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By R. Theron Dunn

Now here is something you probably never thought you

would see juxtaposed... the Roman Catholic Latin Mass

and Freemasonry. The following article was directed to

the author’s attention, and is one that speaks of the

renewal of the Latin Low Mass in parishes around the

world due to Pope Benedict’s rescission of restrictions, in

place since the 1960’s, against its use.

To a child in a Roman Catholic family, the rhythm of
the Mass is absorbed into the body well before
understanding reaches the brain. It becomes as lullingly
familiar as a weekly drive to a relative’s house: opening
prayers like quick turns though local streets, long
freeway stretches of readings, homily and Eucharistic
prayers, the quietude of communion and then — thanks
be to God — the final blessing, a song and home to
pancakes and the Sunday comics.

(Snip)

But St. John Cantius, once given up for dead, is thriving

with an influx of new parishioners. In his homily, the

pastor, the Rev. C. Frank Phillips, spoke proudly about

the Latin Mass, which his parish was the first in Chicago

to revive. He announced that it would soon be training

priests in the old rite, which he vowed would restore

the Catholic church to its place leading the world back

to Christ. 1

So, you are probably wondering, how does this relate

to Freemasonry? Well, I’ll tell ya pilgrim...

Ok, seriously. it pointed up something this author and

others have pointed out regarding in a variety of different

contexts. Freemasonry is facing a schism, one that is

brewing between what I will call today’s Moderns and

Antients. Sound familiar? Well, if you aren’t a Masonic

history buff, a short explanation of precisely who and what

the Moderns and Antients were is in order.

The First Great Schism in Freemasonry

In 1723, James Anderson wrote and published The

Constitutions of the Free-Masons, For the Use of the

Lodges in London and Westminster. This work was

reprinted in Philadelphia in 1734 by Benjamin Franklin,

who was that year elected Grand Master of the Masons of

Pennsylvania.

The Grand Lodge of England (GLE) expanded the degree

system from two — Entered Apprentice and Fellow

Craftsman — to three, creating the Master Mason’s degree

around the year 1725; and by reorganizing, adding and

dispersing ritual elements. The GLE along with those

jurisdictions in amity with it, came to be known colloquially

as the Moderns, (or the Premier Grand Lodge), to

distinguish them from a newer, rival group within

Freemasonry, known as the Antients, (or the Antient
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Masonic Lodge and Christian

Compatibiliy
By Br. Rev. Wayne Major

Having been engaged in debate for some time now with Christian apologists on

the subject of Masonry, I have had the intention of taking the time to take a look

at an often-quoted article in antimasonic circles, “The Masonic Lodge: Is it

Compatible With Christianity?” by Steven Tsoukalas.  This article is a well-

written and thoughtfully expressed presentation of many of the common

accusations.

As such, “The Masonic Lodge: Is it Compatible With Christianity?” is a cut above most of the materials

I have customarily encountered, yet it does not seem to have received much critical attention from

Masons, as have some antimasonic materials.  Therefore, even though I’m sure

perhaps only a small few of us spend much time giving any consideration to

these kinds of arguments, I offer this critique of Mr. Tsoukalas’ article.

(Steven Tsoukalas is a member of the adjunct faculty at Asbury Theological

Seminary in Wilmore, KY, and is the author of the book Masonic Rites and

Wrongs (Presbyterian and Reformed, 1995.  The article that is the subject of this

critique may be found online at http://www.pfo.org/masonldg.htm ).

I will begin with a comment made during some introductory remarks:

I shall concentrate only on the Blue Lodge degrees, for they are foundational and every Mason

wishing to proceed to the other Rites must complete Blue Lodge. In other words, every man, in order

to be called a Mason, must first enter Blue Lodge.

He makes this statement, and then almost immediately winds up doing differently, citing “C. Fred
Kleinknecht, Sovereign Grand Commander of Scottish Rite Freemasonry, Southern Masonic

Jurisdiction.”  Not a major issue, it just seemed odd to mention addressing only Blue Degrees and then

make such an effort to point out the qualifications of Mr. Kleinknecht that go beyond the Blue Degrees.

Freemasonry has a theology. The word “theology” means “a word about God.” Thus, theology is the

discipline of making statements about God.

Not that he has said anything untrue, but he is misleading the reader, and appears to be doing so

intentionally.  All he has given is ONE definition of “theology,” and used that as a substitute for the

sense in which the word is ACTUALLY being used:

1. The study of the nature of God and religious truth; rational inquiry into religious questions.
2. A system or school of opinions concerning God and religious questions: Protestant theology;

Jewish theology. (Source: Online Dictionary.com)

Tsoukalas’ definition as given would be closer to the meaning in the first definition above.  But he lists

as the meaning “a word about God” and then uses a false syllogism by which he moves directly from

that first statement, to a statement that in no way derives from what he has said.  What he has done is

a logical fallacy known as “begging the question,” a logical construct in which the conclusion and the

premise are the same.  In his case, it goes like this, as these are the statements he makes:

Freemasonry has a theology.
The word “theology” means “a word about God.”
THUS:  Theology is the discipline of making statements about God.

What he ATTEMPTS to do is to prove Freemasonry has a theology.  His first step in going about

trying to establish the premise, is to simply state flat out that it DOES.    If this is considered “proof,”

then such logic could be used to “prove” practically ANYthing.  I can prove the moon is made of green

cheese if all I have to do to get the process rolling is to state, “The moon is made of green cheese.”

What he has done is no different an exercise.

How one goes about the study of Freemasonry and how one forms an approach to reach Masons with

the truth is vitally important.  As Christians, we not only want to do our homework, but also be able to

present our findings to Masons in an impeccable way.  In short, we want to make our approach to

Masons as airtight as possible.

Sounds more like an argument or a debating

strategy than a presentation of truth.  Shouldn’t

truth be “airtight” without our help?

We can expect a unified body of teaching in Blue

Lodge rituals and monitors even though individual

Grand Lodges produce them. Though they differ

minutely in wording, in essence there is great

uniformity. Thus we can safely say that although

the Grand Lodges are individual authorities,

Freemasonry as a worldwide institution has great

uniformity in its teachings.

This, quite simply, is false.  The practices of

antimasonic accusers everywhere puts the lie to

this statement.  The very fact that there are

differences causes them to pick and choose what

they cite, how much of it they cite, which parts

they will omit by ellipsis, and which Grand Lodge

Monitor they will select it from.  And Tsoukalas is

no exception;  in fact, he gives every indication

that his is intended as a pattern that is laid down

for antimasons everywhere—“we want to make

our approach to Masons as airtight as possible.”

A good example of the diversity found within even

the most basic of Masonic statements, is the wide

range of opinions stated concerning the book upon

the altar in Masonry.  Typically, this has been the

Holy Bible.  With the establishing of the “Modern

Lodge” at the formation of the Grand Lodge in
1717 in England, there came a climate of change,

although it was not actually signaled until

Anderson’s Constitutions 6 years later.

It began as a statement that those of other religions

may be welcomed into Masonry.  As it developed,

the use of the Bible, the traditional Book on the

altar, began to be questioned in regard to someone

of another faith being obligated upon it.  Soon there

was recognition that with the change in practice,

there needed to be a change in wording, since

“Holy Bible” might not be a reflection of ALL of

Masonry any longer.  And so at first there came

references to a “book of the law,” and later to a

“Volume of Sacred Law.”  The latter term is the

one that began to stick, and is now a common

term in Masonry—though this has come about only

within the last several decades.

The result has been, that some have clung to the

traditional, while some have welcomed the change.

In my own jurisdiction, the term “Volume of

Sacred Law” does not even appear in the Ahiman

Rezon (the official monitor for Masons in S.C.),

or suffice it to say, I have not found it there.

“Holy Bible” is the term used in reference to our

Book on the altar, and it is the term used to define

the “Great Light of Masonry.”  But that is not true

in every Grand Lodge in the U.S., there are some

who use the term “Volume of Sacred Law.”

Continued on Page 18 - Compatibility

Dr. Steven Tsoukalas
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Continued on Page 17 - Tradition

Tradition And Traditionalism
Except from “The Reign of Quantity and Signs of the Times”

By René Guénon

THE falsification of

everything has been shown

to be one of the

characteristic features of our

period, but falsification is not

in itself subversion properly

so-called, though

contributing fairly directly to

the preparation for it. Perhaps the clearest

indication of this is what may be called the

falsification of language, taking the form of the

misuse of certain words that have been diverted

from their true meaning; misuse of this kind is to

some extent imposed by constant suggestion on

the part of everyone who exercises any kind of

influence over the mentality of the public. It is a

case of something more than the mere degeneration

alluded to earlier, whereby many words have come

to lose their original qualitative meaning, keeping

only one that is purely quantitative; it is more a

question of a “diversion”, whereby words are

applied to things which they do not fit in any way,

and sometimes in a sense directly opposed to their

normal meaning.

This is one of the most obvious symptoms of the

intellectual confusion which reigns everywhere in
the present world; but it must not be forgotten

that this very confusion is willed by that which

lies hidden behind the whole modern deviation;

this thought obtrudes itself particularly in view of

the simultaneous appearance in many different

quarters of attempts to make illegitimate use of

the very idea of “tradition” by people who want

improperly to assimilate its significance to their

own conceptions in one domain or another. Of

course there is no question of suspecting the good

faith of any particular party, for very often it may

be a case of mere incomprehension and nothing

more; the ignorance of most of our contemporaries

about anything possessing a truly traditional

character is so complete that this need cause no

surprise. Nevertheless it must also be recognized

that such errors of interpretation and involuntary

misconceptions serve the purpose of certain

“plans” so well that it is permissible to wonder

whether their growing diffusion may not be due to

some of the “suggestions that dominate the modern

mentality, all of which lead ultimately to nothing

less than the destruction of all that is tradition in

the true sense of the word.

The modern mentality itself, in everything that

characterizes it specifically as such (and this must

be said once more, for it is something that cannot

be too often insisted on) is no more than the

product of a vast collective suggestion, which has

operated continuously for several centuries and

has determined the formation and progressive

development of the anti-traditional spirit, and in

that spirit the whole of the distinctive features of

the modern mentality are comprised. Nevertheless,

however powerful and clever the suggestion may

be, a moment may always come when the resulting

state of disorder and disequilibrium becomes so

apparent that some people cannot fail to become

aware of it, and then there is a risk of a “reaction”

which might compromise the desired result. It

certainly seems that matters have today just

reached that stage, and it is noticeable that this

moment coincides exactly, by a sort of “immanent

logic”, with the moment at which the merely

negative phase of the modern deviation comes to

an end, the phase represented by the complete

and unrivalled domination of the materialistic

mentality.

This is where the falsification of the traditional

idea comes in with great effect; it is made possible

by the ignorance already mentioned, itself but one

of the products of the negative phase; the very

idea of tradition has been destroyed to such an

extent that those who aspire to recover it no longer

know which way to turn, and are only too ready

to accept all the false ideas presented to them in

its place and under its name. Such people may

have become aware, at least up to a point, that

they had been deceived by openly anti-traditional
suggestions, and that the beliefs imposed on them

represented only error and deceit; that is certainly

a change in the direction of the “reaction” alluded

to, nevertheless no effective result could accrue if

nothing further were to happen. This is clear

enough from the growing quantity of literature

containing the most pertinent criticisms of our

present civilization, but contemplating measures

for the cure of the evils so rightly denounced that

are, as indicated earlier, curiously disproportionate

and insignificant, and often more or less infantile:

such proposals can be said to be “scholarly” or

“academic” and nothing more, and there is anyhow

nothing in them that gives evidence of the least

knowledge of a profound order.

This is the stage at which the effort made, however

praiseworthy and meritorious it may be, can easily

allow itself to be turned aside towards activities

which will, in their own way and despite

appearances, only contribute in the end to the

further growth of the disorder and confusion of

the “civilization”, the reinstatement of which they

were intended to bring about.

The people just referred to are such as can properly

be described as “traditionalists”, meaning people

who only have a sort of tendency or aspiration

towards tradition without really knowing anything

at all about it; this is the measure of the distance

dividing the “traditionalist” spirit from the truly

traditional spirit, for the latter implies a real

knowledge, and indeed in a sense it is the same as

The Convention That Changed

The Face of Freemasonry
By Allen E. Roberts

We are indebted to Wor.

Brother Roberts, a noted

Masonic scholar and author,

for accepting the challenge

of preparing this Short Talk

Bulletin.  It is another

example of his concern for

the work of the Masonic service Association.

For more than one hundred forty years many

Freemasons have been misinformed. They have

not been told the full story of one of Free-

masonry’s most important events.

This story starts in December, 1839. It began with

a resolution adopted by the Grand Lodge of

Alabama, which requested all Grand Lodges to

send a delegate to the City of Washington on the

first Monday in March, 1842, “for the purpose of

determining upon a uniform mode of work

throughout all the Lodges of the United States and

to make other lawful regulations for the interest

and security of the Craft.” (The emphasis is mine,

for this indicates what I mean when I say we have

been misinformed.)

The Convention was held on March 7, 1842,

“in the Central Masonic Hall at four and a

half and D Streets N.W.” Ten Grand Lodges

were represented. And these representatives

refused to seat a delegate from the Grand

Lodge of Michigan, declaring that it had not

been es tabl ished under  const i tu t ional

principles. The report was made by Charles

W. Moore,  Chair -man of  Credent ia ls

Committee and Grand Secretary of the Grand

Lodge of Massachusetts.  The Convention

upheld his report.

After due deliberation, it was concluded that not

enough Grand Lodges were represented, and there

was not enough time to formulate a uniform ritual

that would be acceptable to all Grand Lodges.

Differences of opinion among the committee

selected to develop a uniform mode of work were

too many and not reconcilable. The Convention

voted to request each Grand Lodge to appoint

some well-versed Mason and style him as a Grand

Lecturer to report to a Convention to be held the

following year.

Continued on Page 25 - Convention
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Dunedin Masonic Lodge #192, F&AM

Can you see what’s wrong with the cornerstone?
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The Song Of The Universe
By Maurizio Nicosia

Harmony, the daughter of

Mars, the god of war and

Aphrodite, the goddess of

love, inspired Heracleitus in

composing three inspired

fragments. In the First, the

Ephesian philosopher

catches the essence of her mythical origins:

Opposition brings concord. Out of discord comes
the fairest harmony.

‘Harmony’ stems from the Greek verb harmòzo, to

tie up, to compose, from the calque harmòs, ‘joint’.

This etymology hints at something which

resurfaces in the myth: through Harmony’s

mythical origins Heracleitus points at a cognitive

practice which is grounded on joining and

disjoining. Plato will insist on it in Phaedrus.

The mythic scenario remains in the second

fragment which declaims: harmony consists of
opposing tensions, like that of the bow and the
lyre. The mythThis fragment tells of Twelve

Olympic deities attending the wedding of Harmony

and Cadmus, so witnessing the whole cycle of the

solar course.. They are a cosmic wedding, indeed.

Harmony is gifted a lyre by Hermes, a golden

garment by Pallas Athena while Jason’s mother

will initiate her to the Eleusinian mysteries.

By the ‘extremes’, Heracleitus hints at time’s poles,

beginning and end; at the cosmic ones, that is, the

solstices, and eventually at those of any existence,

life and death. By ebbing and flowing from one

extreme to the other one, harmony transcends the

human sphere and temporality.

Out of the myth, Heracleitus detains the lyre’s motive,

however adding the bow, Apollo’s mark. By these

elements man reads the third fragment, which is dear

to both architects and musicians of all time: The
hidden harmony is better than the obvious. By

analogy with the Pythagorean doctrine of the spheres’

harmony, visible harmony exists in the phenomenal

world, while the hidden one underlies any intelligible

relations which cause all that is visible.

The lyre is the key to interpret this fragment: it is

visible in itself.. Nevertheless, it veils the intimate

ratios which correlate the strings’ chords.

Philolaus of Croton, well-known for his studies

on harmony and for givinging Plato Pythagoras’s

books, was the first man to discover the number

ratios matching the intervals of lyre’s four strings,

the lengths of which are equal to six, eight, nine

and twelve units. Philolaus’ primary example of

such a harmonia of limiters and unlimiteds is a

musical scale.. In this scale, the continuum of

sound is limited according to whole number ratios,

so that the octave, fifth, and fourth are defined by

the ratios 1:2 (diapason) , 3:4 (diatessaron) and

2:3 (diapente), respectively.

The hidden harmony is therefore based on three

consonances of the first four numbers. In

Pythagoras, this idea entails metaphysical and

cosmogonical effects.

Diapason (1: 2) displays the ratio between the

Immutable Being – deus absconditus1  – and the

“endless dyad”, that is between the One and the

Manifold,  spirit and matter. Philolaus thinks this

ratio contains the other consonances and therefore

sets the perfect harmony.

Diapente makes matter, which is the feminine

principle, to tieand ties it with the manifest principle,

nous (or intellect) which is the masculine archetype,

also known as .“three”.2  Three is mind, soul and

intellect or spirit. Mindmind is the rational faculty

(logos), soul the siege of emotions (mythos),

intellect, or spirit, the ability to catch the nexuses

among the various aspects of reality and to tie them

both together and to the Superior Principle. In

diatessaron such a manifest principle goes with

“formed” matter, the form is with the solid.

The geometrical and musical development of these

three consonances describes the process through

which the One becomes manifold. It is the song

of a living entity, the song of the universe.

Vitruvius, the Roman architect, considers the 1:2

ratio as the ideal plan of any temple: it serves as

the mirror of the poles between which the universe

becomes manifest, insightful and harmonious

image of the world. It is for this reason that a

Masonic temple should have the same ratio, from

east to west, north to south. From Zenith to Nadir.

it is for this reason that a Masonic temple should

have the same ratio, from east to west, north to

south. From Zenith to Nadir.

