it needs to be done

properly, otherwise there will be painful damages,

both physical and psychic. We find many examples

in the tale of confused and uncertain approaches

to the “devotion”, which knows neither the act of
inner will nor the evocative power of the Word.

Smoothen the Stone

The rough Stone is the symbol of the work that
the Mason does on himself in order to be more

refined; the Cubical Stone symbolizes the three-

dimensions of the inner space. Similar to the Cubical

Stone is the “Quaternary” of the elements which

make any form, these are: earth-body, water-
emotions, water-abstract thought and fire-spiritual

energy.

The bodies of man, his dimensions and his inner

universes

The physical body, with its ethereal double

(ethereal aura) are the densest bio-physical

expression of man.

The astral body (astral aura) or body of the desire,

is the expression of the instinctual level of emotions

Caduceus of Hermes.

The Three Pillars of the Work

• Know Yourself.
• Energy follows the Thought.

• Man becomes what he thinks.

a)  Know Yourself

This pillar hides the principle of inner

equilibrium which intelligently balances all the

different pressures, included the conflicting

ones, occurring in the inferior mind which is

tied up by the animal nature of the physical
body. Before correcting, though, we need to

know what’s wrong. This is the sense of the

warning “know yourself” .

The Rosicrucian brothers state that the personal
Work as well backs up the laws of the Great

Book of Nature and that the aphorism “ as above

so below” teaches that the inner geometry of

man reflects the geometry of the planet (the

Planetary Logos), through the weaving of visible
and invisible energetic hierarchies.

This leads us to think of being the image of the

planet from which we draw the vital substance

that is necessary to “animate ourselves” (see
Anima Mundi). The knowledge of ourselves (see

self-consciousness) is therefore the beginning

of the Work of inner re-building.

According to the law of balance , which the
sense of Justice depends on, the initiate learns

to walk between “black and white”, learning to

avoid the two typical mistakes of the neophyte:

the excess of exaltation and the excess of

depression , which lead to the crisis and failure
of the personal Work.

In order to avoid excess, it is taught to walk “

on the path that is as narrow as the edge of a

blade” that separates black from white.

The moral interpretation of the Mosaic*

metaphor of the contraposition between Good

-love-unselfishness-goodness and Evil -badness-

selfishness-hatred is well known.

* The name “Mosaic law” comes from Moses,

which is also the origin of the name “mosaic”

given to the black and white chequered floor of

the Temples.

Leaving metaphors aside, what the adept must

learn is to advance between the impulses to

overestimate and underestimate himself and

manage the emotional oscillations that make the
Plumb Line swing. The latter is the symbol of the

inner alignment (bridge) between physical and

superior conscience and brings balance and justice.

The Path of Knowledge starts from “knowing

Continued on Next Page

and passionate desires. Once these desires are

refined by intelligence and unselfishness they

become feelings and deep feelings, going from the

astral level to the mental and superior mental ones.

The mental body (psychic aura) is divided into

concrete mind and abstract mind.

The physical, or concrete mind, is where reason

is. It is the archive of learning and memory of past
experiences, ours or others’.

The abstract mind (egotistic aura) is where

synthetic comprehension is, which is able to

produce completely original ideas (creativity). It
is the pole of intuitive intelligence and answers to

the influence (will) of the spiritual conscience,

from which the initiate draws the deepest

teachings. It is a hidden knowledge, called self-

generating.

Here we find the mind of the soul and the spiritual

mind which from underneath are seen as the two

inner suns.

The process of illumination

Through the methods of internalization (see

V.I.T.R.I.O.L.) the initiate “travels” (comes back)

towards the most subtle levels of his conscience.
Here the mind meets its spiritual counterpart*

which can enlighten its way.

*The soulful and spiritual auras are the most subtle

dimensions of the human universe.

“… so the Two become One”; “… at this
point the initiate meets his inner God that
reveals the way to him.”

The Eastern tradition, even before the scientific

advent of Kirlian’s camera*, used to teach that

Man lives in the center of a field radiating energies

of various nature called Auras (ethereal, astral,

mental, soulful, spiritual etc.)

*Kirlian (see Kirlian’s camera) is the name of the

Russian scientist who in the Sixties, together with

his wife, discovered how to photograph the

coloured irradiations of the magnetic auras of
any living creature.

The breaking down of colours is a symptom of

a disorganized condition, caused by the lack of

harmony in man’s mental levels; he will be able
to re-compose them in a whole thought,

harmonious and organized, through inner work.

We are back to the metaphor of the rough Stone.

It shows us the process of the inner work
necessary to correct the mind and to transform

impulsive and untidy thoughts into harmonious

and organized ones. Smoothening the Stone,

though, means also understanding the causes of

one’s own conditionings in order to modify their
effects and reach the “freedom” symbolized by

the “ Wings ” that we find on the top of the
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oneself” and what we identify ourselves with.

We are Operators when the physical conscience

is identified with the physical-animal body that

shelters it and reason is identified with profane
life, its functions and roles.

We are Observers when the conscience

participates with detachment to the problems

of the physical life and faces any stage of its
process of life by materializing the right

solutions in an intelligent manner.

We are Thinkers when the abstract conscience,

untied from the material attributes, identifies
itself with the project of the soul and the

Universal Work: it is called the consecration of

the M(ater)atter.

To be clear, let’s say that the Thinker is Psichè,
the platonic soul and that the conscience of the

soul is the relative projection of the spiritual

conscience.

The soulful conscience «animates», that is
moves, the physical conscience, leading it

through the intelligence of the Ego. The physical

conscience expresses itself through an energetic

structure called mind. Tradition divides it in

instinctual (animal) mind, reason or concrete
mind, intelligence, intuitive intelligence and

superior mind.

These “tiles” lead to two kinds of identifications.

The self, or inferior self (profane) is the part of

the individual conscience (personality) that

completely identifies with the roles and bonds

of the physical life and concentrates in the

physical senses; it has an exclusively temporal
and mortal perception of itself.

The Ego, or superior Self (the Initiate) is the

part of conscience that, identified with the will

of the soul and its life plans is based on a timeless
and immortal perception of its life flow.

b)  Energy follows the Thought

This Rule includes some psychic instruments
such as the ability to meditate on the idea and

to visualize its contents, using concentration,

focalization and mental projection. The

visualization strengthens the link between

observer and abstract conscience, originating the
bridge of conscience that joins them to the soul.

We’ll divide the mental instruments by specific

qualities.

Rationality – allows to geometrize the thought

helping comprehension and synthetic answer.

It avoids the imbalances that cause unpleasant

oscillations from a pole to its opposite and

originate confusion, inability and failure. They
are not due to external causes but to the lack of

self-criticism and sense of responsibility.

The power of concentration – it allows to keep

the thought focussed on the energetic zenith

during all the time necessary for the observation.

The power of concentration can become the
bridge that joins the concrete mental level and

the abstract mental level.

Logic – it is above rationality, which can only

understand what can be seen and touched; it is
the ability to solve subjects where we don’t

know the elements, basing it on the analysis of

data, comparing them to similar but different

subjects through analogy. In logic, emotional

confusion and impulsivity become refined
feelings and unselfishness.

Meditation – it occurs in the concrete mind. By

retreating into itself, the mind looks for a similar

data (analogy) to help and solve the problem
that torments it.

Working as a sinusoid, the mind considers a

problem starting from the bottom. The tension

then grows towards the energetic zenith, where
the maximum tension is produced. Once the

solution is reached or the decision is made, the

psychic tension reduces and falls to disappear.

The physical memory will keep the impression

of what happened.

Conceptualization – it fixes in the mind the

desired data and keeps its memory alive by

geometrizing its contents which it links with

other concepts. In this way the intelligence
expands its influence as far as the darkest corners

of the conscience, adapting to the changes due

to the instability of the factors outside itself.

Eggregore – the psychic energy follows the
thought falling into the mental space where the

attention is focussed and causing a saturation

which is proportional to the power expressed

by the thought.

If the projection is directed to the outside, the

psychic vibration issued (see hidden sound) is

consolidated into a mental form called eggregore.

In this case as well its power and duration will

be the same as the power and duration of the
energetic emanation.

Visualization – it  allows to observe the

development of an idea or a symbol in oneself.

It is also the quickest way to recall the attention
of the superior Ego on the physical personality.

This divine ability is represented by an eye

inscribed in a triangle.

This symbol of the macrocosm represents the

perfect vision of the Observer (God) that

dominates the reason of the Thinker (Man). In

the microcosm it represents the spiritual

conscience of Man (divine monad) which
dominates the shadow of his physical

conscience in order to enlighten it.

This symbol is also used in Freemasonry; it is

placed on the seat of every Worshipful Master

and it means that the Eye of the Great Architect

of the Universe enlightens the Works of the

Lodge.

Mental projection – it is the ability to send a

part of oneself in a different psychic area (see

superior psychism) and towards forms of

thought that don’t belong to it yet.

In its major expression, this ability allows the

initiate to get in touch with forms of thought of

a different or superior kind than the human ones.

Creativity – it allows to give a superior answer

even to inferior needs. It is usually connected

to the sense of adaptability.

Creativity often starts from imagination; but
creative imagination is a characteristic of

intellect and must not be confused with

imaginary, imaginative and fanciful, which

originate legendary stories or fill the lacks of

many religious philosophies.

c)  Man becomes what he thinks

This aphorism is the turning point of the Mason.

Man is the result of an action of will of an

archetypical form of thought. It is also true,

though, that man contributes in building himself

and, most of all, in building his own destiny.

The initiate, then, quickly understands that he

must and can interact with his superior

counterpart; this leads him to discover the

“Bridge” that links him to his divine Generator

(inner God) going through three plans or levels
of conscience:

• The animal conscience (the sensual path of

desire and possession);

• The human conscience (the illumination of
the inferior mind);

• The spiritual conscience (the meeting with

the monad or inner nucleus).

The initiate will re-compose the THREE in the
ONE and in the Unity he will recognize his

primary nucleus, the divine monad.

Psyche is an instrument of “revelation”

Once the wall of inner silence is brought down,

the intensity and duration of the link between

the two consciences is determined by intuition,

promptness, experience and mental adaptability

which can react with the impulses of the Ego
which is the intelligence of the soul.

It is worthy reminding that as personality is

the mind of physical conscience, so Ego is the

mind of conscience of the soul (soulful).

Continued on Following Page
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Masonic Humor
Blind Pilot

A man was flying from Seattle to San Francisco.

Unexpectedly, the plane was diverted to

Sacramento along the way. The flight attendant

explained that there would be a delay, and if the
passengers wanted to get off the aircraft the plane

would re-board in 50 minutes.

Everybody got off the plane except one lady who

was blind. The man had noticed her as he walked
by and could tell the lady was blind because her

Seeing Eye dog lay quietly underneath the seats in

front of her throughout the entire flight.

He could also tell she had flown this very flight
before because the pilot approached her, and calling

her by name, said, “Kathy, we are in Sacramento

for almost an hour. Would you like to get off and

stretch your  legs?”

The blind lady replied, “No thanks, but maybe

my dog would like to  stretch his legs.”

Picture this:

All the people in the gate area came to a complete

standstill when they looked up and saw the pilot

walk off the plane with a Seeing Eye dog!  The

pilot was even wearing sunglasses.

People scattered. They not only tried to change

planes, but they were trying to change airlines!

International Rules of Manliness

WARNING: Not to be shown to women at the

risk of losing your man club membership.

1. Under no circumstances may two men share

an umbrella, unless at the footy and your
pies are getting wet, then for the eating

period only it is permissible.

2. It is ok for a man to cry under the following
circumstances:

When a heroic dog dies to save its master.

The moment Angelina Jolie starts
unbuttoning her blouse.

After wrecking your boss’ car.

One hour, 12 minutes, 37 seconds into The
Crying Game.

When she is using her teeth.

3. Any Man who brings a camera to a stag
night may be legally killed and eaten by his

mates.

4. Unless he murdered someone in your

family, you must bail a friend out of jail
within 12 hours.

5. If you’ve known a bloke for more than 24

hours, his sister is off limits forever, unless

you actually marry her.

6. Moaning about the brand of free beer in a

mate’s fridge is forbidden. However,

complain at will if the temperature is

unsuitable.

7. No man shall ever be required to buy a

birthday present for another man. In fact,

even remembering your mate’s birthday is

strictly optional.

8. On a road trip, the strongest bladder

determines pit stops, not the weakest.

9. When stumbling upon other blokes
watching a sporting event, you may ask

the score of the game in progress, but you

may never ask who’s playing.

10. You may flatulate in front of a woman only
after you have brought her to climax. If

you trap her head under the covers for the

purpose of flatulent entertainment, she’s

officially your girlfriend.

11. It is permissible to quaff a fruity alcopop

drink only when you’re sunning on a

tropical beach... and it’s delivered by a

topless supermodel... and it’s free.

12. Only in situations of moral and/or physical

peril are you allowed to kick another bloke

in the nuts.

13. Unless you’re in prison, never fight naked.

14. Friends don’t let friends wear Speedos. Ever.

Issue closed.

15. If a man’s fly is down, that’s his problem,
you didn’t see anything.

16. Women who claim they “love to watch

sports” must be treated as spies until they

demonstrate knowledge of the game (can
explain Offside or LBW) and the ability to

drink as much as the other sports watchers.

17. A man in the company of a hot, suggestively

dressed woman must remain sober enough
to fight.

18. Never hesitate to reach for the last beer or

the last slice of pizza, but not both, that’s

just greedy.

19. If you compliment a bloke on his six-pack,

you’d better be talking about his choice of

beer.

20. Never join your girlfriend or wife in

discussing a mate of yours except if she’s

withholding s*x pending your response.

21. Phrases that may NOT be uttered to
another man while lifting weights:

“Yeah, Baby, Push it!”

“C’mon, give me one more! Harder!”

“Another set and we can hit the showers!”

22. Never talk to a man in a bathroom unless

you are on equal footing: i.e. both urinating,

both waiting in line, etc. For all other
situations, an almost imperceptible nod is

all the conversation you need.
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Unlike the physical mind, which communicates

through a conventional language, the superior

Ego communicates through images that are as

complete as an ideogram and appear as

immediate as a flash.*

* The image of the bulb that lights in the head

is the most well known metaphor.

Charismatic personalities

Charismatic personalities can be negative or

positive. They are both magnetic and attractive.

We’ll omit the negative charisma, whose absolute

and destructive egocentrism are well known and
have filled the history of human political and

religious power.

Posit ive charismatic personali t ies are

characterized by a link with their Ego that is
so tight that it can be expressed through the

personal mind.

The man who is close to the initiation (real and

not symbolic) feels that the influence of the
Ego pushes him towards a project or an

impersonal ideal which can take the shape of an

intellectual, political, scientific, artistic or

mystical ideal.