1 Hidden God

2 Pythagoras thought the One was a

metaphysical entity. Enumeration pertained

to the Manifestation so it started by 2. In

his opinion even numbers were feminine,

because they could be divided by 2, thus

“giving birth” to a new entity. Odd numbers

were masculine, or limited.



Freemasonry: I ts  not  about me  changing them ,  I ts  about me changing me . 7

Masonic Humor

The Elephant and the Man

I wasn’t sure whether to run this in the Last

Word section, so I leave it to you. 

In 1986, Mkele Mbembe was on holiday in Kenya

after graduating from Northwestern University. On

a hike through the bush, he came across a young

bull elephant standing with one leg raised in the

air. The elephant seemed distressed, so Mbembe

approached it very carefully. He got down on one

knee and inspected the elephant’s foot and found

a large piece of wood deeply embedded in it.

As carefully and as gently as he could, Mbembe
worked the wood out with his hunting knife, after

which the elephant gingerly put down its foot.

The elephant turned to face the man, and with a

rather curious look on its face, stared at him for

several tense moments. Mbembe stood frozen,

thinking of nothing else but being trampled.

Eventually the elephant trumpeted loudly, turned,

and walked away.

Mbembe never forgot that elephant or the events

of that day. Twenty years later, Mbembe was

walking through the Chicago Zoo with his

teenaged son.As they approached the elephant

enclosure, one of the creatures turned and walked

over to near where Mbembe and his son Tapu

were standing.

The large bull elephant stared at Mbembe, lifted

its front foot off the ground, then put it down.

The elephant did that several times then

trumpeted loudly, all the while staring at the

man. Remembering the encounter in 1986,

Mbembe couldn’t help wondering if this was

the same elephant.

Mbembe summoned up his courage, climbed over

the railing and made his way into the enclosure.

He walked right up to the elephant and stared

back in wonder. The elephant trumpeted again,

wrapped its trunk around one of Mbembe’s legs

and slammed him against the iron railing, killing

him instantly.

Probably wasn’t the same elephant.

Humorous Quotes

Sometimes, when I look at my

children, I say to myself

~~”Lillian, you should have

remained a virgin.”  —
Lillian Carter (mother of

Jimmy Carter)

I had a rose named after

me and I was very flattered.

But I was not pleased to read

the description in the catalog:

“No good in a bed, but fine

against a wall.” —  Eleanor
Roosevelt

Last week, I stated this

woman was the ugliest woman I had ever

seen. I have since been visited by her sister, and

now wish to withdraw that statement. —   Mark
Twain

Santa Claus has the right idea. Visit people only

once a year. — Victor Borge

Be careful about reading health books. You may

die of a misprint. — Mark Twain

By all means, marry. If you get a good wife, you’ll

become happy; if you get a bad one, you’ll become

a philosopher. — Socrates

I was married by a judge. I should have asked for

a jury. — Groucho Marx

My wife has a slight impediment in her speech.

Every now and then she stops to breathe.

— Jimmy Durante

I have never hated a man enough to give his

diamonds back. — Zsa Zsa Gabor

Only Irish coffee provides in a single glass all four

essential food groups: alcohol, caffeine, sugar and

fat. — Alex Levine

My luck is so bad that if I bought a cemetery,

people would stop dying. — Rodney Dangerfield

Money can’t buy you happiness... but it does bring

you a more pleasant form of misery.

— Spike Milligan

I am opposed to millionaires... but it would be

dangerous to offer me the position. — Mark Twain

Until I was thirteen, I thought my name was  SHUT

UP. — Joe Namath

I don’t feel old. I don’t feel anything until noon.

Then it’s time for my nap. — Bob Hope

I never drink water because of the disgusting things

that fish do in it. — W.C. Fields

Don’t worry about avoiding temptation. . as you

grow older, it will avoid you. — Winston Churchill

Maybe it’s true that life begins at fifty ... but

everything else starts to wear out, fall out, or spread

out. — Phyllis Diller

By the time a man is wise enough to watch his

step, he’s too old to go anywhere. — Billy Crystal

Peanuts!

A doctor at an insane asylum decided to take his

patients to a baseball game. For weeks in advance,

he coached his patients to respond to his

commands. When the day of the game arrived.

Everything went quite well.

As the National Anthem started, the doctor yelled,

“Up Nuts”, and the patients complied by standing

up. After the anthem, he yelled, “Down Nuts”,

and they all sat back down in their seats.

After a home run was hit, the doctor yelled, “Cheer

Nuts”. They all broke out into applause and

cheered. When the umpire made a particularly bad

call against the star of the home team, the Doctor

yelled, “Boooo o Nuts” and they all started booing

and cat calling..

Comfortable with their response, the doctor

decided to go get a beer and a hot dog, leaving his

assistant in charge.

When he re turned, there was a riot in progress.

Finding his tizzied assistant, the doctor asked,

“What in the world happened?”

 The assistant replied, “Well everything was going

just fine until this guy walked by and yelled,

“PEE-NUTS!”
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 Billy Graham’s Suit

In January 2000, leaders in Charlotte, North

Carolina, invited their favorite son, Billy Graham,

to a luncheon in his honor.

Billy initially hesitated to accept the invitation

because he struggles with Parkinson’s disease. But

the Charlotte leaders said, “We don’t expect a

major address. Just come and let us honor you.”

So he agreed.

After wonderful things were said about him, Dr.

Graham stepped to the rostrum, looked at the

crowd, and said, “I’m reminded today of Albert

Einstein, the great physicist who this month has

been honored by Time magazine as the Man of

the Century.

Einstein was once traveling from Princeton on a

train when the conductor came down the aisle,

punching the tickets of every passenger.

When he came to Einstein, Einstein reached in his

vest pocket. He couldn’t find his ticket, so he

reached in his trouser pockets. It wasn’t there, so

he looked in his briefcase but couldn’t find it. Then

he looked in the seat beside him. He still couldn’t

find it.

The conductor said, “Dr. Einstein, I know who

you are. We all know who you are. I’m sure you

bought a ticket. Don’t worry about it.”

Einstein nodded appreciatively. The conductor

continued down the aisle punching tickets. As he

was ready to move to the next car , he turned around

and saw the great physicist down on his hands and

knees looking under his seat for his ticket.

The conductor rushed back and said, “Dr. Einstein,

Dr. Einstein, don’t worry, I know who you are.

No problem. You don’t need a ticket. I’m sure

you bought one.”

Einstein looked at him and said, “Young man, I

too, know who I am. What I don’t know is where

I’m going.’”

Having said that Billy Graham continued, “See

the suit I’m wearing? It’s a brand new suit. My

wife, my children, and my grandchildren are telling

me I’ve gotten a little slovenly in my old age. I

used to be a bit more fastidious. So I went out and

bought a new suit for this luncheon and one more

occasion. You know what that occasion is? This

is the suit in which I’ll be buried. But when you

hear I’m dead, I don’t want you to immediately

remember the suit I’m wearing. I want you to

remember this:

I not only know who I am .. I also know where

I’m going.”

May your troubles be less, your blessings more,

and may nothing but happiness, come through your

door.

For the cat lovers out there...

Thoughts on Cats

“Managing senior programmers is like
herding cats.” - Dave Platt

There is no snooze button on a cat who wants
breakfast.” -Anonymous

“Thousands of years ago, cats were
worshipped as gods. Cats have never
forgotten this.” - Anonymous

“Cats are smarter than dogs. You can’t get
eight cats to pull a sled through snow.” -
Jeff Valdez

“In a cat’s eye, all things belong to cats.”-
English proverb

“As every cat owner knows, nobody owns a
cat.” - Ellen Perry Berkeley

“Dogs believe they are human. Cats believe
they are God.”

“One cat just leads to another.” -
Ernest Hemingway

“Dogs come when they’re called; cats take
a message and get back to you later.” -
Mary Bly

“Cats are rather delicate creatures and they
are subject to a good many ailments, but I
never heard of one who suffered from
insomnia.”- Joseph Wood Krutch

“People that hate cats, will come back as
mice in their next life.” - Faith Resnick

“There are many intelligent species in the
universe. They are all owned by cats.” -
Anonymous

“I have studied many philosophers and many
cats. The wisdom of cats is infinitely
superior.” - Hippolyte Taine

“There are two means of refuge from the
miseries of life: music and cats.”- Albert
Schweitzer

“The cat has too much spirit to have no
heart.” - Ernest Menaul

“Time spent with cats is never wasted.”-
Colette

“No heaven will not ever Heaven be; Unless
my cats are there to welcome me.” -
Anonymous”

Some people say that cats are sneaky, evil,
and cruel. True, and they have many other
fine qualities as well.” - Missy Dizick

“You will always be lucky if you know how
to make friends with strange cats.” - Colonial
American proverb

“Cats seem to go on the principle that it
never does any harm to ask for what you
want.” - Joseph Wood Krutch

“Cats aren’t clean, they’re just covered with cat

spit.” - John S. Nichols

“Do not meddle in the affairs of cats, for they are

subtle and will ps on your computer.” - Bruce

Graham

“I got rid of my husband. The cat was allergic.”

Cowboy and the Policeman

A cowboy from

Texas gets pulled

over by an Arizona

DPS Trooper for

speeding. The

trooper started to

lecture the cowboy

about his speeding,

and in general began

to throw his weight

around to try to
make the cowboy

feel uncomfortable.

Finally, the trooper got around to writing out the

ticket. As he was doing that, he kept swatting at

some flies that were buzzing around his head.

The cowboy says, ‘Y’all havin’ some problem with

them circle flies?’

The trooper stopped writing the ticket and said,

‘Well yeah, if that’s What they’re called. But I’ve

never heard of circle flies.’

‘Well, sir,’ the cowboy replies, ‘circle flies hang

around ranches. They’re called circle flies because

they’re almost always found circling around the

back end of a horse.’

The trooper says, ‘Oh,’ and goes back to writing

the ticket.

But, a moment later he stops and asks, ‘Are you

callin’ me a horse’s ass?’

‘No, sir,’ the cowboy replies, ‘I have too much

respect for law enforcement to call y’all a horse’s

ass.’

‘That’s a good thing,’ the trooper says and goes

back to writing the ticket.

After a long pause, the cowboy, in his best Texas

drawl says, ‘Hard to fool them flies though.’
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Boo! A Masonic Halloween Story
“From ghoulies and ghosties And long-
leggedy beasties And things that go bump in
the night, Good Lord, deliver us!” - Scottish
Saying

John Keene paced his Chillcothe prison cell late at

night.  It was a habit he had developed over the

last couple of years after he had been incarcerated

for his latest check kiting scheme.  He found pacing

helped clear his head and allowed him to think.  It

troubled him that he was getting close to 30 years

of age and had never done anything with his life.

He had a long

arrest record

which included

many petty

crimes.  Even in

crime, he never

really hit the big

time and this
frustrated him

greatly.  In

terms of

education, he

never went

beyond high

school as he

couldn’t afford

college and the

m i l i t a r y

wouldn’t take

him due to his

arrest record.

For the last ten

years he had

simply drifted

from one scam

to another until

his luck finally ran out in Ohio.

Despite his run-ins with the law, he still had a huge

ego and thought that holding a regular job was for

chumps, but as he paced his cell he realized what

he was doing wasn’t hacking it either.  Instead of

these smalltime scams, it was time to go after

something bigger, such as embezzlement.  If he

could just get hired by a bank or insurance

company, or perhaps a large department store, he

could work his way into a position to tap into their

accounts.  But to do so, he realized he needed to

clean up his image.

Getting a new identity wouldn’t be a problem, but

getting an endorsement would be something else.

He needed something respectable, something that

was well known and beyond reproach.  Keene

then had an epiphany, “I know, I’ll join the

Masons!” he said to himself.  He had known of

the Masons since his youth as the pillars of the

community.  They were somewhat secretive but

everyone knew them to be a tight-knit group with

impeccable credentials.  If he could just get into

the Masons, this might be just the type of reference

he needed to get into an established company.

If all went well, Keene was scheduled to be paroled

in a few months.  He made good use of his

remaining time in the prison library where he

studied everything he could find regarding the

Masons.  He learned about their membership

application process and felt he could easily deceive

the Masons through his personality and rehearsed

answers to their questions.

As part of his investigation he discovered that the

Masons were desperate for members, and this

might be the opening he was looking for.  If he

could find a small Lodge that was struggling for

members, perhaps he could bypass a lot of the

Masonic red tape to join.  He then scanned various

geographical locations until he zeroed in on

Columbus which was home to many banks,

insurance companies, and other large companies.

Keene’s parole hearing finally came up in January

and thanks to his good behavior, he was granted a

parole.  He was asked where he would be settling

and he told them of his intention of finding work

in Columbus.  He was then assigned a parole

officer he would have to regularly report to.  Upon

his release he made his way to Columbus and

found work at a chicken fast food franchise.

During his free time he went about the process of

getting a new identity.  He began by visiting a local

cemetery where he found a grave of a young boy

who was born around the same time as himself,

the name was Michael J. Burton.  Next, he secured

a copy of Burton’s birth certificate and, using it,

applied for a social security card.  Once he had

the card, he next

applied for a driver’s

license, then finally a

U.S. Passport.  The

whole process took

just a few short

months.  Next came

a checking account,

gasoline cards, and

finally credit cards.

The prison system

had taught him well.

By May, Keene/

Burton was ready to

make his application

with the Masons.  He

had studied the

Masonic Lodges

around Columbus

closely and found one

that was remarkably

small (less than 100

members) and was

on the verge of

closing its doors due

to dwindling finances.  Keene contacted the

Secretary of Buckeye Lodge No. 1557 who was

delighted to hear from him and promptly mailed

him a petition to join the Lodge.  Using his new

identity, Keene falsified the petition and returned

it to the secretary along with payment of the

initiation fees in full.

During Buckeye Lodge’s Stated Communications,

the Secretary surprised the Craft (only six were in

attendance) by reading the petition.  This delighted

the Lodge as they had not received a new member

application in two years.  In particular, this pleased

the Master, Gordon Shields, who wanted to waste

no time getting some new blood into the Lodge.

The petition was accepted and followed its usual
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course, except the Lodge glossed over the

investigation as the Master couldn’t find anyone

to perform the task.  Instead, the Master invited

Keene to the Lodge and talked to him about what

it meant to be a Mason.  He found “Burton” to be

an honest, clean-cut and forthright individual.  Little

did he understand his true background, particularly

since he didn’t check his references.

Keene’s petition was finally balloted upon one

month later as scheduled where it was found clear

in the South, West, and East.  Bro. DB Hunter

happened to attend the meeting that night and was

pleasantly surprised by the petition.  Hunter was

the Lodge’s Instructor and was pleased to hear he

would once again be asked to teach a Brother his

catechism.

Shortly after the ballot, the Master scheduled

Burton’s Entered Apprentice degree for mid-June

which was performed accordingly.  Keene then

began to meet with Hunter on a regular basis to

learn the EA catechism.  At first, he was surprised

by the amount of memorization work required,
but finally learned the rhythm of the work and

quickly mastered it, perhaps too quickly.

During catechism meetings, Hunter liked to

develop a rapport with the new Brother to see

what kind of Mason he would be.  Although Keene

would volunteer some information, Hunter found

him to be somewhat evasive on his past.  Instead,

Keene wanted to accelerate the practices.  Hunter

liked Keene’s enthusiasm, but found it a bit

disconcerting that he wouldn’t volunteer

information about himself.

Keene learned the EA work and was able to return

it in Lodge during the month of August.  Shortly

thereafter, the Lodge conferred the Fellow Craft

degree on Keene and, consequently, he continued

his sessions with Hunter to learn the second degree.

During one of the meetings, Keene proudly

displayed a Masonic ring he had purchased.

Hunter pointed out to him that it shouldn’t be worn

until he had been raised to Master Mason, but this

did little to subdue his enthusiasm as he knew his

training would soon be over and he could dump

these “bumpkins” once and for all.

To Hunter, Burton was an enigma; on one hand

he was very enthusiastic about the fraternity, but

on the other there was a dark and evasive side of

him which disturbed him.  Consequently, DB

contacted Shields to discuss Burton’s background.

In the process he discovered that the Lodge in its

excitement of getting a new member had

performed a superficial investigation of the

candidate.  Suspicious of what was going on,

Hunter telephoned “Doc” Simpson, a Brother

Mason who served in the law enforcement

community and asked him to do a background

check on a Michael J. Burton.  The deputy told

him he would do so but it would take a couple of

weeks.  Hunter agreed and continued with

Keene’s catechism practice while he waited for

the results.

In an attempt to postpone the raising of Burton to

Master Mason, Hunter stretched out the catechism

training until he heard back from Simpson.

Prolonging the training irritated Keene as he wanted

to be raised and move along.

Nevertheless, he mastered the work and

successfully returned it back in Lodge in early

October before Simpson had completed his

investigation.  There was now nothing to stop

Keene from being raised to the sublime degree of

Master Mason, or so he thought.

Shortly after Keene had completed his Fellow Craft

training, Simpson called Hunter and reported he

couldn’t find any criminal activity associated with

Michael J. Burton.  There was just one problem

though, Michael J. Burton died 25 years ago.

This concerned both Hunter and Simpson greatly

as they realized they either had someone with a

false identity or someone who had changed his

name somewhere.  Simpson told Hunter to

somehow obtain Burton’s fingerprints or a sample

of DNA.  The DNA would be hard to get as it

would inevitably tip off Burton, but the fingerprints

would be easier to obtain since he always drank a

glass of water during the catechism practice.