The characteristic of a charismatic personality

is to learn to communicate with himself before

communicating his unselfishness to the others.

The unselfishness of a charismatic personality
can become a leading example that many people

would like to follow, imitate and accompany.*

* Remember how simple hearted people can

answer to the magnetism of negative,
selfish and parasitic personalities, which

therefore find supporters in the popular

believers.

The tale of the Pied Piper who brought the mice
which followed his music to drown (“Flatus

vocis”, empty dialectic) is a good example.

Psychic evolution is an excellent means of

common service and welfare. It is the pointer of
the scale that moves many decisions and the

compass to find lost orientation. Our journey

wouldn’t be complete, though, if we didn’t

mention two more aspects. Interiorly creating

light and sound .

Creating light and sound

It is possible to create the Light on the level of

reason by using some methods of visualization.
It is a powerful method because the mental light

attracts by similitude the light of the Ego.

The interaction between the two levels of

conscience (conscious-physical and super-
conscious-hyperphysical) is what esotericists

call “Bridge”.

Building the “bridge (conscious link between

physical and hyperphysical pole) has the effect

to energize every aspect of the inferior mind,

both positive and negative.* In the negative

aspect this can unbalance the inferior self and
increase the self-esteem to such an extent that it

can lead to a state of delirious almightiness.

In its positive aspect, on the other hand, the

mental energization becomes “illumination and
fusion” between Ego and personal self, making

the personality integrated with its soul.

* This is the place of the terrible selection

amongst proselytes mentioned in the
aphorism: many are called but few are

Elected...

The second hidden instrument is the use of the

Sound, both to destroy and to create forms of
thought.

Creating sounds inside oneself is similar to

creating light; it is a very powerful instrument

that mysterial tradition expresses in the
metaphor of the « Lost Word» and the «Words

of Power».

In reality, hidden words are sounds that, like

sinusoidal waves, generate psycho-physical
phenomena as powerful as the light ones, in

both the minds of the producer and the receiver.

We can conclude that the initiate can create

thoughts and images through the psyche; that
the projection of forms of light or sound is an

action of will of the mind. I would add that

creating light or generate sounds are abilities that

every adept can reach with no difficulties at all.

They must be conscious, though, that playing
with the mind is like playing with mirrors.

Those who can use them can reflect light

anywhere. Otherwise the mirror can break and

there’s no remedy to this.

Athos A. Altomonte

from http://www.esonet.com/

‘father-less’. This is interesting to note, because

the Hiram of Scripture, who was a metalworker
like his father, is described as the son of a widow of

the Naphtalite tribe, and in Freemasonry the term

Widow’s Son has especial significance.

In reading I Kings and II Chronicles, it appears
that the Hiram of Scripture was essentially a

craftsman-for-hire, though certainly talented;

beyond that he is a mere footnote in the history of

the Temple’s completion. We can also suppose

that, after completing his work, he went back to
his homeland and lived a tranquil life. It is fair to

say, therefore, that the Masonic account of Hiram

Messiah
Continued from Page 16

is widely divergent from that which is recorded in

the Bible.

The Masonic legend has Hiram as the Architect of

the Work, the chief author of the plans whereby
the Temple is built, and as such he is also regarded

as the Master of the Workmen, or the HNIC (Head

Naphtalite in Charge). He is also accorded as being

on a level with the two Kings, Solomon of Israel

and Hiram of Tyre, who were of course the
sponsors and patrons of the construction; and the

three of them form a sort of triad. If that last

phrase forms a certain mental image for you, hang

onto it—we will get to it later.

In the Third Degree legend, Hiram Abiff enters the

Temple during the hottest and brightest part of

the day, which just so happens to be lunch-time

for all of his workmen. Freemasons say he went

into the Temple to view the work, and see if any
improvement needed to be made, either for strength

or ornament. Now, if Master Abiff were indeed a

real person, we might wonder at his motivations.

For, being the man who wrote up the plans for a

house unto the Lord, he’d have to be pretty
confident that his plans were sound. After all, he

is the Master Builder , right? And we could

reasonably assume that he received the Holy

Blueprints from On High, right? Right?

Maybe Abiff just needed this excuse to get out of

the sun for a bit, and perhaps we could imagine

him in the cool and dark, amidst the shadows and

dust, enjoying a brief moment of contemplative

peace and quiet. The Masonic account also has
him entering the Sanctum Sanctorum, the Holy of

Holies where only the priesthood were said to go,

there to briefly offer his devotions to God before

he ventured back into the searing day.

It is at this point the drama turns into something

resembling a Greek tragedy. Abiff is assaulted by

three ‘Ruffians:’ greedy journeyman stonemasons

whose plan it is to extort from him those higher

secrets of the masons’ craft that only a master
craftsman is supposed to know. He refuses

repeatedly, a testament to his integrity and

trustworthiness, admonishing the young upstarts

to wait patiently until such time as their skills and

maturity entitle them to know what he knows.
For his trouble, Hiram Abiff is slashed, stabbed,

and bludgeoned to death. To his credit, Abiff dies

a defiant death, exhibiting that sort of machismo
which male Masons love. The ruffians hastily hide

the body in a pile of cast-off rubble and, upon re-
convening at midnight, carry it west of the Temple,

burying it at the brow of a hill near Mount Moriah.

Their conspiracy is eventually uncovered; the three

are apprehended and executed via methods which

echo the tortures they exacted upon Hiram before
killing him. It seems that Masons are—if nothing

else—fans of poetic justice.

The anti-Masonic charge concerning ‘resurrection’

enters the story at this point. It must be stated

Continued on Next Page
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neither, so there will be no ripping out my tongue

or setting my entrails afire today, no Masonic

Inquisition or bonfire like De Molay of old, say

sorry. Second, the easiest way to deal with this

charge is to just admit to it—we cannot discuss
how they are wrong in their charges without also

discussing how they may be right; and if we are

going to examine how they may be right, it is most

fair and most expedient to simply concede that

they are, indeed, right . If you are angry or upset at
my audacity, I beg that you read on, stick with me

on this merry ride. I already know I have the anti-

Mason reader hooked, because he is absolutely

shocked that a Mason is actually agreeing with

him! He will read on out of morbid curiosity, if for
no other reason. But to my dear Brother reader, I

beg a bit of patience and indulgence.

Let us go back and examine what Kunk has to say

about the ‘raising’ in the ritual:

Quite a number of Masons have claimed that

Hiram Abiff was not resurrected from the

grave near Mt. Moriah, but rather his body

was exhumed and reburied in the Temple.
Why would they make that claim? There are

several reasons. First, the ritual actually does

state that Hiram was to be reburied within

the Temple. However, it does not happen

within ritual. Hiram was first buried in temple
rubble. Then, his body was moved and he

was reburied on a hill west of Mt. Moriah.

He was raised to “a living perpendicular,” or

resurrected, from that second grave. Hiram

was physically reburied in ritual, but the
reburial preceded resurrection.

Yet, in the passage immediately following, Kunk

trips over himself. In citing rituals and monitors

from various states, he affirms that the body was
indeed carried to the Temple and buried there. How,

then, could there be a resurrection if the body in

question is eventually interred, and in some

versions of the story, cremated? Is the story and

its attendant ceremony a resurrection, or a burial,
or both, or neither? There is an evident

contradiction here, and a decent Masonic historian

might surmise that it exists as a result of the

ceremonies being written and re-written as the Craft

grew and evolved, for Masonry did not emerge
into the world fully formed, like Athena from Zeus’

brow, nor has it remained entirely static. Or, we

could be really pedantic about it, and suppose

that Hiram was cremated and then the urn was

buried—which might not make much sense, but
recall that the legend is just that, not an account of

fact. Hence, the logical acrobatics which Kunk

employs to get at his ‘resurrection’ argument are

amusing if nothing else. But, remember that we

are neither here to discount his claim, nor to prove
him wrong. We are here to show that he is right,
sort of, and what that rightness really means.