Fortunately, Hunter was able to obtain a glass with

Burton’s prints on it and gave it to Simpson to

analyze.

After a few days Simpson met Hunter at the Lodge

and reviewed the results. Lo and behold, the

fingerprint tests resulted in the criminal dossier of

John M. Keene, complete with mug shots.  Hunter

verified that it was indeed Burton.  He then picked

up the phone and called the Master and asked him

to meet the two at the Lodge.

When Shields arrived, Hunter and Simpson

explained to him what they had found.  Shields

was aghast that someone with such a background

could have penetrated the Masons and was

embarrassed by his own investigation. But what

to do?  Simpson couldn’t find anything where

Keene may have misled someone about his

identity, only the Masons.  Surely they couldn’t

make Keene a Master Mason based on what they

now knew, nor should they allow him to continue

the charade to some other unsuspecting person or

institution.

“I have an idea,” said Hunter.

The Worshipful Master scheduled Keene’s raising

for the evening of October 31st, Halloween.  Keene

was delighted.  Not only would he finally learn the

secrets of the Masons, but he had also been able

to secure an interview for a clerk’s job in a

downtown bank during the first week of

November.  The timing was right for Keene to

move into the next stage of his plan.

The Master explained to “Burton” that since he

was the first person to join the Lodge in a couple

of years, this was going to be a special degree and

would be held outdoors.  Keene had heard of such

degrees by the Masons and, as such, the honor

fed his ego.  He was told to arrive at a remote field

north of the city precisely at 7:30pm, not a minute
sooner or later.  Keene knew the spot and became

fascinated by the intrigue.

Ohio had experienced an Indian Summer with

warm temperatures during the day and cool

evenings.  On Halloween night it was a balmy 72

degrees with a cloudy overcast as Keene arrived

at the field precisely at 7:30pm. As Keene got out

of his car he was approached by Hunter who

welcomed him warmly. He assured him that he

had nothing to fear and that he would learn a lot

from the degree.  Hunter then asked him to change

out of his clothes and don a set of plain blue

pajamas and sandals.

About fifty feet away Keene saw the members of

the Lodge standing in a single line facing east.  Each

held a torch in their left hand, their right hand

covering their heart, and wearing a Masonic apron.

Not a word was spoken by the group and despite

Hunter ’s assurances, Keene grew a bit

apprehensive.  Hunter presented Keene directly

in front of the group.

“My Brothers I hereby present Michael J. Burton

to be raised to the ancient and honorable degree

of Master Mason.  He has made suitable

proficiency in his preceding degrees and now seeks

the light of Masonry.”  After which Hunter left

Keene’s side and rejoined his Lodge Brothers in

the line.

The Worshipful Master stepped forward from the
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line and faced Keene. He then called upon the

Chaplain to lead the group in prayer.

Following prayer, Shields turned to Keene and said,

“You are now standing before Brothers who have

traveled this way before you.  I am afraid you

have a rough and rugged road before you to seek

the light of Masonry.

 Walk softly, listen carefully, memorize the words,

and learn from their wisdom.  You will now turn

180 degrees to face the East,” and the Master

helped turn him in the proper direction.

“Before you is the road leading to your destiny

and light.  You will now walk upon the level until

you meet with a wayfaring man who will grant

you your final instructions.  Listen well to his

counsel as your future depends on it.”

Keene slowly walked away from the group as

instructed.  It was pitch black at night, and the

only light he saw was from the torches held by the

Masons who stood motionless behind him and a
small dot of light ahead of him.

He realized he was in a meadow as he didn’t

encounter any trees.  Perhaps it was a cow pasture.

He chose his steps carefully as he didn’t want to

step in anything or lose his sense of direction.  From

time to time he would look back to see the line of

Masons standing far behind him with their torches.

As he advanced he could see the dot of light grow

larger but in front of it appeared a body of water,

a small lake of some kind.

As Keene came up to the edge of the water an old

man approached him clothed in a strange costume

holding a six foot staff.  To Keen, the man appeared

to be dressed as some sort of ancient mariner which

he had seen in history books from biblical times.

The stranger spoke, “Brother, what do you seek?”

“The light of Masonry,” Keene said hesitantly.

“Then you have traveled the right path for I am to

be your guide. Across the waters you behold the

light of Freemasonry,” and he pointed to the other

side of the lake where Keene could now see the

dot of light was a bonfire of good size.

“But as we enter the world penniless and naked,

you must enter the Light likewise and be reborn.

You will now be divested of your outward

appearance and swim across the water as all who

have come this way before you.  Do you accept

these terms?”

“I do,” said Keene.

Removing his clothes in front of a strange man

didn’t bother Keene as he had done it plenty of

times while in prison.

As he removed his clothes he could still make out

the line of lights behind him from the Masons.  He

then handed his pajamas, along with the sandals,

to the man who put them into a bag for

safekeeping.  He now stood naked before the old

man and felt a little shiver from the cool night air.

“Now before we do this,” the old man said

candidly, “Are you in good health and are you

sure you can swim across the lake?  Only the

strongest men can become Masons.”

Keene looked across the lake which he judged to

be about 100 yards away.

“No problem,” he said confidently.

“Here take a swig of this,” the old man said as he
handed him a flask containing whiskey, “You’ll

need it.”

Keene was hesitant at first as he thought Masons

practiced intemperance, but after some

encouragement from the old man he took a deep

drink of it.

“Go ahead, take another swig, it’ll keep you warm

in that cold water.” And Keene did so.

“You will now cross the waters.  Swim strongly,

swim carefully, and beware of the serpents of the

deep.  When you arrive on the other side you will

be met by your Brothers.

As quick as you can, you must jump before

the light and exclaim three times, ‘God

Almighty, show me the light.’  Do you

understand this?  Repeat it.”  Keene did as he

was told.

“Then may the Grand Architect of the Universe

be with you.  I bid you farewell,” and he stepped

aside to allow Keene to step into the lake to test

the water. The lake was a bit chilly but Keene’s

body quickly acclimated to it.

Keene wasn’t a strong swimmer but he

competently began to swim across the lake. As he

made his way, he thought to himself, “What in the

hell am I doing out here on a Halloween night?  I

can’t believe I’m doing this.  Oh well, it will be

worth it when I get that bank job.

And what was with that weird old guy with the

staff and his mumbo jumbo about ‘beware of the

serpents of the deep’?  There better not be anything

in here other than catfish and blue gills.”

He swam slowly and methodically as it was still

dark and he reached out to touch anything that

might be in his way.  As he neared the other bank

he could see the bonfire more clearly but could

only make out silhouettes of a few people sitting

around the fire.

He thought he would make the best of it and give

them all a good show.  After all, if those old geezers

could do it, he could as well.

As he reached the other bank he pulled himself

out of the lake and raced over to the bonfire and

jumped in front of it and yelled three times, “God

Almighty, show me the light.”

Girl Scout Troop #132 looked up horrified.  They

had come out for their annual Halloween camp

out at the county park but had not expected to see

some drunk naked lunatic jumping around their

campfire.  Fortunately, the adult chaperones

present were able to subdue Keene and covered

him in blankets.

Deputies from the nearby Sheriff ’s office

were summoned who arrested Keene for

public intoxication, indecent exposure, and

lewd conduct in the presence of minors.

As he was being placed in the Sheriff’s patrol

car, Keene looked back across the pond to

see the Masons and old man, all of which

had conveniently disappeared.

Epilogue

The strangest things occur on All Hallows’ Eve:

membership records mysteriously disappear,

Masonic rings and identity cards are lost, criminals

are apprehended, parole officers are anonymously

notified of indiscretions, and other things that go

bump in the night.

Boo!

Keep the Faith!

This story is fictitious.  As such, the names of the

characters and institutions in this story are also

fictitious.  Any resemblance to any person or entity

either living or dead is purely coincidental.
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Just a Few Words on Ritual
By Giovanni Lombardo

In the early days of my

Masonic life I remember an

old, grumpy Brother in my

lodge. He paid a lot of

attention to the ritual, and if

a Brother made a mistake,

he waited till the closing and

then jumped the poor brother, shouting “This is

not the Rotary club!”

Setting aside any paranoid attitudes, rite and

symbol are nevertheless an essential part of any

initiatory context. Even more, the rite itself is a

symbol, an “acted symbol”, as Bro. Guénon

defined it.

Unfortunately, because of either negligence or

ignorance, it often happens that nobody explains

the deep meaning of the ritual to the candidate

(or the brethren for that matter), so it is neither

understood nor lived. It remains in the corner,

like a cumbersome trimming, that is taken out

only on special occasions, and not being

understood, provokes nothing but clumsiness

and embarrassment.

It is not the purpose of this article to take a

position about a particular ritual, be it Scottish,

York, English or French. In a so widespread a

communion as Freemasonry, being spread all over

the world, it is unavoidable – and perhaps good,

too – that the rituals show traces of the particular

history attitudes of each country. We will,

therefore focus more generally on rituality’s

meaning and purpose, which will be a greater

service to the Craft.

The ritual can be examined from various

perspectives. The first is that of purification.

Through the ritual the brethren get rid of his

‘metals’ by coming ritually in to the Temple. It is

for this reason that it is important for the brethren

to gather together fraternally for at least thirty

minutes before starting the ritual work.

We should do this to remove ourselves from the

profane world, so the brethren can join informally

to wake the egregore of the lodge. This awakening,

or quickening acts to shed the profane world and

bring them gradually into the special atmosphere,

full of a mix of rational and sacred, both united by

the fraternal love.

The second perspective is  that  of

Richard N. Moser, W.M.

Freemasonry means many

things to many of the

brethren. We have all come

to love this fraternity and

have found something that

is often difficult to put into

words. I have begun to refer

to the art and science of Freemasonry as “The

Root Formula” and hope to show why in this

paper and to explain what I mean by that term.

Freemasonry is called by many a mystic science

or a gentle art, to me it is the Root Formula. In

mathematics and in the sciences, a formula (plural:

formulae, formulæ or formulas) is a concise way

of expressing information symbolically (as in a

mathematical or chemical formula), or a general

relationship between quantities.

It is clear that we are taught lessons through the

degree work and that information is given

symbolically through them and reinforced in the
ancient charges. Yet it is more. It is a system of

practice and discipline that enables the practitioner

to discover, establish and perfect true reasoning

and behavior. It is the story of your own potential

dangers and rewards of life within and without.

Every symbol reminds the enlightened mind of

who he is and how to improve. It is Stoic. To

work its system is the practice and profession of

Freemasonry, and to do so is to take on a spiritual

and mystical journey that will encompass an entire

lifetime. Freemasonry is the formula for this mystic

journey.

If a Mason has performed any study at all it did

not take long for him to hear of such great teachers

as Hermes Trismajestus, Euclid, Plato, Pythagoras

and many others, and complex Mystical systems

such as Cabala, Theosophy, and many more. All

of these systems have had a great deal of influence

on our fraternity in the past. Having a desire for

knowledge one can quickly become so

overwhelmed with all the new ideas and exposure

to a prodigious works that it quickly becomes

daunting. Take courage, these too all have the same

Root Formula like every religion and philosophy

has attempted to put forward in the past and future

as I hope to show.

So what is the formula?

The Root Formula is demonstrated in each degree

in every regular lodge through the Masonic

language which is spoken by example and action.

It can not be expressed in words but must be seen to be learned, then taught in order to truly comprehend.

The root formula is a regenerative process that lies at the base of all things divine, and results in that

mystic lost word we all seek. This formula is first demonstrated to us in the three degree’s.

We learn the rules and methods for attaining knowledge and are informed that if practiced will make us

into better men. It is then expected that we take on the work of the lodge in order to study this formula,

to study brethren, and work. Finally, when we have gained sufficient knowledge, we pass it on and

demonstrate it ourselves, and that is when it happens.

Plato says in the Republic that people who take sun-lit world of the senses to be good and real are

living pitifully in a den of evil and ignorance. He goes on to admit that few climb out of the den, or cave

of ignorance. Those who do make the climb out not only have faced a terrible struggle to attain the

heights, but when they go back down for a visit, or to help other people follow the same path up and

out, they find themselves objects of scorn and ridicule.

It can be expected that should you chose to delve into the Mysteries to truly understand them and their

purpose, you will experience that same ridicule and scorn. The reward however, is worth this price and

it should be every masons ambition to trace that difficult path as perfecting the art and science of

Freemasonry will without question improve you. It will make you a better man in every way and anything

you apply this formula to will also improve to the degree of which it is applied.

That is the reason for pursuing this knowledge and applying this formula. To make you a better man

through freemasonry. Once it is an established part our everyday routine, we are then fit to guide and

support the community abroad and that may have been the exact purpose of Freemasonry in ancient times.

The Ancient Temples and mystery schools were the colleges of their time. They were places for wise

men to gather and share knowledge that would advance society, and while they employed religious and

spiritual symbols, one can, with careful study and consideration see the underlying truths.

All these schools and societies were attempting the same thing in a sense and so we find our position on

these differing methods or religions. As freemasons, we are not to permit religious or political disputes in

Freemasonry:

The Root

Formula



Freemasonry: I ts  not  about me  changing them ,  I ts  about me changing me . 13

Continued on Page 30 - Egregore

What is an Egregore?
By R. Theron Dunn

Before starting, the author would like to express thanks to Wr. Giovanni Lombardo

for his assistance in defining and bringing this article to the readers.

If you have never heard of the term “egregore”, join the crowd. Many people

have never heard the word, and until recently, that crowd INCLUDED the author.

A year ago, while on The Lodgeroom US, a fervent antimasonic… person, named

Thomas “Skip” Sampson, tossed out an unsupported and off topic slander to the

effect that we masons should go back to working on evoking our egregore in lodge.

At the time, the author was stunned, never before having heard the word. A quick internet search

revealed nothing, and not having any information on the subject, a research project was born, and

thence this paper.

At the time, very little was available, though that has changed recently. One of the problems is that

egregore is spelled two different ways, with a “E” at the end, and without. This made is difficult at first

to find information.

So, what is an egregore, and how does it relate to freemasonry?

Let start with a simple explanation of what an egregore is, or is reputed to be, and then move on from

there. On this subject, there are various opinions, especially among “occultists” who seem to be the

primary authors on the nature of the egregore. Following are the four primary occultist definitions:

An energized astral form produced consciously or unconsciously by human agency. In particular,
(a) a strongly characterized form, usually an archetypal image, produced by the imaginative
and emotional energies of a religious or magical group collectively, or (b) an astral shape of
any kind, deliberately formulated by a magician to carry a specific force.1

A Lodge Is Born
“Oh! So that’s it!” The Old Tyler smiled wisely.

“You are objecting to the beautiful ceremony we

have just witnessed because you are not in

sympathy with the creation of a new lodge at

this time and place!

“I wouldn’t say that.” The New Mason flushed.

“Did you, by any chance, happen to want election

to an office in the new lodge, and they chose

someone else?” The New Brother made no

answer. “There will be other new lodges!”

comforted the Old Tyler. “And you are a little

too young in Masonry to aspire to office in a

new lodge. But I can’t let you keep this wrong

attitude about one of the really beautiful

ceremonies of our beloved order. Have you ever

attended the graduation exercises of any grammar

school, high school, or college?”

“My little girl graduated from the eighth grade

into high school last week,” answered the New

Brother. “Why?

“It’s at least an even bet that you saw half of that

ceremony through wet eyes,” answered the Old

Tyler. “As you watched all those fresh faces, boys

and girls leaving childhood for youth, taking the

big step that is between the grade schools and

high school, facing the unknown future so blithely,

was not your heart touched with a knowledge of

all the disappointments and heartaches these

happy and carefree children must undergo?

“Of course.”

“You wouldn’t be a human father otherwise!

To me a consecration,  dedication and

constitution of a lodge is something like that.

The new little lodge starts out so bravely. It is

composed of Masons who have had no

Masonic responsibilities.”

“Sometimes one can find an old Past Master who

will go into the line, but generally they are new

and untried officers. They satisfy the authorities

that they are competent to confer the degrees,

but who knows their abilities to form a new lodge

into a coherent whole, their tact in keeping

harmony, their knowledge of the necessity for

practicing brotherhood in the lodge?”

“They come here, these brave bright brethren,

and the Grand Lodge performs this beautiful

ceremony. The corn, the wine, the oil, are

poured for them. They are consecrated to God,

dedicated to the Holy Saints John, and

constituted a member of the family of lodges

under this Grand Lodge.”

“Masters of other lodges are present to wish them

well. Some come bearing gifts - the jewels the

officers wear, the working tools, perhaps a modest
check from the lodge which sponsored them to

help the new thin treasury get a start. They have

no traditions to steady them. They have no matters

of common knowledge to bind them together. They

have no past of which to talk. All they possess is

their mutual Masonry and their mutual

responsibility - their hopes, their fears, their plans

and their determination. An unwritten page is theirs

on which to record their Masonic future. The

Mystic Tie is all they know of lodge life.”

“The Grand Master pronounces them a lodge,

the charter or warrant is presented and they are

born. To me it is a simple, beautiful, pathetic,

and interesting site, and one I never tire of seeing.”

“I am a fool.” The New Mason spoke with

conviction. “Old Tyler, why did the Senior

Deacon gather up the corn that was used and put

it carefully away?”

“He couldn’t gather the wine and oil, since they

were spilled for good,” answered the Old Tyler.

“But that little horn of corn will be kept until this

new lodge itself sponsors another new lodge, then

to be offered to them, that they may be

consecrated with the same corn poured for the

Mother Lodge.”

“Oh, I am a fool, indeed,” cried the New

Mason. “Please take me with you to the next

such ceremony, will you?” The Old Tyler

grunted. But it sounded like a promise.…from a Greek word meaning “watcher.” A
thought-form created by will and

By Carl Claudy

“What did you think of it?”

inquired the Old Tyler of the

New Brother as they came

out of the lodge room in

which a lodge had just been

consecrated, dedicated and

constituted. “It isn’t often

that we have a chance to see that ceremony.”

“I don’t care if I never see it again.” returned the

New Brother. It’s hot in there, and it struck me

as a lot of blah, just words which mean nothing.

Why do they have to go to all that bother? Why

the corn and wine and oil? Why not just say,

‘you are a lodge- go ahead and work,’ and have

it over with?”

“Would you have the Master say, ‘this lodge is

open’ and ‘this lodge is closed’ for an opening

and closing ceremony?” asked the Old Tyler.

“I wouldn’t go as far as that,” answered the

New Brother. “But this ceremony leaves me

cold. I can’t see any sense in having this new

lodge anyhow!”
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Grand Lodge).

The Antients broke away in 1753, prompted
by changes to the Ritual and a wish to have a
fourth Holy Royal Arch (HRA) degree within
Craft Masonry. Benjamin Franklin was a
Modern, but by the time he died in 1790, his
lodge had gone over to the Antients and would
no longer recognize him as one of their own
— even to the degree of declining to give him
Masonic honors at his funeral.2

The schism was healed when the competing
Grand Lodges were joined into the United
Grand Lodge of England (UGLE) in 1813.
This was accomplished by virtue of a
delicately worded compromise that returned
the modes of recognition to their pre-1753
form, but kept Freemasonry per se. That is,
consisting of just three degrees, while allowing
the Antients to view the Holy Royal Arch
degree as the completion of the third degree.3

Both the Antients and the Moderns had
daughter lodges throughout the world, and
because many of those lodges still exist, there
is a great deal of variability in the ritual
used today, even between UGLE-recognized
jurisdictions in amity. Most private lodges
conduct themselves in accordance with an
agreed-upon single Ritual, though the ritual
itself varies not just grand lodge to grand
lodge, but in some cases, lodge to lodge.4

For instance, there are fifty different rituals worked

in the city of London alone, and though the specifics

of the rituals vary, they are all essentially the same.

The lessons, lectures and tools, with little exception,

remain the same the world over. A mason in

Poukepsie, New York would be as at home in a

lodge in Edinburgh as in Milan, Delhi or Rome.

Twenty-First Century Moderns and Antients

The following is a generalization of the situation

as the author sees it today. Not every Mason neatly

falls into either one or the other of the following

descriptions. It is offered as a generalization for

the purposes of understanding the developing

modern day schism.

Today’s Moderns are the brothers who see ritual

as just words to be mouthed in a precise order

and gestures to be made in the precise order and

manner, where lodge is a place for fish fries,

Eastern Star, cigars on the porch and charity is the

Masonic Homes. Conversely, today’s Antients are

the esoterics, thinkers, and philosophers to whom

Freemasonry is as much a philosophy as a way of

life. To today’s Antients, the ritual informs as it

conceals, dinners are for fraternal (not necessarily

familial) Festive Boards, and lodge is a place where

you go to learn, immerse yourself in fraternal

association and to get re-energized.

Schism
Continued from Page 2

Today’s Antients are essentially searchers. To them,

the ritual is important for a different reason. Today’s

Antients, for the most part, want ritual to be taken

back to what it was, to remove the modern

“corrections” that have been made since the

Baltimore Convention because the ritual is supposed

to inform even as it conceals it real meanings.

The Baltimore Convention

This story starts in December, 1839. It began
with a resolution adopted by the Grand
Lodge of Alabama, which requested all
Grand Lodges to send a delegate to the City
of Washington on the first Monday in March,
1842, “for the purpose of determining upon
a uniform mode of work throughout all the
Lodges of the United States and to make other
lawful regulations for the interest and
security of the Craft.” (The emphasis is mine,
for this indicates what I mean when I say we
have been misinformed.)

The Convention was held on March 7, 1842,
“in the Central Masonic Hall at four and a

Continued on Next Page

Now that I’ve got your eye!

My name is Lance Ten Eyck.  I’m a

Master Mason in Wadsworth Lodge #417

In Albany,  New York – USA. I’m

collecting Firing Glasses AKA  Masonic

Cannons From all over the world and

I hope You can help. I’m looking for

donations or to trade Masonic Cannons.

If it’s a trade I’ll trade two of my

Firing  Glasses for two  of yours.

When the time comes that I am called

from labor, they along with my library

will go to my lodge and Temple.

My email address:

greateast100@aol.com

Thank you for your time and I do hope

you’ll help me build this collection

as a sign of our Brotherhood.

Thank you brothers!Thank you brothers!Thank you brothers!Thank you brothers!Thank you brothers!

half and D Streets N.W.” Ten Grand Lodges
were represented. And these representatives
refused to seat a delegate from the Grand
Lodge of Michigan, declaring that it had not
been established under constitutional
principles. The report was made by Charles
W. Moore, Chair-man of Credentials
Committee and Grand Secretary of the Grand
Lodge of Massachusetts.  The Convention
upheld his report.

After due deliberation, it was concluded that
not enough Grand Lodges were represented,
and there was not enough time to formulate
a uniform ritual that would be acceptable to
all Grand Lodges. Differences of opinion
among the committee selected to develop a
uniform mode of work were too many and
not reconcilable. The Convention voted to
request each Grand Lodge to appoint some
well-versed Mason and style him as a Grand
Lecturer to report to a Convention to be held
the following year. 5

What Happened to my Freemasonry?

The freemasonry we have is a the result of fifty

years of fellowship, lead in large part by men who,

returning from war, sought out the company of

like minded men in the lodges of their fathers. So

the Moderns are mostly, veterans of WWII, the

Korean War and to a certain extent, the Viet Nam

war. They did not join for the philosophy,
esotericism and education; they joined because of

the fraternal aspects, and because of the respect

freemasons received in their community. As a

result, freemasonry in the United States has

evolved into a social club, without a bar, and with

rituals that must be endured. Today, in large part,

Freemasonry is about connections, awards and

recognition, with a minority of brothers that really

live, eat, breathe and study esoteric freemasonry.

Today freemasonry has a problem, and it is just

being recognized by the Moderns that are in charge

of the future of the lodges. Something in

freemasonry has gone missing. Its not that the

brothers today are less Masonic than their

predecessors, or less educated, or less... anything.

However, the educational/philosophical aspects,

not being as important, have… atrophied.

Throughout its history, Freemasonry has changed,

slightly, to adapt to the generation filling its lodges.

The problem is the 1960’s. The generation that

came to maturity in the 1960s, 70s and to a certain

extent the 1980s, rejected everything their parents

stood for; their morality, their society, and of

course, their fraternities. Freemasonry lost the

influence of a whole generation of young men.

So the influence of the men that joined in the 1940s,

50’s and early 60s has carried through for over 60

years and become calcified and viewed as written

in stone. Our leaders today are operating a fraternity
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that has changed little with society around it since

the 1960’s, and has solidified into that mold.

This is our grandfather’s, not our father’s

Freemasonry, and much has changed over the past

fifty years! An example of this is the dues structure.

In California, for instance, they have remained

fairly stable in the lodges for the past sixty years!

The buying power of today’s dollar is equivalent

to 25 cents in 1960’s dollars. When this authors

grandfather joined the lodge, his initiation fees were

equivalent to two weeks wages, and his dues the

equivalent of a weeks wages. These days, the

initiation fees are in the $130-$180 range, which

is about a half days wages, and dues are $45, the

equivalent of two to three hours wages.

There are varieties of reasons for this, but that is

the situation today. As a result, some lodges no longer

have assets in the bank and are trying to live on a

declining membership paying dues in dollars that

haven’t increased in sixty years while the value of

the dues has steadily decreased. Also, many

American lodges own their own buildings, often in

the downtown area, or just outside the downtown

area, where property values have increased, and of

course, property taxes, while income to the lodge

has not only not increased per capita, but in lodges

where the overall membership numbers have

declined. That is the freemasonry that today’s

Moderns have, and are gifting to the new Antients.

Today’s Antients are young men, and they are
joining lodges to “belong to something greater than

themselves”, to partake of the things freemasonry

claims. They come to learn, and they consider the

time they invest to be valuable, so they want to

receive value for their time. Their time is their

most valuable asset, not so much their money, and

for their time, they want to become better men, in

service to their g-d, their family, their community

and their country (in that order).

Moderns, with their old guy fish fries and nod

toward, or active resistance of Masonic teachings

are irrelevant to these men. In fact, many of today’s

Moderns consider “esotericism” to be nonsense

and bunk, and some actively stand in the way of

Masonic Education and Masonic Formation. They

are the men in our lodges who sit on the sidelines

and sigh when a younger brother wants to present

a paper or discuss how masonry is applied in the

real world. For the most part, today’s Moderns

are more concerned with membership numbers

and shortcuts in ritual.

Today’s Moderns favor shortened or eliminated

memory work, shortened lectures, one day

conferrals, quick passage from Entered Apprentice

to Master Mason, among other things. Today’s

Antients, by and large, are in favor of longer

periods before giving a man a petition to join, and

longer periods between degrees. Today’s Antients

favor Masonic Formation, Masonic Education, and

philosophical discussions in lodge.

Today’s Moderns are happy with grand lodge

directing and standardizing the lodges, and often

see Freemasonry as a club. Alternately, today’s

Antients reject imposed authority from above, even

such authority as brethren have, in the past, granted

to their grand lodges.

This rejection is not due to pride or arrogance, but

is, rather, the outcome of hard, persistent inner

work. They do not need outer discipline or rules

because they are already working on their inner

control, circumscribing themselves as the ritual

teaches us. They want the freedom to “innovate”

their ritual (that is, take it back to what it was, a

means of conveying great truths), to operate their

lodges without oversight and direction of grand

lodge (after all, the master is told he is sovereign

in his lodge), and to include such local traditions

and customs as seem mete and fit and proper for

their lodge.

Today’s Antients embrace tradition, where today’s

Moderns accept the status quo. The Antients are,

in this author’s opinion, the true future of

freemasonry. We can already see the changes

happening. Across the United States, we see the

formation of “Traditional Observance”, European

Model, and Esoteric lodges, dedicated to precisely

these tenets. In the south, we see the younger

masons standing up against Unmasonic Apartheid,

against the “traditional” grand lodge system that

installs GL officers by appointment, and in

increasing use of from the lodge legislation.

The influence of the Antients can also be seen on

the internet in the wild proliferation of Masonic

web pages, forums, chat boards, news sources,

and blogs. We can also see the attempts of the

Moderns to control these blogs, in the Grand Lodge

of Florida and Michigan’s edicts against

“unapproved web pages”.

There are some brothers who have been very

active in promoting Freemasonry and Masonic

education on the web, for instance, Wr. Tim Bryce.

He was instructed by two Grand Masters of the

Grand Lodge of Florida to close all his many web

forums for Masons, to stop publishing his articles

on the internet, to stop emailing his articles to all

and sundry or face expulsion for disobeying an

edict of a grand master. It is understandable to

this author that the Moderns would like to, need

to, control the message that is being promulgated,

especially if the message is critical of them. The

question that should be, must be, in fact, asked

though, is: “In what way is censoring a brother’s

right to free speech… Masonic?” Is this Society

of Friends and Brothers not founded upon the right,

the fundamental RIGHT of a man to ask questions,

to think for himself, to question, to ponder, and to

develop answers?

It must be noted here that it is not the intention of

the author to criticize any grand lodge or grand

officer. The author is certain of the honorable intent

of all grand lodge officers, and their pursuit, as

they understand it, of what is best for the brethren

over whom they have been chosen to lead. That

written, this is still a question that must be asked!

So, how does this relate to the Catholic Church

and the Low Mass in Latin?

Well, I am glad you asked. The RCC is discovering

today what Freemasonry is beginning to learn...

people LIKE tradition; they WANT a return to

the fundamental, historical, foundational way of

doing things. People today seem to want to, in

many cases, do away with innovations that have

turned the venerable institutions of today into

wishy-washy, politically correct, soft and squishy

versions of what made them forces in society.

Continued on Next Page



Freemasonry: I ts  not  about me  changing them ,  I ts  about me changing me . 17

People enjoy ritual for a reason; it is a touchstone,

something familiar, something comforting, a

constant in society and in their lives. Ritual and

tradition are foundational cornerstones of our lives,

and with the constant change in our lives, people

want the safety and surety of tradition. In

Freemasonry, like the Catholic Church, there is

no room for situational ethics.

It is this author’s opinion that what the Catholic

Church has discovered, in the return to the Latin

Liturgy is a return to the comfort of the

fundamentals of their worship. Like the Catholic

Church, what today’s Antients are discovering is

a desire to return to the ritual and esoteric studies

of the principle truths we speak: Faith, Hope,

Charity, Brotherly Love, Relief, Truth, Prudence,

Temperance, Justice, Silence and so on. This is

what our younger, next generation members want

and need in today’s world.

The RCC, in its new pope, is turning its back on the

21st century, in a sense, and returning to the 1900’s,

to the things that were always true, to a time when

morality was not relative. In that same sense, the

Antients are seeking the same from Freemasonry.

So now we see a connection, however hidden,

between the Latin Liturgy and Freemasonry.

How is that for special?

1 The Pope Reopens a Portal to Eternity, via

the 1950s; By Lawrence Downes; New
York Times Opinion Page, July 29, 2007:

http://www.nytimes.com/2007/07/29/

opinion/29sun3.html?_r=1&oref=slogin

2 http://www.theblackvault.com/wiki/index.php/

Freemasonry#The_first_great_schism_-

_1753

3 A Pragmatic Masonic History, by Leo

Zanelli,

4 Revolutionary Brotherhood, by Steven C.

Bullock, Univ. N. Carolina Press, Chapel

Hill, 19967 /

5 The Convention That Changed The Face Of

Freemasonry By Allen E. Roberts,

Masonic Service Association, Short Talk

Bulletin, http://www.masonicworld.com/

e d u c a t i o n / f i l e s / a r t f e b 0 2 /

convention%20that%20changed%20freemasonry.htm

that knowledge. In short, the “traditionalist” is and

can be no more than a mere “seeker”, and that is

why he is always in danger of going astray, not

being in possession of the principles which alone

could provide him with infallible guidance; and his

danger is all the greater because he will find in his

path, like so many ambushes, all the false ideas

set on foot by the power of illusion which has a

capital interest in preventing him from reaching

the true goal of his search. It is indeed evident that

this power can only maintain itself and continue

to exercise its action on condition that all restoration

of the traditional idea is made impossible, and more

than ever so when it is preparing to take a further

step in the direction of subversion, subversion

being, as explained, the second phase of its action.

So it is quite as important for the power in question

to divert searchings tending towards traditional

knowledge as it is to divert those concerned with

the origins or real causes of the modern deviation,

and thus liable to reveal something of the true

nature of the said power and the means of its

influence; these two devices are both necessary

and in a sense complementary, and they could

fairly be regarded as the positive and negative

aspects of a single plan of action having domination

as its objective.

All misuses of the word “tradition” can serve this

same purpose in one way or another, beginning

with the most popular of all, whereby it is made

synonymous with it custom or “usage”, thus

bringing about a confusion of tradition with things

that are on the lower human level and are

completely lacking in profound significance. But

there are other and more subtle deformations, all

the more dangerous because of their subtlety; but

all have as a common characteristic that of bringing

the idea of tradition down to a purely human level,

whereas on the contrary there is nothing and can

be nothing truly traditional that does not contain

some element of a superhuman order. This indeed

is the essential point, containing as it were the very

definition of tradition and all that appertains to it;

Tradition
Continued from Page 3

this is also therefore the very point which must on

no account be allowed to emerge if the modern

mentality is to be maintained in its state of delusion,

and still more if it is to have yet other delusions

imposed on it, such as will not only suppress any

tendency towards a restoration of the super-

human, but will also direct the modern mentality

more effectively towards the worst modalities of

the sub-human. Moreover in order to become

aware of the importance assigned to the negation

of the super-human by the conscious and

unconscious agents of the modern deviation, it is

enough to observe how all who lay claim to be

“historians” of religion and of other forms of the

tradition (and they anyhow usually mix all these

forms together under the general title of “religion”)

are eager above all to explain everything in terms

of exclusively human factors;. it matters little

whether, according to school of thought, these

factors are psychological, social or anything else,

the very multiplicity of the different explanations

facilitates the seduction of a greater number;

common to all is the well-defined desire to reduce

everything to the human level and to retain nothing

that surpasses it; and those who believe in the value

of this destructive “criticism” are thenceforth very

ready to confuse tradition with anything whatever,

since there is nothing in the ideas inculcated into

them such as might enable tradition to be

distinguished from that which is wholly lacking in

traditional character.

Granted that nothing that is of a purely human
order can for that very reason legitimately be called

“traditional”, there cannot possibly be, for instance,

a “philosophical tradition” or a “scientific tradition”

in the modern and profane sense of the words,

any more, of course, than there can be a “political

tradition”, at least where all traditional social

organization is lacking, as is the case in the modern

Western world. Nevertheless such expressions are

in common use to-day, each in its way denaturing

the idea of tradition; and it is obvious that if the

“traditionalists” referred to above can be persuaded

to allow their activity to be turned aside towards

one or other of these domains and to confine their

activity to it, their aspirations will be “neutralized”

and rendered perfectly harmless, and may even

sometimes be used without their knowledge for a

purpose exactly contrary to what they intend.