Before we proceed any further, however, it becomes

necessary that we back-pedal just for a second. We
need to briefly examine the nature and character of

this peculiar system that is Freemasonry.

Freemasonry 101.

Freemasonry is different things to different

individual members. To some we are a big

benevolent charity. To others we are a convivial
diners’ club, whose membership benefits include

jovial fellowship and social networking

opportunities. To still others Freemasonry is the

largest remnant of bygone ‘mystery’ schools and

similar ‘occult’ societies.

Yes, you read that right. I did mention Freemasonry,

‘mystery’ schools, and the ‘occult,’ all within one

sentence, and in a positive (or at least, non-

negative) context. Relax. We’ll get to that.

The truth is that Freemasonry is a strange amalgam

of all the above. As I’ve already said, it’s best if

we’re as upfront about this as possible. The Mason

and the anti-Mason cannot dance properly if they
hear two different tunes. There is, however, a

‘textbook’ definition of Masonry and its character,

one that many Masons know, but few bother to

dissect and understand. That textbook definition

is one enigmatic sentence:

A peculiar system of morality,
veiled in allegory,
and illustrated by symbol.

It sounds impressive, does it not? It also sounds

cryptic and mysterious, which is (of course) the

point. We Masons get too taken with ourselves

and our secrets, our titles and honours, the number

of degrees we have under our belt. Why else are
new Masons so eager to seek further light in the

Scottish Rite, if for no reason than to wear the

double eagle lapel with 32° graven upon it? It’s

not like it’s hard to achieve the hallowed ‘level’ of

32°; in most places, all it takes is a hundred dollars
and a weekend of sitting in a chair.

Oh, my apologies, that was rather impolitic.

Moving on…

Back to the mysteriousness of Masonry. We think

that the aura of mystery is sexy and cool.

But this textbook definition does tell us exactly

what Masonry is, and how it functions. I recall a
phone conversation I once had with a Brother from

Atlanta. His examination of this definition meant

a deconstruction of it and an examination of its

particular word usage. I will borrow his method,

because it is good and effective, and to his method
I will add my own commentary.

“A peculiar system of morality....” Any good

dictionary will tell us that the word peculiar can

mean eccentric, queer, or odd. It can also mean
distinctive, singular, unique. Freemasonry, with

its archaic language and regalia, can certainly appear

odd to one who is unfamiliar with it. And although

its initiatic model resembles older traditions, as it

currently exists it is certainly unique. Morality

Continued on Next Page

that in most parts of the United States, where the

Preston-Webb version of Masonic ceremony is

practiced, the part of Hiram Abiff is ‘portrayed’

by the newest Master Mason, who is blindfolded

and led about by a conductor who speaks his
‘lines’ for him. Because he cannot see, the entire

experience becomes a theatre of the mind. After

Hiram is killed, the candidate spends most of his

time ‘playing’ the part of Abiff’s smelly corpse,

lying prone on the Lodgeroom floor. King Solomon
and King Hiram of Tyre (who are usually played

by men in tuxedoes) find the ‘body’ and exhume

it, meaning to give it a more decent burial. The

Lecture of the degree tells us that Hiram Abiff’s

body was buried in a place near the Holy of Holies,
which would have placed it on Temple grounds,

and also that his remains were cremated and placed

in a clay urn. [Older rituals have Hiram’s body

being buried within the Sanctum Sanctorum, which

is worthy of mention.] It is at this time in the
Third Degree that the man who has been playing a

dead Hiram for some time is lifted up from the

floor—we say raised—and a nonsensical word is

whispered in his ear.

The whispered word is of no real importance

to this discussion, save to note that it is

supposed to be a substitute for the true Master

Mason’s Word, since the original became lost

at Hiram’s death. In this story the ‘word’ is a
macguffin, a plot device. What is important is

that the Master Mason, who has been playing

the part of the poor murdered architect at this

point, is ‘raised’ from ‘a dead level’ to a ‘living

perpendicular.’ Some of this terminology is not
used in California, where I reside, but it is

commonly known enough that most North

American Freemasons would be familiar with

the phrase and to what it refers. Yet, at the

‘raising’ of a new Master Mason, the event
widely regarded as the true ‘rite of passage’ in

the fraternity, that is—to a degree—precisely

what happens. The man who has been playing

dead for the better part of an hour is now

suddenly upright, hale and hearty. Have we
Masons, as the Masonic objectors charge, in

performing the Third Degree drama, been party

and witness to resurrecting the dead within the

confines of our Lodge?

Well, yes...  Sort of.

If you are a Mason reading this, you’re probably

aghast and shaking your head for a couple of

reasons: first, that I’m speaking so freely about
our deep dark secrets; second, that I’m giving the

anti-Masons an inch of ground in terms of the

credibility of their arguments. But before you

gather up the men of Gilead and come at me with

torches and pitchforks, let me explain a couple of
things. First, that in divulging our deep dark

secrets, I assure you I am well within the

parameters established by my Grand Lodge as to

which ‘secrets’ can be discussed and which cannot.
Specifically I cannot divulge the nature of the oaths
I took, nor can I disclose the signs and tokens

which are our modes of recognition. I divulge
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generally refers to a system of moral conduct, or

virtue, usually taught via a moral discourse, or

statement, or lesson, and the Third Degree drama

functions best as a morality play.

“… veiled in allegory…” In this context the word

veiled  means obscured  or concealed.

Understanding of the meaning of allegory is

fundamental to understanding not only the nature

and character of the Masonic legend, but also the
great and baffling error of logic which nearly every

Christian ‘religious objector’ commits in comparing

the Hiramic legend to Scripture. Merriam-Webster
Online defines allegory as “the expression by

means of symbolic fictional figures and actions of
truths or generalizations about human existence.”

An article in World Book Encyclopedia describes

Aesop’s fables as the most popular form of

allegory, and fable is close cousin to parable.

I mention this because Scripture tells us that Jesus

used parable to teach, therefore the method of

teaching is not, of itself, objectionable. In short,

an allegory is a story with a moral, and by its very

nature, its message and moral is veiled or concealed,
making it more implicit than explicit. This type of

storytelling requires the listener to do more than

listen; he is led to consider exactly why he is being

told a particular story, and what meaning he ought

glean from the manner of its telling.

“… and illustrated by symbol.” Borrowing again

from M-W Online : to illustrate is to “to provide

with visual features intended to explain or

decorate;” and symbol has two definitions which
are relevant to the Masonic morality play:

“something that stands for or suggests something

else by reason of relationship, association,

convention, or accidental resemblance; especially
: a visible sign of something invisible [as in] the
lion is a symbol of courage”; and “an object or act

representing something in the unconscious mind

that has been repressed [as in] phallic symbols.”

People in ancient times drew pictures as a symbolic
mode of communication. Modern writing is nothing

more than an organized set of symbols which we

have learned to interpret. We will find in

Freemasonry a cornucopia of visual symbols. In

the allegorical dramas of its degrees, we will also
find symbolism of a literary type. The Masonic

legend being an allegory told in dramatic form, this

is quite natural and to be expected, for literary

symbolism abounds in all the great stories and

plays, in fables and in myths. Even true events
can take on an allegorical or literary depth simply

through the telling. If I were to write down the

story of my life, to the reader it would be a story

first, a history second.

With the above-mentioned in mind, let us now re-

examine that mysterious definition of

Freemasonry. Having clarified the words and

modernised its language a bit, it might read thus:

A unique system of moral instruction,
obscured by or in a moral tale,

and explained by means of visual and literary

representation.

Not as cool or mysterious or sexy, is it? That’s

alright. It is more clearly understood by the modern
mind, and that was the intent of this exercise. This

exercise was hopefully not too pedantic, nor too

elementary, for it was absolutely essential that we

establish what Freemasonry is, and what it isn’t,

particularly in terms of its vaunted legend, before
proceeding. Our religious detractors argue from

the point of view that the Bible is a true and inerrant

historical work. Therefore, before we proceed any

further, it is very important to differentiate

between literal and legend.

Hiram and the Temple of Doom.

As Mr. Kunk posits in his paper, “Masonic Grand

Lodges have stated that the account is not based
upon fact, but rather as an allegory, used to

teach.” He admits  that the story of Hiram is

just a story, and that Grand Lodges, the sole

authorities in Masonic organization, hew to that

principle! Why he insists on a literalist reading
of our degrees, then, is as paradoxical as it is

nonsensical, but that is just one Mason’s

opinion. Why he measures the admittedly

fictional account of Solomon’s Temple in our

ritual against the factual account in Scripture is
simply baf fling… but that, as some say, is

neither here nor there. Yet, since Mr. Kunk

baldly states exactly what I’ve already told you,

we shall assume that Mr. Kunk is indeed right,
and proceed accordingly.

We have established that Freemasonry teaches

moral lessons via a symbolic moral tale. But to get

to the symbols we need first to peel away the

gossamer veil that is allegory. The analogy which
I like to use is that of a chessboard—representing

Freemasonry—with the various chess pieces

representing its various symbols. The ‘veil’ of

allegory is rather like a scrap of cheesecloth, or

other gauzy material, draped over the board to the
point that neither player can see well enough to

formulate a strategy; and as with chess, wherein

we cannot play the game with some thick layer of

lederhosen obscuring our view, so we cannot truly

see the symbols of Masonry with a veil over our
eyes. What remains is to peel away  the veil of

allegory, so that without the references of time,

place, setting, and characters, we view our peculiar

setting in terms of pure symbol.

What does that mean? Well, brace yourself, dear

Reader, because what I’m about to say just might

make somebody upset. We strip away and discard

just about every reference to any account of a

Temple, or of a man named Hiram, which
inspiration was taken from a certain book that is

known to us as the Holy Bible. Yes, I said it: we

take just about everything that bears resemblance

to Scripture and toss it like an old salad. I would

even go so far as to suggest that we remove one of
the Three Great Lights from the centre of the

Lodge, and I do not mean the Square or Compasses.

That’s right, we toss the Holy Bible.

That means we discard the names of the characters

in Scripture: Solomon King of Israel, and Hiram

King of Tyre. Hiram Abiff is not really a Biblical
figure, anyway, so we’ll let his name stay—and

he is, in a very real sense, a ‘living’ symbol.

The two Kings, however, have to go. What is left

in their place? Why, two big Chairs which were
the Kings’ ersatz thrones, situated in the East and

West. These Chairs become symbolic

representations: of a Plumb and a Level and two

of Masonry’s ‘three great supports,’ Wisdom and

Strength. In the South, of course, sits Hiram Abif f,
the ‘pillar of Beauty,’ but we will let him sit there

until we are ready to meet him. Let us for the

moment concern us with the three Great

Supports—Wisdom, Strength, Beauty. We will get

back to them shortly.

We must also by necessity discard the Temple of

Solomon from any notion of Masonic historicity.

The notion that the first Freemasons cut bricks

there is preposterous and cannot ever be
corroborated. Yet there is a particular reason why

this particular edifice is most apropos as a symbol

of Freemasonic Work. In the Scriptures, Solomon

was tasked with building the House unto the Lord,

a microcosm of that ‘spiritual building’ which is
known in the Royal Arch degree as the ‘Holy of

Holies above.’ This structure was intended to be a

holy house here on earth and a sanctuary for the

Ark of the Covenant, that little box which was

believed to ‘contain’ the ever-temperamental
Yahweh. [And mankind has forever been trying to

put G-d in a box.] Entered Apprentices are told

that no man should ever enter upon any great or

important undertaking without first invoking the

blessing of G-d. That undertaking is the magnum
opus of every Mason, to fit his mind as a ‘living

stone’ of that construction, to build himself as a

miniature reflection of Creation as well as of

Heaven, and of G-d’s will, to be perfect even as

the Lord is perfect. The Hermetic axiom, ‘as above,
so below,’ is quite evident here, as is the symbolism

of the macro- and microcosm. Every Mason is to

build himself (and within himself) a miniature

house unto the Lord and thereby become a better

leader (and servant) of Humanity in general.

Wisdom, Strength, and Beauty are the Three Pillars

and supports whereby the Mason undertakes this

Work. We could refer to these three aspects as

noble aspects. The Lodgeroom, with its ‘ground’
floor, four cardinal directions, and its ‘cloudy

canopy’ or ‘star-decked heaven’, is an easy

microcosm of Creation. It is also a symbolic

representation of King Solomon’s Temple, the

house unto the Lord which is a symbol not only
for Heaven and Divinity but also for the seed of

the Divine which is the Mason’s inner Temple.

By extension, if the Temple is analogous to Man,

to Creation, and to G-d Himself, it follows that

Man, Creation, and G-d Himself relate to each

Continued on Next Page
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other. Therefore, the Temple Above is the same as

the temple within, and the kingdom of heaven

within is the same as the Kingdom of Heaven, or

Kingdom of G-d, Above. [In Luke 17, Jesus says

the Kingdom of G-d is within us, so I’m not telling
you anything new.] And if we regard “reality” as

the brick and mortar of Creation, then the sanctum
sanctorum is where G-dhead sits. Similarly, if the

‘brick & mortar’ are the body and intellect of the

studious Freemason, the sanctum is the refuge of
‘that immortal part, that spirit or soul of man,

which will live on when time shall be no more.’ It

is that immortal part of Man which is created in
G-d’s image, not the physical body. You didn’t

think that G-d has fingers and toes, dandruff and
back hair, did you? Of course not!

The above illustrates a very old and powerful

Hermetic axiom; the term “Hermetic” refers to a

rather widespread school of ‘occult’ thought. To
paraphrase one Lon Milo DuQuette, a Brother

and renowned occultist: Everything in Heaven and
Earth is connected to, reflective of, and a pattern
of, everything in Heaven and Earth. In other

words: As above, so below; as below, so above
(from the Kybalion). Yes, I just quoted an

‘occultist.’ Get over it. The word occult means

‘hidden’ or ‘mysterious’ and Freemasonry is a

modern ‘mystery school.’ What’s more, a certain

scientific theory on the holographic universe hints
at confirming what those kooky occultists have

hinted at for centuries.

For what it is worth, the above-below interrelation

of Heaven and Earth is alluded to in Scripture, in
the prayer which contains the phrase “Thy

Kingdom come, they will be done, on earth as it is
in Heaven .” (Matt. 6:10) It is further alluded to in

Matthew 13, where the Kingdom of Heaven is

symbolically likened to a mustard seed (v. 31),
and a treasure concealed in a field (v. 44).