Indeed it sometimes happens that people go so far

as to apply the word “tradition” to things which

by their very nature are as directly anti-traditional

as possible : thus they talk about a “humanist

tradition”, and a “national tradition” despite the

fact that humanism is nothing if not an explicit

denial of the super-human, and the formation of

“nationalities” has been the means employed for

the destruction of the traditional civilization of the

Middle Ages. In the circumstances it would not be

surprising if people began one day to talk about a

“Protestant tradition” or even a “lay tradition” or

“a revolutionary tradition” or if the materialists

themselves ended by proclaiming themselves the

defenders of a “tradition”, if only in their capacity

Continued on Next Page
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as the representatives of something already

belonging in a great measure to the past ! Most of

our contemporaries have reached such a state of

mental confusion that associations of the most

manifestly contradictory words bring about no

reaction on their part and do not even provide them

with food for thought.

This leads at once to another important observation

when a few people have become conscious of the

disorder of these days owing to the all too obvious

effects of its present stage of development (more

particularly since the stage corresponding to a

maximum of “solidification” has been left behind)

and when these people try to “react” in one way

or another, the best means for making their desire

for “reaction” ineffective is surely to direct it

towards one of the earlier and less “advanced”

stages of the same deviation, some stage in which

disorder had not yet become so apparent, and was

as it were presented under an outward aspect more

acceptable to anyone not yet completely blinded

by certain suggestions. Anyone who considers

himself a “traditionalist” must normally declare

himself “anti-modern”, but he may not be any the

less affected, though he be unaware of the fact,

by modern ideas in a more or less attenuated form;

they are then less easily detected, but they always

correspond in fact to one or other of the stages

passed through by these same ideas in the course

of their development; no concession, even

unconscious or involuntary, is admissible on this

point, for from the very beginning up to the present
day, and beyond that too, everything holds together

and is inexorably interlinked. In that connection,

this much more must be said: the work which has

as its object to prevent all “reaction” from aiming

at anything farther back than a return to a lesser

disorder, while at the same time concealing the

character of the lesser disorder so that it may pass

as “order”, fits in very exactly with the other work

carried out with a view to securing the penetration

of the modern spirit into the interior of whatever

is left of traditional organisations of any kind in

the West; the same “neutralizing” effect on forces

of which the opposition might become formidable

is obtained in both cases. Moreover something

more than mere “neutralization” is involved, for a

struggle must necessarily take place between the

elements thus brought together as it were on the

same level and on the same ground, and their

reciprocal enmity is therefore no more than an

enmity between the various and apparently

opposed productions of one and the same modern

deviation; thus the final result can only be a fresh

increase in disorder and confusion, and that simply

amounts to one more step towards final dissolution.

As between all the more or less incoherent things

that are to-day in constant agitation and mutual

collision, as between all external “movements of

whatever kind they may be, there is no occasion

to take sides”, to use the common expression,

whether from a traditional or from a merely

“traditionalist” point of view, for to do so is to

become a dupe. Since the same influences are

really operating behind all these things, it is really

playing their game to join in the struggles promoted

and directed by them; therefore the mere fact of

“taking sides” under such conditions is necessarily

to adopt, .however unwittingly, a truly anti-

traditional attitude. No particular applications need

be specified here, but it must at least be made

clear in a general way that in all this agitation

principles are always and everywhere lacking,

despite the fact that “principles” have surely never

been so much talked about as they are to-day on

all sides, the word being commonly applied more

or less regardlessly to things that are least worthy

of it, and sometimes even to things that imply the

negation of all true principle. This particular misuse

of a word is again highly significant of the real

trend of the falsification of language already well
exemplified by the perversion of the word

“tradition”; that example has been specially

stressed because it is most closely connected with

the subject of this treatise, in so far as the latter is

intended to give a picture of the last phases of the

cyclical “descent”. It is not in fact possible to stop

short at the point which represents most nearly

the apogee of the “reign of quantity”, for what

follows that point is too closely connected with

what precedes it to allow of any separation being

made otherwise than quite artificially; no

“abstractions” are therefore admitted here, for they

only represent a particular form of the

“simplification” so dear to the modern mentality;

on the contrary, the object is as far as possible to

present reality as it is, without omitting anything

that is essential for the understanding of the

conditions of the present period.

Compatibility
Continued from Page 4

A unique perspective, however, is offered by the

UGLE, which makes this statement:

The Bible, referred to by Freemasons as the
Volume of the Sacred Law, is always open at
every Masonic meeting.

This makes the term “Volume of Sacred Law” a

subordinate term, and one which is specifically

defined to be the Bible.  This is actually an

affirmation of two separate points:

(1) “The Bible is always open at every Masonic

meeting,” and;

(2) “The Bible is referred to by Freemasons as

the Volume of Sacred Law.”

These statements are

radically different than

saying that the volume of

sacred law may be defined

different ways, as some

may state the case.  And

this does not even begin to cover the range of

thought expressed in the various Grand Lodge

jurisdictions, some of which refer to any other book

used by a candidate for his obligation as a “substitute

FOR the VSL,” others simply as a “substitute VSL,”

etc.—but these, of course, would be more finely

nuanced in meaning, and do not reflect as strong a

distinction as those already mentioned.

At any rate, it is very easy to see that the premise

that “Though they [rituals and monitors] differ

minutely in wording, in essence there is great

uniformity,” cannot be maintained.  Even when

considering terms as basic as “The Great Light

of Masonry” and “Volume of Sacred Law,” there

can certainly be a wide range of distinctively

different meanings.

In the past, as well as in the present, the
Christian apologetic for the most part began
with the quoting of various Masonic authors’
works, then ended with refutation based on
the Bible. Though the latter must always
remain, the former should change. The
Christian should start with Masonic rituals
and monitors, then proceed to biblical
refutation.  The educated opinions of Masonic
scholars, then, should be cited to buttress
conclusions and the teachings of ritual.  There
is a reason for this.  All too often, Masons,
when confronted with conclusions of certain
of their brethren who are vastly more learned
in Craft studies than they, push these
conclusions away by stating, “that’s his
opinion.” By directly citing Masonic ritual,
the Mason must either face the official citation
head on or ignore the obvious.

The problem with his suggestion is,

(1) It does not get translated into practice in

the manner he describes, and;

(2) There are other practices he neglects to

mention, which are far more common.

The most common practice is to cite that which is

slightly different in a Monitor or two, and then

portray it as though it is representative of the whole

of Masonry, when usually it is not.  (In fact, I

have found very few of the rituals of Masonry

that do not have significant differences from one

jurisdiction to another.)  And for some reason he

seems to have left out the other side of antimasonic

Continued on Next Page
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which I will get to shortly.  There are enough

references in Masonry that are distinctly Christian,

that any informed Christian should easily recognize

them.  Yet, at the same time there are, admittedly,

references even by Masons stating the same thing

that Tsoukalas does, making this an even more

difficult issue to sort out.  That particular quandary

is one that could not possibly be covered within

the scope of this article, and one on which I shall

reserve comment for the moment.

...the Masonic Lodge gives to its initiates
an all–encompassing Masonic Deity and a
plan of salvation. Let’s move now to the god
of Freemasonry.

Wrong on both counts.  Let’s address each of these

separately.

In Masonic ritual, GAOTU is described and
addressed as one Mason leads all the rest in
prayer to this one deity, and all the Masons
assembled find their individual deities
within GAOTU.

As an example, he cites:

”Most Holy and Glorious Lord God! The
Great Architect of the Universe, the giver of
all good gifts and graces. ... In Thy name we
assemble. ... And we beseech thee, O Lord
God, to bless our present assembling, and to
illuminate our minds, that we may walk in
the light of thy countenance; and when the
trials of our probationary state are over, be
admitted into THE TEMPLE ‘not made with
hands, eternal in the heavens.’”

Gee, I wonder what he left out with those elipses?

Let’s  look:

Most holy and glorious Lord God, the great
Architect of the Universe, the giver of all
good gifts and graces: Thou hast promised

that, “where two or three are gathered

together in thy name, thou wilt be in the

midst of them, and bless them.” In thy name
we assemble, most humbly beseeching thee

to bless us in all our undertakings, that we

may know and serve thee aright, and that

all our actions may tend to thy glory, and to

our advancement in knowledge and virtue.

And we beseech thee, O Lord God, to bless
our present assembling, and to illuminate
our minds, that we may walk in the light of
thy countenance; and when the trials of our
probationary state are over, be admitted into
THE TEMPLE “not made with hands, eternal
in the heavens.”

Two significant portions were omitted:

1. Thou hast promised that, “where two

or three are gathered together in thy

name, thou wilt be in the midst of them,

citing of rituals and monitors—surely he should

have given his readers some kind of admonition

to be sure and omit anything that shoots down

their own argument—after all, it is a standard

antimasonic practice.  Got to make the case

“airtight,” you know.

But the REAL sleight-of-hand being pulled here

is, they actually do the process he describes, only

in reverse.  The “educated opinions of Masonic

scholars” are the very heart of the argument in

their eyes, and it shows in the way they are

emphasized, despite his instructions as to how they

should be utilized.  And these are selected not for

being “educated opinions,” they are selected

because of slight nuances of wording that makes

them more accusable.  These are then coupled

with selected portions of the rituals which they

wish to accuse, and presented as “evidence”

supporting the foregone “conclusion”with which

they began.

A case in point is this very article by Tsoukalas,

“The Masonic Lodge: Is it Compatible With

Christianity?” published by Personal Freedom

Outreach’s Quarterly Journal.  Rather than follow

his own pattern as he has just described it, he begins

the article with a quote from Allan E. Roberts:

Allen E. Roberts, in his The Craft and Its

Symbols, writes, “You have entered a new
world. Symbolically and spiritually you have
been reborn. This started the moment you
were prepared to become a Freemason.”

The quote was chosen, no doubt, for the mention

by Roberts that the “rebirth” spoken of is both

symbolical and spiritual.  I do not personally own

a copy of the book in question, but in my

experience, the pattern of such quotes by

antimasons has always tended toward the citation

of snippets which may be noted for their singularity.

And when examined in light of the accusation

which follows, the pattern is invariably one of going

against the grain of general Masonic thought in

favor of the unique or peculiar expression by an

occasional Masonic author.

Depending on the individual case, this may be an

expression they would use simply by itself;  it

usually (but not always) will be further isolated by

removing the barest possible portion of it to divorce

it from its context;  and often the citation will be

“sanitized” by the removal of portions which, if

allowed to remain within the portion selected for

citation, might render dubious the claims being

made, or perhaps negate them altogether. (Again,

Tsoukalas is no exception, as I shall show very

shortly in covering the remainder of his article.)

What Tsoukalas is doing here is laying out, in

instruction booklet fashion, a pattern for building

antimasonic arguments.  The only thing is, he

colors it with his own whitewash of what is

actually taking place—the creation by selective

citations, deliberate omissions, and strategic

arrangement, of plausible-sounding arguments

intended to give the appearance, by his own

admission, of being “airtight.”

These are then buttressed with specious arguments

like the false syllogism by which he created the

convincing-sounding “Freemasonry has a

theology” to sway anyone gullible enough to

believe it.  With that in mind, let us continue:

...since Masons who profess Christianity
often read Christian theology into the
teachings of the Craft, we need to propose
to them that the institution is not doing this.

The first half of this statement is simply false,
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and bless them.”

You don’t suppose he omitted that because he

knew these were the words of Jesus, do you?

I said a bit earlier that I would get back to the

comment about “Masons who profess Christianity

often read Christian theology into the teachings of

the Craft.”

The above part of the opening prayer is definitely

NOT “reading Christian theology into the teachings

of the craft.”  It is a direct quote, even put in quotation

marks to signify it is direct, of the words of Jesus

Himself.  There are a significant number of these

that may be found in the rituals.  And the omission

speaks for itself:  Tsoukalas knew EXACTLY where

the quote came from, and did not wish to include the

very line that destroys his argument.

2. ...most humbly beseeching thee to bless

us in all our undertakings, that we may

know and serve thee aright, and that

all our actions may tend to thy glory,

and to our advancement in knowledge

and virtue.

The reason for the second

omission by Tsoukalas is

not so obvious as the first,

especially when we

consider that the remainder

of the prayer that follows
the above omission is very

similar to this, praying for blessing.  But the portion

following this one contains the phrase “bless our

present assembling,” so that it becomes limited to

the Masonic assembly being undertaken.  That

perhaps is the reason it was not omitted as well, to

give the impression of a Masonry-centered and

Masonry-focused prayer, which is not the case.

 The omitted portion above pertains to our actions

in general, not just during the time Lodge is in

session, asking for blessing so that “we may know

and serve Thee aright, and that our actions may

tend to thy glory.”

Well, we just can’t have a prayer showing Masons

asking “to know and serve God the right way,” or

for all their actions to “tend to the glory of God,”

now can we?

But the most noticeable and the most glaring thing

about this is: By deliberate omission and by

picking and choosing what he will cite from

Masonry, Tsoukalas is engaging in the same

kind of DECEPTION as so many other

antimasonic writers have done, using the

same techniques.

Next he goes for the double whammy:

”In his private devotions a man may petition
God or Jehovah, Allah or Buddha,
Mohammed or Jesus; he may call upon the
God of Israel or the Great First Cause. In

the Masonic Lodge he hears humble petition
to the Great Architect of the Universe,
finding his own deity under that name.”

Further,

“You have learned that Freemasonry calls
God ‘The Great Architect of the Universe.’
This is the Freemason’s special name for
God, because He is universal. He belongs
to all men regardless of their religious
persuasion. All wise men acknowledge His
authority. In his private devotions a Mason
will pray to Jehovah, Mohammed, Allah,
Jesus, or the Deity of his choice. In a
Masonic Lodge, however, the Mason will find
the name of his Deity within the Great
Architect of the Universe.”

These just HAVE to be the only two sources

anywhere in Freemasonry that make the

unfortunate and incorrect reference to GAOTU

as a “name”—at least, they certainly represent a

minority in Masonry, and not something that is

anywhere close to being “Masonic opinion.”

The phrase was actually used for the completely

opposite purpose of providing a non-sectarian point

of reference to illustrate the Masonic stance of

neutrality by NOT using a name in reference to

God.  Since Masonry is not a religion and makes

no pretensions to be, it makes no statement or

choice of who God must be to the individual

Mason.  The use of the simple phrase “Great

Architect of the Universe” is no different in

Masonry than is the practice within the English

language of using the generic term “God” in

reference to the Supreme Being.

The only thing the author(s) either of the above

quotes may be guilty of, would be imprecision of

language, along with a technically incorrect

designation of GAOTU as a “name.”  Not only

Tsoukalas, but many others have tried to make

hay by using that imprecision as a basis for

accusation.  Their whole pretense could have been

avoided by more careful writing, but we are all

human and express our thoughts different ways.

Some Masonic apologists have criticized
Christian apologists who make an issue of
the phrase GAOTU, stating that Calvin used
“Architect” to describe God.  Though Calvin
and Freemasonry use the phrase, the issue
is the content of the phrase, not the phrase
itself. Calvin obviously defined Architect
vastly different from that of Masonry. His
was the one true and living God who exists
eternally as the Father, the Son and the Holy

Spirit. Freemasonry’s god is able to include
within himself Vishnu, Brahman, the Great
First Cause, Jesus, Allah and any other deity
a man may confess.

Tsoukalas in this last phrase reverses what is taking

place in Masonic prayer.  Each Mason prays

individually, and would naturally, in his own private

thoughts, use whatever name is found in his own

religion as he does so.  “Freemasonry’s God

including within himself” is not the action taking

place, it is “individual Masons praying to God” as

each of them does individually, with the sole

difference that they are all in one place.

 No “name” is used.  The practice is no different

than any gathering of people in a non-sectarian

setting employing prayer, whether that be prayer

at a football game, prayer over a hospital intercom

into patients’ rooms, etc.

But even if this had to be narrowed down to being

only one God, what God would that be?  George

Oliver presented a convincing case for this one

years ago.  In an argument preserved by his father

between a man arguing for

Jewish origins of Masonry, and

a Dr. Manningham, the

following exchange takes place:

“ ‘But,’ said the Jew,
reserving his strongest
argument to the last, ‘What
can the repeated references

in Freemasonry to the Great Creator of the
Universe, JEHOVAH, the Tetragrammaton
of the Jews, mean, if they do not point out
the Jewish origin of Masonry?’

“ ‘These references,’ Dr. Manningham
replied, ‘are decisive of the question at issue.
T.G.A.O.T.U. is an undoubted landmark of
ancient Masonry, acknowledged at the
revival in 1717, and explained in the
authorized lectures to mean, HIM that was

placed on the topmost pinnacle of the temple:
and it is not possible by any process of
reasoning to apply it otherwise than to
Christ, without questioning the truth of
Sacred Writ;  for no other person that the
world ever saw had been placed in that
position.  It follows, therefore, that the
founder of Christianity constitutes an
authentic and unalterable landmark of
ancient Masonry.  (Oliver, Revelations of a
Square, p. 81)

Dr. Manningham appears to have been correct in

what he stated.  I have found the same wording

continued in Masonry as late as 1818 in Hardie’s

New Freemason’s Monitor, and as early as 1730

in Samuel Prichard’s anti-masonic polemic

Masonry Dissected.

With the use of GAOTU by John Calvin, and

By deliberate omission and by picking and choosing what he

will cite from Masonry, Tsoukalas is engaging in the same kind

of DECEPTION as so many other antimasonic writers have done,

using the same techniques.
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with Masonry’s statement cited above, the

derivation and meaning of the term appear to be

“airtight.”  If the God of Masonry suddenly were

required of necessity to be revealed by the name

used by any of the sectarian religions, the above

statement shows by the very derivation of the

phrase that there is only one person to whom it

could possibly refer, Jesus Christ.