“…whatsoever thou shalt bind on earth shall be

bound in heaven: and whatsoever thou shalt loose

on earth shall be loosed in heaven.” (Matt. 16:19.)

The point-within-a-circle also illustrates this

principle of correspondence—as well as the idea

of a microcosmic ‘mystic centre’ within—as does

the arrangement of the Great Lights at the centre

of the Lodge. That mystic centre is also alluded to
by the hollow Pillars wherein the secrets of

Masonry are deposited, which secrets are also

safely lodged within the repository of the faithful

breast, and also to the Middle Chamber which

waits at the apex of that winding staircase which
is no more than a stylised phi spiral. The letter G

is phi in disguise as well, the golden spiral winding

in itself towards the centre which the mere physical

cannot reach. Not only do we have a mathematic

relation presented as metaphor for the laws of
physical creation, it also points to that mystic

heart-centre where the ancients believed the soul

to reside, to the Inner Temple where we are

supposed to do our Work.

Dave Mavity, a Brother of mine, compared

planetary orbits to those of atomic particles:

“So, on the atomic level, there must be some

rotation of something (electrons) around something

else (a nucleus. Below, and Micro). By observation

of how celestial bodies move in space, we can

surmise, with no further observation, that matter
acts the same way, on the tiniest level. So, what

allows you to tear aside Isis’ veil for a peek at

atomic structure (below), is your observation of

the solar system (above), and understanding the

Law that says that the huge example you can
readily see applies to everything on a ‘lower’ level

that you can’t readily see.”

See? Even if you don’t buy into all this ‘occult’

mumbo-jumbo, we can still see the Above/Below,
Macro/Micro relation at work when expressed in

purely pragmatic and scientific terms. Get it?

Singer-songwriter Martin L. Gore wrote a song

called ‘Macro,’ in which he sung this lyric: See the
Microcosm in Macro-vision… One Evolution, One
Creation. Odd that a pop artist would compose a

song about an ancient Hermetic principle, isn’t it?

So, to summarize, the Temple is a multi-layered
symbol. First, being of ‘living stones’, it

represents the individual Mason’s Great Work

of moral, intellectual, and spiritual self-building.

Second, it is microcosmic of Nature. Third, being

a house unto the Lord, it corresponds with the
Heavenly house which is the Holy of Holies

above, eternal in the heavens. Lastly is the concept

that literalist minds can only grasp with supreme

dif ficulty: that if the Temple is correspondent

with those three, then those three, by extension
of and through the symbolic Temple, correspond

with each other—in other words, Man, Creation,

and Divinity are interrelated.

In occult philosophy this is known as Unity,
with a capital U. We could call it pantheistic and

we would be right; and we could read from the

Kybalion that Hermetic/Qabalistic axiom which

says THE ALL is in ALL, and All is in THE

ALL, and arrive at a much more accurate position.

Therefore, the Work of the Freemason is to labour

upon himself until he is fitting to unite with the

ALL, fitting his mind as a living stone—to return

to the Source like Roland of Gilead in King’s Dark
Tower  saga. Those three Pillars—Wisdom,

Strength, and Beauty—are the noble attributes

which are both foundation and support for the

Mason’s singular ‘great and important

undertaking.’ These Pillars are emblematically
represented by the seats of the Master and Wardens

in the Lodge. Taken together, they form a triangle

or triad which overlaps the whole of the

Lodgeroom floor. [Remember that mental picture

I mentioned earlier?] To anyone with knowledge
of the meaning of the triad and the triangle, the

implication is obvious. Truly, these features are

not so much noble as they are divine. The ultimate

goal of the Mason, then, is a philosophic goal

which is common to nearly every religious system.
Our detractors call us a religion, and in many ways

they are right.

See? With Temple symbolism properly explained,

and that of the Pillars in relation to it, we begin to

see what the peculiar allegory is teaching us. What

then, of that Third Pillar (the middle pillar) whose

personage is seated in that throne in the South,
whom the Candidate is called to portray? What,

then, of Hiram?

Who is Hiram?

Hiram Abiff is, as I’ve already said, a living symbol.

We know that he is Master of the Workmen, which

tells us that he has achieved the highest mastery

of the Mason’s Work—not only of the labourer’s
trade, but of the transcendental Craft. Since he is a

Master, we know that he has also been an Entered

Apprentice, and—more importantly—a second-

degree Fellow of the Craft.

A chief lesson of the Second Degree is that a Mason

should be well-educated in the liberal Arts and

Sciences. While the ritual does not specify whether

we should pursue this virtuous education in a

University or by way of self-teaching, it is a
Renaissance educational curriculum which we are

exhorted to pursue.

If we consider that Hiram, being a Master

craftsman, must have spent some time as a
Fellow and pursued this education as part of

his journey to Mastership, we learn that he is

the most learned and skilled example of a

Mason. He was also said to be skilled at weaving

tapestries and the like. Being both book-learned
and skilled with his hands, and a bit of an artist

besides, Hiram would be the archetypal

Renaissance Man or, neo-Platonic ideal. The

lesson we are to glean is that, in ‘being’ Hiram,

the Mason is not to be solely a book-happy
scholar, nor solely a blue-collar labourer; rather,

he is to meet both ideals somewhere in-between.

On one level, Hiram represents the Mason as a

truly ideal man, the ideal  of an individual’s

earthly potential. If we view him as a microcosm
of society or humanity in general, we have an

ideation of what the whole of the human race

ought become—and a people’s government

might rightly be expected to exemplify the best

of both qualities. [Oh yes, the degrees have a
heavy political subtext, too.]

But, if we look at Hiram as a symbol of Beauty,

that ‘divine seed’ within our mystic centre, then

he becomes (on a micro level) the inspiration of
Divinity within that smaller temple: the common

man. On a Macro level he is the Architect Himself

who is always at work beautifying His Temple.

And, since Christian tradition teaches that G-d

became flesh, became a common man, in the form
of Jesus H. Christ….

… I’m sure you can see where this is going.

The Rest of the Story

Continued on Next Page
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In our story, we learn that Hiram, having completed

his inspection and devotion, tries to go out the

South, West, and East entrances of the Temple,

which Gates correspond with those three Divine

attributes I’ve already mentioned. In a sense these
entrances are mystic Gates or Doors, and each

Divine attribute is just beyond them, or a part of

their construction, or maybe both.

And there’s something mystical and powerful—
something mythic—about passing through that

magic door or gate, crossing the threshold, etc.

The Jews know this, which is why, in the Old

Testament, they painted blood on doorways in

order that Death would pass them over, and even
today they will mark a lintel with a prayer scroll.

In popular vampire lore, the monster cannot cross

the threshold unless first invited.

And we make a big deal about passing the
Candidate between the Pillars when he’s first

admitted into a lodge of Masons.

But, back to Hiram. He tries to cross these magic

doors, perhaps because by doing so he will absorb
or adopt these Divine aspects. Then he would

gain that ascendance, that transcendence, that ‘lost’

part of man. Perhaps if he were to do so he would

become like Adam Kadmon, or like the ascended

Master Christ. (Again, this is something the pure

literalist cannot grasp.) But he cannot pass the

gates, cannot gain what they promise, for he is

blocked by the three Ruffians from making this

mystic transition, this transformation.

Who and what are they? Three living symbols,

just like the Master and Wardens. But they are a

lower, earthly, profane triad, the antitheses of

Wisdom, Strength, and Beauty.

Think of the Temple as a macro of man and

micro of society, specifically a Masonic ideal

of society , which Hall called ‘universal

democracy’. He also said democracy’s ‘arrant

enemies’ were represented by the torch, tiara,
and crown. The torch represents the rule of an

unruly and ignorant mob; the tiara, rule by

superstitious clergy; and the crown, rule by

tyranny and fear. Pike understood this, which

is why you’ll find so much political commentary
in his Morals and Dogma.

Pike and Hall also understood that the Ruffians

represent an obstacle not only to an idealised

society, but also to Man reaching his more idealised
self—which is what Hiram symbolises. Hiram

cannot get to these gates because of these low

men, which are really aspects of himself, of his

profane nature. They are not just the ‘dark sides’

of Wisdom, Strength, and Beauty, but also his

dark side, and the shadow reflection of his

unformed Divine potential.

But these Ruffians do not exactly reflect literal

opposites of those Divine Doors/Gates/
Attributes. They are not ‘stupidity,’ ‘weakness,’

and ‘ugliness.’ The negative principles which they

represent have more proper names. They are

Ignorance, Superstition, and Fear. Torch, Tiara,

and Crown.

And Hiram dies by their hand. His death is

necessary, part of that rite of passage. For before

he can regain ‘what was lost’ he must first die, as

we must die before we can regain that Eden which
the first Man lost. And when the Master Mason

is raised from that dead level to that living

perpendicular, he symbolically leaves the

Ruffians’—and his own—profane attributes on

the floor behind him. Dare I say it, he is born
again into a new paradigm.

In Egyptian myth we have the tale of Osiris who

was assailed and murdered, then reborn and

resurrected as Horus, a new god. In Wiccan
tradition we find the Horned God whose death

and re-incarnation is tied to the Wheel of the Year

and the cycle of nature. In those accounts the theme

is the death of the ‘old,’ and rebirth of the ‘new,’

which is applicable on macrocosmic and
microcosmic levels. In the Christian tradition,

every baptised Christian not only commemorates

the death and rebirth of the Christ, but also

symbolically enacts the death of his old ways and

birth into a new life.

You see, the death and raising motif echoes in myth

and religion. In the Christian context—most

important to the argument of this essay—the

‘rebirth’ is an entry into a new and more holy life,
one bereft of the old ignorance, the old superstition,

the old fear. Passing the gates, like crossing the

river Jordan, is a different metaphor for achieving

the same end. And before we, who ‘portray’ Hiram,

can get there, through those magical doors, we
must die to our selves, by our dark sides, and in so

doing, shed them. The ‘raising’ is the re-birth, and

the third burial of Hiram is that return to the

Source, the return to Holiness, to sit at the right

hand of G-d.

“And thus in the commonplaces of life, in
which for those who have clean hearts there
is nothing common or unclean but everything
is sacred and symbolic, the act of physical
birth is an image and a foreshadowing of that
mystical rebirth and of that passing through
a strait gate and a narrow way in a deeper
sense, without which it is written that man
shall not enter into the Kingdom of Heaven.”

–Wilmshurst, The Meaning of Masonry.

Masonic Messiah

And here we arrive at the charge of ‘resurrection’

Continued on Next Page
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in Lodge, of imitating the True Resurrection. I

have shown that, on a symbolic and literary level,

that charge is accurate. Next I will show that, in

the words of the ritual itself, it is entirely correct.

Then, having done so, I will explain what that
means. And if you have read this far and you

actually finish this article, then you will see what

I mean when I say our detractors are right on this

issue, right for the wrong reasons.

To do so we will need to examine the key point of

the Third Degree ritual, the actual raising during

which the dead and smelly Hiram Abiff becomes a

happy and healthy Master Mason.

As the story goes: when King Solomon learns that

Abiff has been murdered, he dispatches search

parties to discover the location of his body. Once

it is found, he, with King Hiram of Tyre, leads a

party of twelve Fellowcraft to the site, to exhume
the body and inter it more decently. Let me just

point out that the number of Fellowcraft is the

same as the number of Apostles who followed

Jesus. Coincidence?

Once at the gravesite, they encounter difficulty in

being able to effectively remove Abiff ’s body from

the earth. It is so badly decomposed that they

cannot remove it intact. Distraught, Solomon

orders his men to kneel and pray, for though he is
aware that they have reached the limit of their

abilities, he remembers that he can appeal for divine

assistance through the medium of prayer. At this

point, let me point out that “Solomon” is the

Wisdom aspect of that triad I mentioned.

This is what he prays:

Thou, O God, knowest our downsitting and
our uprising, and understandest our troubles
afar off. Shield and defend us from the evil
intentions of our enemies, and support us under
the trials and afflictions which we are destined
to travel while travelling through this vale of
tears. Man that is born of a woman is but of
few days and full of trouble. He cometh forth
like a flower and is cut down; he fleeth also as
a shadow and continueth not. Seeing that his
days are numbered, the number of his months
is with Thee; Thou hast appoint his bounds
which he cannot pass; turn from him that he
shall accomplish his day. For there is hope of
a tree, if it be cut down, that it will sprout
again, and that the tender branch thereof will
not cease. But man dieth and wasteth away;
yea, man giveth up the ghost, and where is
he? As the waters fail from the sea and the
flood decayeth and drieth up, so man lieth
down, and riseth up not ‘til the heavens be no
more. Yet, O Lord, have compassion on the
children of Thy creation, administer them
comfort in times of sorrow, and save them
with an everlasting salvation.

Amen. So Mote It Be.

Now let us examine what Solomon is saying. From

“Thou” up to “… accomplish his day,” Solomon

is lamenting the brevity and tumult of human

existence. From “For there is hope…” to “…be

no more,” he laments that the tree dies and is

reborn, but that Man dies and stays dead—no
rebirth for Man ‘til the heavens be no more.
Listening to Solomon, we are led to believe that

for men he believes there is no life after death. To

Solomon, this appears unfair. Therefore he appeals

to the Almighty’s sense of compassion, of mercy,
asking Him to save His children with an everlasting
salvation.

Save… with an everlasting salvation. This is very

Christian terminology, and very telling. So… what
happens next?

After prayer, Solomon announces that his ‘mind

is now clear.’ He exclaims that, though they have

reached the end of their limits, there is yet strength
in the Lion of the Tribe of Judah, and that, armed

with that strength and knowledge, he has the ability

to raise Hiram Abiff out of his martyr ’s grave.

And with that, the tuxedo-clad man who is playing

Solomon reaches down and—by the strong grip
of the lion’s paw, as we say it—he raises the new

Master Mason up off the floor. Shortly thereafter,

the Lodge adjourns to enjoy some coffee and

pastries.

But… what just happened?

Well, let us look at things from the pure storytelling

angle. Solomon needed help… he whined and pined

that even a tree was afforded an opportunity of
life after death, but G-d’s most favoured of creatures

was not. Therefore he prayed for compassion and

everlasting salvation from the rough vagaries of

the world. After prayer, the King announces

proclaims that his “mind is now clear.” The Lion
of the Tribe of Judah was what he received in

reply; in other words, this Lion was the power

granted to Solomon to raise—that is, “resurrect”—

the poor dead rotting Abiff.

Well, what is this Lion of the Tribe of Judah? How

can it be so strong that it—symbolically speaking—

conquers the death of the flesh? In Christian

theology, there is only one thing that powerful.