The same derivation is further elucidated by the

opening Lodge prayer which states, “Thou hast said

that wherever two or three are gathered together in

Thy name. . .,” another reference which has only

one possible person in mind, Jesus Christ, of whom

we have the biblical record indicating He was the

one who spoke those words.

Masons, of course, do NOT insist on limiting the

phrase to sectarian definitions, and allow those who

are not of the Christian religion to define the term

as they choose.  My point is, (1) that since Mr.

Tsoukalas has defined for us the parameters

making ritual the key point of reference, then by

all means let’s get to the very basics of what ritual

says;  and (2) for those who DO insist on defining

Masonry’s terms in sectarian manner—guided, of

course, by the first principle established already

that ritual is the chief definer of Masonry’s terms—

there can be no disputing the fact that ritual content

(specifically, the opening prayer) and ritual

derivation (of the term GAOTU as shown) would

allow of no other interpretation than what has just

been described.  But, as pointed out, Masonry
makes no such insistence.

He now moves to a section titled “In

Search of Light,” making the following

conclusion:

Following Christ means no longer walking
in darkness (John 8:12). But right off the bat
in the first degree, the Mason who professes
Christ is admitting he is in darkness.

This has been covered enough times to be

redundant.  He simply has no understanding of its

symbolic meaning.  The Mason symbolically

represents the birth and early years of life, when a

person truly comes into the world, as it were, in

darkness, and having much to learn.  No one is

professing to be in literal spiritual darkness.

Next, he moves to the lambskin apron lecture and

the common gavel.  Let’s take a look at these one

at a time, by first posting the criticized portion(s)

of each, and then his assessment of the

compatibility issue it raises:

“The Lamb has in all ages been deemed
an emblem of innocence. He, therefore,
who wears the Lambskin, as a badge of
Masonry, is thereby continually reminded
of that purity of life and rectitude of
conduct which is essentially necessary to
his gaining admission into the Celestial
Lodge above where the Supreme Architect
of the Universe presides.”

TSOUKALAS:

Freemasonry’s lesson of the Lambskin Apron
is a false lesson. It undercuts the Gospel of
Christ and in effect denies the purpose of
Christ’s incarnation by applying this lesson
to those who reject Him.

First of all, the Apron lecture does not directly

address the idea of salvation at all, so the only

person “applying this lesson” at all is Tsoukalas.

The method is faulty from the beginning, because

it is based on an indirect statement, taken out of

context, and made to apply to an idea of salvation

that it is not trying to address at all.

To illustrate the error, I will show what happens

when the same flawed method of interpretation is

applied to the understanding of Scripture:

“All men will hate you because of me, but he
who stands firm to the end will be saved.”—
Mt. 10:22

“but he who stands firm to the end will be
saved.”—Mt. 24:13

“Whoever believes and is baptized will be
saved, but whoever does not believe will be
condemned.”—Mk. 16:16

“For we are saved by hope”—Romans 8:24

“Nevertheless she will be saved in
childbearing if they continue in faith, love,
and holiness, with self-control.”—1 Tim.
2:15

“There is also an antitype which now saves
us—baptism”—1 Pet. 3:21

Taking any one of these on its own merits apart

from other Scriptures, we might make a case for

salvation based on several things:

“Standing firm to the end”

“Believing and being baptized”

“By hope”

(For women) “by childbearing”

“By baptism”

But none of these would be true, because they

completely ignore the main thrust of the biblical

record indicating faith as the requirement.

It is equally in error to take these two

lectures and present them as the be-all and

end-all of anything Masonry has to say

regarding salvation.

There is no effort being made by the apron lecture

to answer the question of “How are we saved?” If

I were to ask any Mason at random whether he

believes he will be saved by the actions described

in the Common Gavel or Apron lectures, I would

very likely get a resounding “NO!”

This accusation takes into account only two

lectures of Masonry, neither of which directly

addresses the issue of “salvation”; it ignores other

very specific and very direct passages in Masonry

that clearly refute it; and it ignores anything that

one might receive in answer from simply asking

Masons whether this is true.

But there are even more pertinent reasons for

rejecting the claims of this accusation, claims based

on biblical interpretation and Christian teaching.

For one thing, the apron lecture itself, in the

particular wording to which the objection is raised,

is based directly upon early church beliefs and
practices.

From Mackey’s Encyclopedia of Freemasonry:

In the early ages of the Christian church,
a white garment was placed upon the
catechumen who had been newly baptized,
to denote that he had been cleansed from
his former sins, and was henceforth to
lead a l i fe  of  purity.  Hence i t  was
presented to him with this solemn charge:
“Receive the white and undefi led
garment, and produce it unspotted before
the Tribunal of our Lord Jesus Christ, that
you may obtain eternal life.”

Mackey was absolutely right:

THE WHITE GARMENT

On the person baptized the priest then puts
a white garment, saying: Receive this white
garment, which mayest thou carry unstained
before the judgment-seat of our Lord Jesus
Christ; that thou mayest have eternal life.
Instead of a white garment, infants, because
not formally dressed, receive a white cloth,
accompanied by the same words.

”On Sacraments,” Catechism of the Council of

Trent” (May be found online at http://

www.catecheticsonline.com/Trent2.php )

Continued on Next Page
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According to the teaching of the Fathers this
symbol signifies the glory of the resurrection
to which we are born by Baptism, the
brightness and beauty with which the soul,
when purified from the stains of sin, is
invested in Baptism, and the innocence and
integrity which the person who has received
Baptism should preserve throughout life.

Also, there is the issue of what the lecture says

about “purity.”  The objection is raised:

In the greater context of Masonry, which
promulgates a god other than the true and
living God, this can in no way square with
Christian theology.  Masonry as an
institution here implies that if a Mason,
whether he be Hindu, Buddhist, Unitarian
or Muslim, leads a pure life he may enter
heaven.  Biblically, however, only those who
believe in Christ will enter heaven, with
works following that are brought about by
God through Christ (Ephesians 2:8–10).

First of all, Tsoukalas has not established the claim

that Masonry “promulgates a god other than the

true and living God.”  In fact, as already shown,

even if the claim were made, based on ritual

content, that Masonry “promulgates” any God at

all, the only God for which the claim could be

sustained would be Jesus Christ, since (1) the ritual

prayer addresses the God who said “where two

or three are gathered together, I will be there in
the midst,” and (2) Jesus is the only one who fits

the description of having been “placed on the

topmost pinnacle of the temple.”

But in actuality, Masonry does not do this, whether

for the Christian God or for any other. The

definition for “promulgate” states:

1. To make known (a decree, for example)
by public declaration; announce
officially.

2. To put (a law) into effect by formal public
announcement.

It is ludicrous to suggest that Freemasonry has

made any public declaration that it has officially

adopted any sectarian concept of God, when at

every turn, every Grand Lodge anyone can name

has made every pronouncement to the contrary.

Freemasonry maintains a non-sectarian stance in

every place where it is found.  Some examples,

taken from Grand Lodge statements from various

jurisdictions:

CALIFORNIA:

Masonry acknowledges the existence of God,
but Masonry does not tell a person which

religion he should practice or how he should

practice it.

COLORADO:

Masons do begin and end each lodge meeting

with prayer, but Masons believe a man’s

relationship between God and himself is a

matter for each individual to decide.

NORTH CAROLINA:

To become and remain a Freemason a man
must believe in a Supreme Being. His method
of worshipping his Deity is none of
Masonry’s business.

TENNESSEE:

Every applicant must express a belief in God,
but no particular religion is required.

FAR from saying all religions are the same, or that

all gods of all religions are the same, or “promulgating

a god other than the true and living God,” Masonry

does not even address that issue. Masonry does

ask of every candidate for membership, whether

he believes in a Supreme Being.

Whatever the individual Mason chooses to believe

about that Supreme Being, and how and where he

chooses to worship, are up to him.  Masonry

promotes no sectarian belief about who God must

be, nor does it promote any separate God of its own.

But now, let us address the statement Tsoukalas

makes in objection to the idea of “purity” as stated

in the lambskin lecture:

Masonry as an institution here implies that
if a Mason, whether he be Hindu, Buddhist,
Unitarian or Muslim, leads a pure life he
may enter heaven.

Again, I would simply offer the reminder that

Masonry is making no direct address of the

issue of “how does one gain admission into

heaven.”  It also makes no declaration in

regards to whom this statement would apply.

All it states, and even then in no declarative

manner, is that purity is a requirement.  Nor

does it say it is the only requirement, only that

it is “necessary.”

I find nothing in Scripture to contradict this;  in

fact, there is very strong support for it.  David

asks in Psalm 24,

 “Who shall ascend the hill of the Lord?  Who
may stand in His holy place?  He who has
clean hands and a pure heart.”

Jesus said in Matt. 5:8,

“Blessed are the pure in heart, for they shall
see God.”

Hebrews 12:14 says,

“Follow peace with all men, and holiness,
without which no one shall see the Lord.”

Revelation 21:27 says of the New Jerusalem,

“Nothing impure will ever enter it, nor will
anyone who does what is shameful and
deceitful.”

Whether OT or NT, wherever one chooses to seek

for it, purity is definitely described in terms which

unmistakably show it to be an essential

requirement.  If “no one will see the Lord” without

it, if purity of heart is required to “see God,” if

“nothing Impure” can ever enter there, then there

can be no doubt that it is required.

There are various ways of looking at cleansing

and purity in the New Testament. Jesus said:

“Blessed are the pure in heart, for they shall
see God.”

The word used in this instance is katharos, from

which we get our word “catharsis.” The word is

interchangeable with another Greek word which

has to do with being clean or pure, hagiosmos, or

“sanctification.” The Greek does the same as in

English to get the antonym of certain words, by

putting “a” on the front, such as in “moral/amoral.”

So there is also in Greek the word akathartos,

translated “unclean” or “impure.” When

speaking of cleanness/uncleanness, the two

Greek words katharos and hagios are often used

in Scripture interchangeably. A prime example

would be 1 Thess. 4:7, where they both appear

in the same sentence:

“God has not called us to uncleanness
(akatharsia), but to holiness (hagiosmos).”

I find it interesting that the places dealing with

akatharsia all have to do with certain unclean

actions. In fact, most of them are lists of unclean

behaviors, a common feature in Paul’s writings

(Gal. 5:19, Eph. 5:3, Col. 3:5, 1 Th. 2:3).

The plain and simple truth of the use of these

words in the language is, that purity consists of

doing pure things, impurity consists of doing

impure things. The converse is also true, that

purity = not doing impure things, impurity = not

doing pure things.

At this point, someone will likely challenge, “But

is that the biblical understanding of pure/impure?”

For the answer, we turn to John’s first epistle, 3:7-

12. In this context, John is comparing and

contrasting the character of the righteous and the

character of the unrighteous: (v. 7):

“Little children, let no one deceive you. He
who practices righteousness is righteous, just
as He is righteous”; (v. 10) “In this the
children of God and the children of the devil
are manifest: Whoever does not practice
righteousness is not of God, nor is he who
does not love his brother.”

Continued on Next Page
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Once again, we see the difference here is defined

by one’s actions.

So we have established a basis for purity as a feature

of Christian behavior and actions. But can we make

the case for it being a requirement? Consider first of

all the division in Matthew 25 between the sheep

and the goats, which Jesus described as an occurrence

that takes place at the end of the age. And for each

one, the division is made upon the basis of “you did

this unto me” or “you did this not unto me.” Again,

righteousness is revealed by one’s actions , and as

Jesus proclaims elsewhere, the actions are the

evidence of what is in the heart, for “out of the

abundance of the heart, the mouth speaks.”

Consider also the issue of sacrifice. The levitical

sacrifices were holy unto God, and as such had to

be given from a person’s best. Any animal sacrifice,

for example, had to be without defect of any kind,

or “without spot or blemish.” The animals brought

for the sacrifices would first be examined by the

priests to make sure they truly qualified. The

concept of sacrifice, like much else about the OT,

has been reformulated and re-adapted to new

covenant thinking, and we think of it differently

as Christians. Paul’s expression of it in his letter to

the Romans was:

“I beseech you therefore, brethren, by the
mercies of God, that you present your bodies
a living sacrifice, holy, acceptable to God,
which is your reasonable service”
(Rom. 12:1).

But one part of the concept remains constant: just

as the sacrifice had to be “without spot or blemish”

to be acceptable, so this “living sacrifice” has to

be “holy (hagios), acceptable unto God.”

But the writer of Hebrews makes it even clearer

that this is the requirement of God:

“Follow peace with all men, and holiness
(hagiosmos), without which no one shall see
the Lord” (Heb. 12:14).

Correct me if I’m wrong, but I’m of the opinion

that if this says the inward purity of “sanctification

of the spirit” is essential to the point that without it

“no one will see the Lord”—doesn’t that mean

it’s a requirement for entrance, and that the person

who “does not see the Lord” did not get in?

So the case is now established that “purity of
life and conduct” is not merely a “Masonic
requirement,” but is a thoroughly biblical and

theological concept of inner cleansing and

“sanctification of the spirit,” desired by a holy

God as a requirement for His people, the

wedding garment without which a guest at the

banquet was removed, the requirement by which

a certain group were designated either sheep or

goats, and the standard without which “no one
shall see the Lord.”

Therefore, those who object to the standard on the

basis that they consider it an inessential standard,

are objecting to the standard God has established.

This is not just something I say. Take a look, for

instance, at Holman’s Bible Dictionary, from the

section under “sanctification”:

Hebrews also emphasizes the ethical aspect of

sanctification. Sanctification/holiness is to be

pursued as an essential aspect of the believer’s

life (Hebrews 12:14); the blood of sanctification

must not be defiled by sinful conduct (Hebrews

10:26-31).

Paul stressed both the individual’s commitment to

holy living (Romans 6:19-22; 1 Thessalonians 4:3-

8; 2 Corinthians 7:1) and the enabling power of

God for it (1 Thessalonians 3:13; 1 Thessalonians

4:8). The summation of the ethical imperative is

seen in Peter’s use (1 Peter 1:15-16) of Leviticus

11:44; Leviticus 19:2; Leviticus 20:7: “Be ye holy;

for I am holy.” See Ethics; Hebrews; Salvation.

(Lorin L. Cranford)

Ironic they should use that same word “essential,”

isn’t it? Especially since this has been the word

that has fueled the accusations, the idea that purity

is essential in the process of salvation.

Where does that leave us?

(1) The comment about being “essentially

necessary” has been shown to be exactly
that, concerning purity from a biblical

standpoint.

(2) The very wording in which it appears is

modeled practically word-for-word in an

early church baptismal ritual.

(3) Even though neither the Apron lecture nor

the Common Gavel lecture deal with the

issue of salvation, making the statement

about what is “necessary for entry” a

peripheral statement at best—yet there is

nothing in the statement itself which is

contrary to Christianity and Christian

teaching.

THE COMMON

GAVEL

The Common Gavel lesson lays

out a way of salvation, the specifics of salvation,

and again Christ is nowhere mentioned. Consider

its use of “thereby” (“thereby fitting our minds

as living stones...”) in the above citation. This is

an adverb and serves grammatically to make the

“divesting [of Masons’] hearts and consciences

of all the vices and superfluities of life” necessary

for the fitting for heaven!

Suppose I were to say, “Today I went to the

hardware store and purchased mortar and stones,

thereby enabling me to build a stone wall.” In this

statement the adverb “thereby” signals to us that

in order to fulfill my goal of building a stone wall,

it was necessary that I purchase mortar and stones.

So, how do Masons get to heaven? By “divesting

our hearts and consciences of the vices and

superfluities of life,” says the Lodge.

HIRAM ABIFF

Mr. Tsoukalas is no different than other

accusers of Masonry in assailing the legend of

the third degree.

“Thou, O God, knowest our down–sitting and
our up–rising, and understandest our thoughts
afar off. ... Man that is born of woman is of
few days, and full of trouble. He cometh forth
as a flower, and is cut down. ... For there is
hope of a tree if it be cut down, that it will
sprout again, and that the tender branch thereof
will not cease. But man dieth and wasteth away;
yea, man giveth up the ghost and where is he?
... Yet, O Lord! have compassion on the children
of Thy creation; administer them comfort in
time of trouble, and save them with an
everlasting salvation. Amen.”

Thou, Î God, knowest our down-sitting and our
uprising, and understandest our thoughts afar
off. Shield and defend us from the evil intentions

of our enemies, and support us under the trials

and afflictions which we are destined to endure

while traveling through this vale of tears.

Man that is born of woman is of few days
and full of trouble. He cometh forth as a
flower and is cut down; he fleeth also as a

shadow, and continueth not.  Seeing that

his days are determined, the number of his

months is with thee; Thou hast appointed

his bounds that he cannot pass: turn from

him that he may rest till he shall

accomplish his day.

For there is hope of a tree, if it be cut down,
that it will sprout again, and that the tender
branch thereof will not cease.  But man dieth
and wasteth away, yea, man giveth up the
ghost, and where is he?

As the waters fail from the sea and the flood

decayeth and drieth up, sî man lieth down, and

riseth not up till the heavens shall be no more.

Yet, 0 Lord, have compassion on the children
of thy creation;  administer them comfort in
time of trouble, and save them with an
everlasting salvation. Amen.

Once again, that which is sympathetic toward

Masons being genuinely dependent upon God is

screened out, as is the idea of any idea that Masons

might have “enemies.”  (After all, if Masonry is to

Continued on Next Page
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be villainized, THEY must be the ones portrayed

as enemies.)