In the Old Testament, the lion was associated with

the tribe of Judah, which would eventually become

the line of David. Prophecy foretold that the

Messiah would be born of David’s line. But in the

New Testament, things are a bit dif ferent. In
Revelation 5:5 we read this—

 And one of the elders saith unto me, Weep not:
behold, the Lion of the tribe of Judah, the Root of
David, hath prevailed to open the book, and to
loose the seven seals thereof .

In reading this chapter, it becomes quite clear that

the “Lion” is just a title, for in the following verses,

the figure opening the seals is identified as the
Lamb. There is only one figure in the New

Testament who is referred to as a Lamb with a

capital L.

When King Solomon prayed for divine assistance

he received the clarity of mind to ‘raise’ Hiram

Abiff by the strength of the lion’s grip, which
really means he raised him by the strength of the

Lamb to whom the title of Lion refers. To put it

plainly, when Solomon raised the body by the

strong lion’s grip, he “resurrected” Hiram, as a

new Master Mason, by the power of Jesus Christ.

Let us review that, shall we?

Hiram Abiff lies cold, dead, and decomposing in

his grave, no more than a tribute for the worms.
King Solomon bemoans the end of his prized

worker who “dieth and wasteth away.” He then

kneels and makes an appeal to Divine Providence

for assistance. When he rises and announces that

his mind is ‘clear’, we can be sure that, within the
story’s framework, King Solomon’s prayer is

answered. That answer came in the form of the

knowledge and ability to raise the body by the

strength of the Lion of the Tribe of Judah. The

Lion is a New Testament reference to the Saviour.
The ‘strong grip,’ by which the man portraying

Hiram Abiff is raised from a dead level to a living

perpendicular, is a direct representation of a

‘resurrection’ by the power of Jesus Christ.

See? The Anti-Masons are right!!

Conclusion

We do have a Masonic Messiah, as many of our
Objectors claim. We do ‘resurrect’ Brothers in our

Lodges. We do imitate the singular and most

important event in Christian theology.

As I’ve said, they are right; but, for the wrong
reasons.

They charge it is a blasphemy, a perversion. In

this, they err in their correctness. The resurrection

of the Masonic Messiah is not a blasphemy, nor a
mockery; it is a direct representation of the death

and rebirth of Christ. Remember what I have said

about Hiram Abiff being the ‘ideal’ man as well as

a mythic quasi-divine figure. From a literary point

of view we can apply the same attributions to
Jesus. And as the Messiah was persecuted and

murdered by ignorant mob, corrupt church, and

tyrannical government, so was Hiram Abiff assailed

by Ignorance, Superstition, and Fear. Finally, both

are resurrected by the Divine force, the Christ
essence which is symbolically represented by the

strong grip of the Lion of the Tribe of Judah.

What we have in the Third Degree legend is a

stylised re-telling of the death and rebirth of
Jesus Christ. We also have an obscured reference

to the death to the self and re-birth in the new

light that is represented in the rite of baptism.

[And what is baptism, but an initiatic rite?] That

death and metaphysical rebirth is also the

Continued on Next Page
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The Last Word
One night in lodge...

His name is Bill. He has wild hair, often wears a T-
shirt with holes in it, jeans, and no sadals (no

socks). This was literally his wardrobe for his

entire four years of college because he could not

afford more and pay his tuition and buy his books.

He is brilliant. Kind of profound and very, very

bright. He became a Freemason while attending

college at a lodge in his home town, where his

father, uncle, Grandfather and great grandfather

had been raised.

The only lodge in the town where the colledge

educated America’s youth was a very old lodge,

with many lawyers, politicians, and other powerful

and influential men as members. As soon as he
found the lodge, he decided to go there.

He walks into the lodge with no shoes, faded

jeans, his T-shirt, and wild hair. The tyler gives

him the fish eye, but he passes the exam, so the
tyler allows him to pass, but every seat is taken

and he can’ t find a seat. By now, the brothers

have noticed him and his unusually casual attire,

and are really looking a bit uncomfortable, but no

one says anything.

When he realizes there are no seats, he just squats

down right on the carpet in a corner, and he can

tell that the brothers are really uptight, and the

tension in the air is thick.

About this time, the master sees one of the lodges

past masters rise and start slowly making his way

toward Bill. This man is in his eighties, has silver-

gray hair, and a three-piece suit. A former judge,

very elegant, very dignified, very courtly.

He leans hevily on his cane, and pretty quickly

the brothers are watching him, thinking to

themselves that you can’t blame him for what

he’s going to do.

How can you expect a man of his age and of his

background to understand some college kid, in ratty

clothes, sitting on the floor?

It takes a long time for the man to reach the boy.

The lodge is utterly silent except for the thumping

of the man’s cane. All eyes are focused on him,

and even the master is waiting for the inevitable.

As the old man reaches Bill, he drops his cane to

the floor, and with great dif ficulty, he lowers

himself to the carpet, sitting down next to Bill

taking his hand and welcoming him to the lodge.

Everyone chokes up with emotion. When the

minister gains control, he says, “What I’m about

to preach, you will never remember. What you

have just seen, you will never forget.”

“Be careful how you live. You may be the only

Bible some people will ever read!” I asked the

Lord to bless you As I prayed for you today. To

guide you and protect you As you go along your

way.... His love is always with you, His promises
are true, And when we give Him all our cares, You

know He will see us through.

hallmark of the Christian doctrine of salvation.

The allusions are, quite naturally, veiled in

allegory  and illustrated by symbol.

As Kunk asserts, “Masonic Brethren should
imitate Hiram Abiff to get into heaven.” Well, yes!

Of course! However the ‘Masonic doctrine of

salvation’ is the same as the Christian one. As

before, he is right, but for the wrong reasons. He

misses the point. He does not see that, with every
raising of a new Master Mason, we pay homage
to the One who is Risen.

Okay, but… so what?

What does this mean to the studious Freemason?

To the Christian Mason, it means that—as he

already knows—his patronage of the Craft is in

no wise contradictory to his faith. Rather, it is
quite complementary. If “Masonic Brethren

should imitate Hiram Abiff to get into heaven,”

they are simply reminded to walk in the

Saviour ’s shoes, to be perfect even as the Lord

is perfect, because in ‘imitating’ Hiram, he is
really emulating Jesus Christ. To the literalist,

all is good.

To the non-Christian Mason, the parallels with

Christian tradition should cause little or no
disturbance, unless he personally objects to

Christian teaching for some reason. Hopefully that

would not be the case, for a Mason is supposed to

be more enlightened and open-minded than that.

He might perhaps see the story of Christ as an

allegory, much like the Masonic legend, and Christ

himself as a symbolic principle, much like the dying

and rising figures of other traditions. He might

read the Gospel account as a metaphor for the
alchemical sublimation and purification of the self.

A literary interpretation of the Scriptures is

certainly valid, even if not in vogue in certain circles,

because although its believers view the Bible as

word of God and an account of history, it also has
incredible literary merit as a collection of history,

poetry, and song.

Even the literary interpretation of the Holy

Writings arrives at the truths contained therein,
albeit by a different road.

As Master Masons, Christian or not, we can learn

from the Gospel account and the Hiramic legend

alike, and internalise the lessons thereof, the better
to form our minds as living stones for our own

moral, spiritual, intellectual edifices—and for that

true Sanctum Sanctorum, eternal in the heavens.

Afterword

If you have come this far, dear Reader, I thank

you for your indulgence. I set out to examine the

veracity of one Anti-Masonic claim, to re-

interpret it in a correct light, and to explain its
relevance to our Masonic lives. I hope I have

succeeded in this mission.
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