Tsoukalas also follows the standard practice of

quoting the infamous (and no longer existent

anywhere in Masonry, as far as I know) Kentucky

Monitor quote:

”All [antiquity] believed in a future life, to
be attained by purification and trials; in a
state or successive states of reward and
punishment; and in a Mediator or Redeemer,
by whom the Evil Principle was to be
overcome and the Supreme Deity reconciled
to His creatures. ... The Hindus called him
Krishna; the Chinese, Kioun–tse; the
Persians, Sosiosch; the Chaldeans, Dhou
vanai; the Egyptians, Horus; Plato, Love;
the Scandinavians, Balder; the Christians,
Jesus; Masons, Hiram.”

Gee, there’s that little stutter-step

ellipsis again.  Let’s look at the

FULL quote:

All believed in a future life, to
be attained by purification and
trials; in a state or successive
states of reward and punishment;
and in a Mediator or Redeemer,
by whom the Evil Principle was
to be overcome and the Supreme
Deity reconciled to His
creatures. The belief was general that

He was to be born of a virgin and suffer a

painful death.  The Hindus called him
Krishna; the Chinese, Kioun-tse; the
Persians, Sosiosch; the Chaldeans,
Dhouvanai; the Egyptians, Horus; Plato,
Love; the Scandinavians, Balder; the
Christians, Jesus; Masons, Hiram.

Apparently Mr. Tsoukalas wishes us to pretend the

quote of Henry Pirtle in the Kentucky Monitor did

not say what it does about a Redeemer “born of a

virgin,” and “suffering a painful death.”  Do you

suppose it sounded too much like Jesus for him?

And isn’t that an ironic twist, considering the

common antimasonic accusation about “taking Jesus

out of the Lodge,” for an antimason to take any

similarity to Jesus out of Masonic ritual before

making his accusation, lest some non-Mason should

discover even the slightest reference to Him there?

Mr. Tsoukalas might also consider quoting from

elsewhere, for instance, from Albert Mackey:

Mount Calvary is consecrated to the
Christian as the place where his crucified
Lord gave the last great proof of the second
life, and fully established the doctrine of the
resurrection which he had come to teach. It
was the sepulchre of him

“Who captive led captivity,
Who robbed the grave of victory,
And took the sting from death.”

It is consecrated to the Mason, also, as the scene

of the euresis, the place of the discovery, where

the same consoling doctrines of the resurrection

of the body and the immortality of the soul

are shadowed forth in profoundly symbolic forms.

These great truths constitute the very essence

of Christianity, in which it differs from and

excels all religious systems that preceded it;

they constitute, also, the end, aim, and object

of all Freemasonry, but more especially that
of the Third Degree, whose peculiar legend,
symbolically considered, teaches nothing
more nor less than that there is an immortal
and better part within us, which, as an

emanation from that divine spirit which
pervades all nature, can never die. (Mackey,
Symbolism of Freemasonry)

Finally, Tsoukalas quotes from various memorial

and burial rituals, and says:

Given the teachings of Freemasonry that
have been documented in this article, it
should not surprise us to find statements in
Masonic funeral and memorial services to
the effect that brother so–and–so, whether
he be Hindu, Muslim, Jew, Buddhist,
Unitarian or Christian, is in the Celestial
Lodge above. I often ask Masons this
question: “On what grounds do Grand
Lodges affirm that deceased Masons have
ascended to the Celestial Lodge above?”

My reply would be, “On what grounds

would he affirm otherwise?  And what

Christian pastor do you know who would

affirm any different prospect?”  How many

Christian funerals, I wonder, has Mr.

Tsoukalas ever attended, where it was

declared, “Well, I’m sorry, Mrs. Jones,

but considering the kind of life your

husband lived, and the lack of any

certainty of witness of giving his life to

Christ, there’s nothing else we may

presume except, he probably busted

hell wide open.”

I’ve looked around, and I can’t seem to find

any examples of Christian pastors ever saying

anything at a funeral service about the dearly

departed having gone anyplace else than to

heaven.  A funeral, after all, is a service of

comfort and closure for the living survivors of

the deceased, more so than it is a place of

promulgation of doctrine.  If Mr. Tsoukalas will

raise this objection on the ground of Masonic

proclamations of resurrection to eternal life as

expressed at funerals, then in all fairness he must

also criticize Christian pastors, who seem to be

doing exactly the same thing, with no regards to

one’s profession of faith or lack thereof, every

time they conduct a funeral for one who died

Continued on Next Page
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having never professed Christ.

The conclusion he makes:

Freemasonry takes men of different religions,
initiates them into its spiritual fold in the
name of GAOTU, provides for them a way
of salvation and, as we have seen in more
than a few cases, declares that its deceased
brethren have entered the Celestial Lodge
above. Since belief in Christ is absolutely
necessary for one to be saved, Freemasonry,
if it continues to promulgate such teachings,
will always be at odds with the Christian
faith. Christians, therefore, should have
nothing to do with Freemasonry because it
undercuts the Gospel of Jesus Christ.
Churches and denominations should educate
themselves regarding Masonry and take a
stand against it.

Well, we’ve shown here:

— Masons are not “initiated into a spiritual

fold;”

— Nor would this be done in the “name” of

GAOTU, which is not a name at all;

— Masonry “provides” no “way of salvation”;

— Masonry does declare that its brethren have

“entered the celestial lodge above,” but in

doing so they make no different declaration

than do Christian pastors presiding at

funerals of non-Christians;
— Masonry is not “at odds with the

Christian faith” in its burial practices in

this regard, rather, it appears to be in

tandem with it;

So the “Chris t ians ,  therefore .  .  .”  is  a

statement that does not follow from the stated

premises. And, by all means, I am all for

churches, denominations, and individual

Chris t ians  t ruly  educat ing themselves

regarding Masonry, but I don’t feel it will

cause them to take a stand against it.  On the

contrary,  my exper ience has  been that

Christians who are presented the REAL “truth

about Freemasonry” are most often led in

quite the opposite direction—mainly because

most of them have been fed a steady diet of

the antimasonic brand of hype.

Lastly, I would add a few comments concerning

the whole frame of reference concerning

“compatibility” out of which Mr. Tsoukalas seems

to operate.  Like many others who accuse Christians

who have membership in the Lodge, he sets the

bar too high in his insistence on “compatibility.”

Anything short of being orthodox, evangelical

Christianity, in his thinking, automatically precludes

any compatibility between the two.

But “compatibility” is not “conformity,” which

is what is apparently being insisted upon in

criticizing Christian Lodge members.  I have

found that computer analogies work well in

explaining the difference.

Many programs have “templates” or patterns

which may be used across a wide variety of

formats and programs. Masonry is not one of

the fleshed-out programs that one may project

onto a template;  rather, Masonry is much more

like the template itself.

The items in place on the Masonic template

may be used for a variety of input formats,

one of which is Christian. The template has,

for example,  “Grand Architect  of  the

Universe.” The Christian using the template in

his program will put “Jesus Christ” into that

slot. The Jew would enter the Tetragrammaton

or some form of it, “YHWH,” the Muslim

would enter “Allah.”

If it worked like a computer program, anyone

who had trouble with the template language, like

“GAOTU,” could investigate further on the help

screen, where they would find this to be the

Supreme Being, who is Sovereign and Creator

of all things in the Universe. The Christian would

still type in “Jesus Christ,” etc. etc.

The same thing would be true of things like

brotherly love, relief, and truth, of prudence,

temperance, justice, and fortitude, of doing

unto others as you would have them do unto

you, of the undefiled religion of caring for

orphans and widows, or any other of Masonic

duties and/or virtues.

Plug them in and they become the template. Run

the template with your software program of

Christianity, and you will find that the template

works well with your software. This is the essence

of what it means to be “compatible.”

It seems to me to be a real paradox when

accusers cry out against any suggestion of

Christian compatibility, and yet refuse to allow

any admission of “compatibility” until someone

can show total conformity at every point — in

other words, insisting we prove it to be

Christian at every point, while loudly insisting

it is not, and then incorrectly calling that an

insistence on “compatibility.” If this is what is

construed to be “compatibility,” I would point

out that the insistences carry with them an

automatic double exclusion.

To illustrate, if two people were interested in

one another, and began to explore the idea of

whether they might f ind a basis  for

compatibility on which to begin a relationship,

according to Mr. Tsoukalas’ standards, I’m

afraid they would find none — unless they

happened to be the same person.

The “compatibility” called for by Mr. Tsoukalas

in this article is more akin to “conformity,” and

I would submit that it is an unreasonable

standard reflecting an improper understanding

of what it means to be “compatible,” and simply

cannot be found.

Continued on Next Page

Convention
Continued from Page 4

The report of another Committee was to have

important, immediate, and far reaching effects on

the Grand Lodges of the country. The “Committee

on General Regulations Involving The Interests

and Security of The Craft” reported in several

areas. It recommended that the Representative

System “already adopted by some of the Grand

Lodges” be extended to all Grand Lodges.

To protect the Fraternity from unworthy men

claiming to be Masons, the Committee

recommended that “certificates of good standing

of visiting Brethren who are strangers” be made

available by the Grand Lodge to which they belong.

“These certificates will not only shield the

Institution,” said the committee, “from the

undeserving, but will furnish the widow and

orphans of the deceased Brethren the best evidence

of their claim upon the Fraternity.”

This Committee also considered as “reprehensible”

the practice “of receiving promissory notes for the

fees for conferring Degrees, instead of demanding

the payment thereof before the Degrees are

conferred.”

The Committee considered it an “impropriety” to

transact “business in Lodges below the Degree of
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Master Mason, except as such that appertains to

the conferring of the inferior Degrees and the

instruction therein.” It credited the Grand Lodge

of Missouri for bringing this to the attention of

Freemasons everywhere. The Committee went on

to say “Entered Apprentices and Fellow Crafts are

not members of Lodges, nor are they entitled to

the franchises of members.”

The suspension of a Mason for non-payment of

dues was also considered by the Committee. It

believed that uniform legislation should be adopted

by the Grand Lodges to protect the Fraternity.

It wasn’t long before several Grand Lodges

changed their laws to conform to the

recommendations of this Committee. Certificates

or cards were issued by Grand Secretaries to

members of Lodges. And Grand Lodges ordered

lodges to set cash fees for conferring degrees.

Representatives were appointed by some Grand

Lodges that had never done so before. And many

Grand Lodges changed from conferring all business

in the Entered Apprentice Degree to that of the

Master Mason Degree.

Maryland was one Grand Lodge that acted almost

immediately on these suggestions. on May 16,

1842, it voted to elect one Grand Lecturer to attend

the conference in I843. It ordered the Grand

Secretary to procure certificates to issue to Master

Masons in good standing. It ordered all Lodges to

conduct their business in the Master Mason
Degree. It said “that when a Mason is suspended

for any cause whatever, he is for the time of such

suspension debarred from all rights and privileges

of the order.”

In 1842, some Lodges in Virginia started

conducting their business in the Master Mason

Degree. So it went over the next several years,

but it was as late as 1851 before the Grand Lodge

of Maine changed from working or conducting

its business in the First to that of the Master

Mason Degree.

It might be well to consider why some of the

leaders of Freemasonry were concerned about the

looseness of the ritual, as well as many other facts

of the Fraternity.

Looking back to the year 1826, and the two

decades that followed, it is found that in 1826,

one William Morgan, who had purported to be a

Freemason, disappeared. Freemasons were ac-

cused of murdering him, although there has never

been any evidence that he was harmed in any way.

He merely disappeared. This set off a hue and cry

against Freemasonry. In many in-stances, Grand

Lodges could not find a quorum to meet. Lodges

turned in their charters by the hundreds.

Freemasons quit by the thousands.  Freemasonry

was in deplorable condition.

During this period many of the ritualists and the

men who had been dedicated to the principles of

Freemasonry were lost to the Craft.  Many died.

Others quit because of the persecution handed

down to their families because they would not

renounce their membership in the Order. For these

and various other reasons, Masonic Lodges were

not operating anywhere near their capacity.

This was the state of affairs in the late 1830s, when

Alabama called for a Convention to rectify many

of the things that had gone awry. These were some

of the things causing the Convention meeting in

Washington to make the recommendations it did.

These were some of the things carried into the

Baltimore Convention of 1843, the Convention

which we have heard so much about.

The ritual in its various forms did take much of

the time of those attending the Baltimore

Convention from May 8 to 17, 1843, meeting in

the Masonic Hall on Saint Paul Street with six-

teen of the twenty-three Grand Lodges in the

United States represented. But many hours were

taken to discuss the several points brought out

during the convention held in Washington. And it

approved everything that had been accomplished

in the District.

The evening session was opened with the ad-dress

of the President of the Convention, John Dove of

Virginia. His opening remarks stated the purpose

for the Convention: “For the first time in the

Masonic history of the United States of North

America, the Craft have found it necessary and

expedient to assemble by their representatives, to
take into consideration the propriety of devising

some uniform mode of action by which the ancient

landmarks of our beloved Order may be preserved

and perpetuated, and by which posterity in all times

to come may be enabled to decide with certainty

upon the pretensions of a Brother, no matter in

which section of our blessed and happy land he

may reside; and, finally, and we hope no distant

date, to transfer those inestimable privileges to our

Brothers throughout the Masonic World.” Dove’s

statement shows that much more than the ritual

was involved.

The following day, May 9, the “Committee on the

General Object of the Convention” submitted its

report. It said: “The objects of the Convention are

two-fold, viz.: 1. To produce uniformity of Masonic

Work; 11. To recommend such measures as shall

tend to the elevation of the Order to its due degree

of respect throughout the world at large.”

Four standing committees were appointed:

1. On the work and lectures in conferring

Degrees.

2. On the Funeral Service.

3. On the ceremonies of Consecration and

Installation.

4. On Masonic Jurisprudence.

It is interesting to note the prominent Masons who

were appointed to the Committee on Work. John

Dove, at the insistence of the Convention, became

the Chairman. John Barney of Ohio, S.W.B.

Carnegy of Missouri, Charles W. Moore of

Massachusetts, and Ebenezer Wadsworth of New

York were the other members.

On the morning of May 10, this Committee recited

the lecture of the First Degree. The Convention

adopted the work of the Committee by a vote of

fourteen to one. Ebenezer Wadsworth of New

York, cast the dissenting vote. The following day,

the Committee reported “on the opening and

closing of ceremonies of the First Degree” and

their work was accepted by the Convention. Then

the Chairman of the Commit-tee, John Dove,

assisted by Charles Moore, reported the lecture

of the Second Degree. This work was also

accepted by the Convention. But evidently

Ebenezer Wadsworth was not happy with the work

that had been accepted by the Convention. He

“requested to be excused from serving longer on

the Committee on Work.” He was excused and

Brother Edward Herndon, of Alabama, substituted.

At the Friday morning session, “the opening work

of the Third Degree was accepted by the

Convention with a vote of twelve to one “with

New York dissenting.”

On Monday morning, May 15, the following was

reported: “The undersigned Committee on the

Dedication, Consecration and Installation of

Lodges, etc., having had the several subjects

submitted to them under consideration, beg leave

respectfully to report that they have examined and
carefully compared all the various authors and

systems which they have been able to obtain, and

present the following, viz.:

“That the forms in the ‘Monitor,’ under the

authorship of M.W. Thomas S. Webb, republished

in 1812, possesses the least faults of any which

have been before them, and has a high claim to

antiquity, and having been in general use as a

standard work for nearly half a century, possess

no errors of material as to re-quire alteration, except

as follows.” There followed six minor changes that

it recommended be made, three of them in the

Installation Ceremony.

Concerning the “Certificates of Good Stan-ding,”

the Convention said that the Washington

Convention of 1842 earnestly recommended to

the consideration of the Fraternity “such

Certificate, and where it has escaped attention in

the deliberations of any Grand Lodge, this

Convention call it to their view, as being a check

admirably calculated to preserve the Fraternity

from unworthy Brethren from a distance, and an

additional means of protection to the good and

the deserving.”

The Convention adopted a resolution that was to

have far-reaching and controversial effects:

That a Committee be designated to prepare and

publish at an early day, a text hook, to he called

Continued on Next Page
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Ritual
Continued from Page 12

consciousness-raising. By acting ritually,

repeating words and gestures, being attentive

so everything is ‘upright and perfect’, each

Brother becomes aware of his being, of his life

which goes through in a way quite different

from the profane one. With awareness comes

knowledge. To study symbols with companions

who strive ignore their differences, to work

together for a common goal, improves the

whole humankind.

The third perspective is the creative one. To

work ritually is tantamount to re-creating, by

repeating a cosmogony in smaller terms. This

entails the pass from kaos to kosmos, from

chaos to order – the word “rite” stemming

from Sanskrit rta, which means “complying

with the order”.

To create order, a scale of values needed, to

differentiate the “wheat from chaff”. In creating

order out of the confusion which any novices

feels, masons are forced to reassess their

behaviour and old values which he has

abandoned but not yet replaced. The inner path

is long and gradual and there are no shortcuts.

Patience and persistence in building the inner

‘edifice’, which is, literally, “to build the

“The Masonic Trestle-Board,” to embrace three

distinct, full and complete “Masonic Carpets,”

illustrative of the three Degrees of ancient Craft

Masonry; together with the ceremonies of

consecrations, dedications and installation; laying

of corner-stones of public edifices; the Funeral

service, and order of processions.

To which shall be added the Charges, Prayers and

Exhortations, and the selection from scripture,

appropriate and proper for Lodge service.  The

Committee further report, that they deem it

expedient that a work be published to contain

archaeological research into the history of the

Fraternity in the various nations of the world.

The Committee on Masonic Jurisprudence

reported it had considered whether or not “the

evils which this Convention has met to rectify and

remove, have arisen from any defect or fault in

the present system of organizations as adopted by

the Fraternity of the United States.” It concluded

the evils existed, mainly because of the individual

action of the numerous Grand Lodges in the United

States. Inter-communication between Grand

Lodges did not exist. The “purity and unity” of

work prevalent in Europe was therefore missing.

“UNITY throughout the whole Masonic family

is essential,” claimed the Committee.  “Any

system of polity tending to throw obstacles in its

way must be wrong. The simple truth that we

are all Brethren of one family, and look up to
one common Father, the Lord our God, is the

basis of all the ancient constitutions . “

To correct the “evils” that prevailed, the

Committee said it had considered two plans:

“1st. A General Grand Lodge of the United States.

2nd. A triennial convention of representatives of

the several Grand Lodges of the United States.”

It went on to state: “Your Committee, without

encumbering their report with long arguments, beg

to recommend the latter course as being that, which

in their opinion, will best attain the end proposed.”

So, contrary to what many Freemasons have been

led to believe, the Baltimore Convention of 1843

did not recommend the establishment of General

Grand Lodge. It did recommend “the several

Grand Lodges of the United States to enter into

and form a National Masonic Convention.”

The Jurisprudence Committee had also

considered a question about whether or not a

Lodge could try its Master. It concluded: “The

Master is an integral part of its government,

unable to sit in judgment on himself, and yet

without whom the Lodge could not act, without,

as it were, committing felon de se (suicide). The

Committee offered the following, with which the

Convention concurred.... “a subordinate Lodge

has not the right to try its Master, but that he is

amenable to the Grand Lodge alone.”

The Committee considered sojourning Masons as

“freeloaders.” It believed all Masons living in the

vicinity of a Lodge and not a member of it should

be required to contribute “a sum equal in value to

the annual dues per capita of the subordinate Lodge

in whose jurisdiction they reside.” The Convention

voted to recommend that all Grand Lodges take

this recommendation under advisement.

In an attempt to bring unity “Throughout the world

in all things pertaining to Masonry,” the Convention

approved a recommendation to send “a Delegate

from the Masonic Fraternity of the United States

to their Brethren in Europe.”

On the evening of May 15 the Committee on Work

exemplified the opening and closing of the Lodge

in “the Third Degree.” The ceremonies for opening

and closing a Lodge were exemplified on the

morning of the 16th. Then the Convention adopted

a resolution thanking the Grand Lodge of Maryland

for its hospitality. It was especially appreciative of

Maryland assuming all expenses. This was

followed by the presentation of the  “Lecture of

the First Degree.”

It was “Resolved, that the interest of the Masonic

Fraternity, and the good of mankind may be greatly

promoted by the publication of a periodical devoted

to Free-Masonry. This Convention, therefore,

cheerfully recommend the Free-Mason’s Monthly

Magazine, edited and published by 13rother

Charles W. Moore, of Boston, Massachusetts as

eminently useful and well-deserving the generous

patronage, support and study of the whole

Fraternity.” The Convention concurred.

Each delegate contributed $5.00 to defray the

expenses of printing. It was resolved to hold the

next Convention in Winchester, Virginia, “on the

second Monday in May, in the year I846.” This

was never held.

The evening session of May 16th was devoted to

the degree work. “The President repeated the first

section of the F.C. and M.M. Degrees; and Brother

Moore, the second sections of the same Degrees.

The Committee then exemplified the work in the

Third Degree.”

On the morning of the last day of the Convention,

the Master Mason Degree was exemplified. Then,

while the President was absent from the hall,

“Brother Carnegy took the chair,” and a resolution

praising John Dove of Virginia was unanimously

adopted. Albert Case of South Carolina was also

thanked for his work as secretary.

The concluding session was held in the afternoon

of May 17th. The Convention approved a letter,

read by the Secretary, Albert Case, to be sent to

“the Masonic Fraternity of the United States.” Each

paragraph contained the flowery language of the

day pleading with the Freemasons of the country

to unite in love, friendship and brotherhood.

This letter, written immediately following the anti-

Masonic craze that began in 1826, called upon all

Lodges “to exercise their powers and cleanse the

sanctuary” of unfaithful Masons. It concluded by

asking all Freemasons to “Be true to your

principles, and the great moral edifice will stand

beautiful and complete. Together, Brethren, be true

and faithful.”

The President thanked the delegates for the

compliments paid him, and for their diligent work.

He called upon the Chaplain to dismiss them with

prayer. The Convention was then adjourned sine die.

The Convention was ended, but its

accomplishments would change the face of

Freemasonry throughout the United States.

Continued on Next Page
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Continued on Second Page Following

temple”, ædem facere, is what makes a mason a better man.

The most important feature of the rite is freedom. Not only – and no more

– the profane freedom, but the initiatory one, which lets the initiate – the

man who began to walk the inner path: in-ire – to go to the Absolute, solutus-
ab, that is, loosen from any human contingency. “Liberty” stems from the

Sanskrit root leud, elevation.

In this new condition there is peace with the Sacred, which is in a heuristic

dimension, where knowledge has replaced faith, as faith alone may sometimes

be blind and intolerant. This is the peak’s experience, of the cosmic

consciousness, of the solitude which is seemingly such, because man ideally

hugs the One, resting in it.

Formula
Continued from Page 12

lodge for a very good reason. This is the only way we can give truly unbiased

council and advice to the leaders of these institutions and assist in the building

of better societies.

Is there any question that Freemasonry is a Mystical art or science? The

process of regenerating our selves and our psychological makeup or re-

wiring our thinking is nothing less than the alchemy of the mind, the search

for the philosopher’s stone or the lost word. All of these are metaphors for

that mystical process of becoming a better man.

As Evelyn Underhill explains in his book “A Study in Nature and Development

of Spiritual Consciousness”:

“Mysticism is not an opinion; it is not a philosophy. It has nothing in
common with the pursuit of occult knowledge .... It is the name of that
organic process which involves the perfect consummation of the Love
of God: the achievement here and now of the immortal heritage of
man. Or, if you like it better — for this means exactly the same thing
— it is the art of establishing...[a] conscious relation with the
Absolute...It remains a paradox of the mystics that the passivity at
which they appear to aim is really a state of the most intense activity:

more, that where it is wholly absent no great creative action can take
place. In it, the superficial self compels itself to be still, in order that
it may liberate another more deep-seated power which is, in the ecstasy
of the contemplative genius, raised to the highest pitch of efficiency”.

It is not an easy process to be sure, yet it is the most critical for one who

hopes to find light and to become enlightened. We are charged to pursue

light and it behooves us all to be ever mindful of that charge. It is difficult,

but the farther we trace it the easier it will become. We should never be

lulled into thinking that every other brother will acquire light at the same

pace as we do. One of the more famous lines from the Tao Te Ching, for

instance, reads:

“My words are very easy to know, and very easy to practice; but there
is no one in the world who is able to know and able to practice them.”

This is very true in our craft. Nothing is more important than knowing and

practicing this art and science. We gain this light by the steady, repeated and

patient practice of the lodge work, by strictly observing our duties, oaths

and obligations, by being ever mindful of the ritual work we perform.

Action is the way to this enlightenment and we are to participate in it if we

hope to gain anything at all. We must first experience the mystery, learn it,

and finally teach it. This is the formula, and Freemasonry is that formula

refined into a perfect system of enlightenment.

The point within the circle is another of

the many geometric symbols used in

Freemasonry. A close examination of the

three degrees will show it demonstrated in

each of them. It is an ancient emblem, n

ancient the Egyptian solar-phallic symbol

representing the eternal nature of the sun
god Ra. It has been used by many cultures

in nearly every part of the world throughout

the ages, and in each has very similar

meaning.

Freemasonry teaches that early operative masons used this as a tool to try

their squares, and it may be said that we are taught to make use of it for a far

more noble and glorious purpose. It reminds us that we too are builders and

have been given tools to employ in the most noble of all constructions. The

building of our selves and by using this symbol we can try ourselves to

ensure we are square and true.

To the Pythagoreans, the point and circle represented eternity, whose

“centre is everywhere and the circumference nowhere.” The point and

the circle can be expressed as the same substance as potential (the point

or monad) and as fully manifest (the circle.)

Alchemically, the point in the circle represents the sun and philosophic

gold. In the Publication given to newly raised members by the Grand

Lodge of Pennsylvania entitled “The Exemplar: A Guide to a Mason’s

Actions” by William A. Carpenter, R.W.P.G.M. one will find the following

explanation of this point within a circle:

“Draw the circle of whatever size you will; place a dot on the
circumference where you will, it makes no difference. So be it. So
be it the lines from the dot meet the horizontal line crossing the
circle through its center and they will form a right angle. This
was the Operative Mason’s secret - knowing how “to try his
square.” It was by this means that he tested the working tools of
the Fellows of the Craft; he did so often enough, and it was
impossible either for their tools or their work “to materially err.”
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From this, also, comes the ritual used in the

lodges of our English brethren, where they “open

on the center.” Alas, we have dropped the quaint

old words they use, and American Lodges know

the “center” only as the point within a circle.

The original line across the center has been

shifted to the side and became the “two

perpendicular parallel lines” of Egypt and India

and our admonitions are no longer what they

must have once been:

 “while a mason circumscribes his
“square” within these points, it is
impossible that “it” should materially err.”

This description shows the root formula at

work and illustrates the effect on ones life very

well. This is why I have come to refer to

Freemasonry as the root formula and is the

purpose I continue my study into the symbols

and Masonic language to better understand it.

I see it in every degree, every symbol and every

action taken in the craft.

I hope to learn it, understand it, and when

qualified, to teach it and thus will prove the

purpose and perfection of this root formula

Freemasonry.

Egregore
Continued from Page 13

visualization. A group egregore is the
distinctive energy of a specific group of
magicians who are working together,
creating and building the same thought-form
or energy-form.2

Any symbolic pattern that has served as a
focus for human emotion and energy will
build up an egregore of its own over time,
and the more energy that is put into such a
pattern, the more potent the egregore that

Continued on Next Page

will form around it. The gods and goddesses
of every religion, past and present, are at
the centers of vast egregore charged with
specific kinds of power. This power is defined
by, and contacted through, the traditional
symbolism of the deity in question.3

An egregore is an angel, sometimes called
watcher; in Hebrew the word is ir, and the
concept appears in The Book of Enoch....
Thus, Irim, the city of the Nephilim is again
linked with the Book of Enoch, since the
Nephilim, according to that Book, were the
sons of the Irim (the egregores.)....Although
the Irim, the egregores, are angels on both
sides of the camp - fallen angels as well as
faithful ones.4

René Guénon, a prolific writer on Masonic

philosophy offers the following:

First of all, we must point out that we have
never used the word ‘egregore’ to designate
what could properly be called a ‘collective
entity’; the reason for this is that the term

is wholly untraditional and only represents

one of the fantasies of modern occultist

language.

The first person to use it (egregore) this way
was Eliphas Levy, and if our memory is exact,
it was he who, to justify this meaning gave
it the improbable Latin etymology, deriving
it from grex, ‘flock’, whereas the word is
purely Greek and has never signified
anything more than watcher.5

It appears therefore that, according to Guénon that

an egregore is a manifestation of psychic energy,

as opposed to a spiritual force as the occultists

would define it. Now that the author has

completely confused you, let us proceed to dissect

what we have as “definitions” to see if we can

come to an understanding of the egregore, and its

“place” in freemasonry.

Of the definitions offered, that of Guénon

seems to be the one that actually relates to

masonry, while the others relate to religious/

occult faith. The egregore is a psychic entity,

existing between the material

and the spiritual, in contact

with both. It is the creation of

the psychic will of the

members of a group, and exists

as a connection to the divine.

As we work rituals, the focused

mental energy creates and

invokes the egregore to fulfill the

need of the group. An egregore

is not a magical creature, it is not

self aware, and is not a Djin, to

carry out wishes. The egregore

serves as a conduit, a nexus, to

connect the group that created/

invoked it to the spiritual.

Some egregores are temporary, while some, like

the egregore of a lodge, a church, or a country,

are the result of the continuous will that creates

them, and this will also sustains them. The egregore

of freemasonry has existed for centuries, and is

the result of the focused will to connect with the

spiritual from millions of men.

An egregore is the psychic “entity”. All members

of a group, whether it is a club, your family, your

lodge, a faith, a political party, a country, or even

a single person, are united with the egregore of

that group through a psychic connection. As a

result, and given the nature of society, we are often

included in the sphere of several egregores at once.

The strength and ability of the egregore to aid and

assist the members of the group grows over time

and through numbers, by drawing support from

the members constituting it and through their

repeated actions maintain its power. The egregore,

in turn, invokes the immaterial and raises us from

the material, connecting us to the subtle worlds.

Where the intent is positive and spiritual,
the effect of the egregore consists in
conveying spirituality to the members as in
the initiatic process of the lodge. The intent
is to divest the candidate of the profane and
connect him to the spiritual, and for most
masons, that effect is felt and received most
profoundly. To the contrary, in the case of
other groups, especially the counter-initiatic

ones – which adopt rites and symbols to
attain profane or negative goals – the
egregore can be quite destructive to the lives
and spirits of those members.6

Each individual who is involved in a group is

influenced by these egregores. For those that reach

for a spiritual connection, the egregore assists and

facilitates that connection. This process is

unconscious, but is intensified through the initiatic

process, which is designed to open the mind to

the spiritual through the egregore.

A symbolic representation of this may be had in

the examination of the Star of David, an emblem

of the divine. The top triangle points the heavens,

and to the spirit. The bottom triangle points down,

to the material and profane. United, they form a

new entity, the six-pointed star that represents the

unity of the two, from material to the spirit,

connection to the divine.

An example of this we are familiar with in

Freemasonry is the Compasses and Square. The

compass represents the male, the spiritual energy,

while the square represents the material. The
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compasses enclose and define the spiritual, as in

the point within a circle, while the square defines

the mortal, the material world. United, these two

symbols, like the triangles, which form the Star of

David, an emblem the represents the divine, so,

too, does the square and compasses united,

represent the divine, as is shown by the letter G in

the middle.

So, the nature of the egregore has been known

since time immemorial, as shown above. Its

function is that of a guide, and intercessory, to

conduct the group members to the spirit and

connect them with it. Some groups are connected

more powerfully from the profane and mortal side

to the spiritual than others, some less so, but to

each group according to its intent. As with all things,

it is the intent that matters, not the form.

Guénon goes on to state, in reference to the

egregore’s influence:

Man has, however, to point out that the
Egregore “can never transcend the
individual domain since, in the final
analysis, it is only a resultant of the
component individualities, nor,
consequently, can it go beyond the psychic
order; now all that is, only psychic can have

no effective and direct relationship with
initiation since this latter consists essentially
in the transmission of a spiritual influence
meant to produce effects of a similar spiritual
order, thus transcendent  with respect to the
individuality, whence one obviously must
conclude that whatever is able to render
effective the initially virtual action of this
influence, must itself necessarily have a
supra-individual and thus, if one may put it
so, a supra-collective character.”7

In a lodge of freemasons, the egregore is

strengthened by time and experience, and the will

and intention of good men. The strength of the

egregore is patent in the effect the ritual has on

the candidate, and effect that cannot be accounted

for simply in the execution of the ritual itself.

We have all experienced the thrill, the exhilaration

of the initiation, and the emotional high that carries

us for days afterward as the flame is kindled in

our breast. This is the spirit the egregore connects

us with that fills us and carries us. It is this spirit

that breathes in us, inspires us with brotherly love,

relief, truth and charity.

The spirit is from the divine. The egregore is the

psychic link between the mortal to the spirit. The

mason is inspired by the breath of the spirit.

And thus: freemasonry.
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Because I am a Mason...
A salesman breaks down in a remote country lane,

a farmer in the adjacent field comes over and they

discover that they are “Brothers”.

The salesman is concerned as he has an important

appointment in the local town : “Don’t worry says

the farmer you can use my car, I will call a friend

and get the car repaired while you go to the

appointment”

Off goes the salesman and a couple of hours later

he returns but unfortunately the car is awaiting a

part which won’t arrive until the next morning.

“It’s not a problem,” says the Farmer, “use my

telephone and re-schedule your first appointment

tomorrow, stay with us tonight and I’ll see that

the car is done first thing!”

The farmers’ wife prepares a wonderful meal and

they share a glass of fine single malt during an

excellent evening, the salesman sleeps soundly and

when he awakes there is his car, repaired and ready

to go. After a full English breakfast the salesman

thanks them both for the hospitality.

As he and the farmer walk to his car he turns and

asks “my brother, thank you so much but I have

to ask, did you help me because I am a Mason?”

“No” was the reply, “I helped you because I am

a Mason”

Whispers
The man whispered, “God, speak to me” and a

meadowlark sang.

But, the man did not hear.

So the man yelled, “God, speak to me” and the

thunder rolled across the sky.

But, the man did not listen.

The man looked around and said, “God let me

see you.” And a star shined brightly.

But the man did not see.

And, the man shouted, “God show me a miracle.”

And, a life was born.

But, the man did not notice.

So, the man cried out in despair, “Touch me God,

and let me know you are here.”

Whereupon, God reached down and touched the

man. But, the man brushed the butterfly away

and walked on.

I found this to be a great reminder that God is

always around us in the little and simple things

that  we take for granted . .  even in our

electronic age.

So I would like to add one more:

The man cried, “God, I need your help!” And an
e-mail arrived reaching out with good news and

encouragement.

But, the man deleted it and continued crying.

Don’t miss out on a blessing because it isn’t

packaged the way that you expect. G-d speaks

quietly in the halls of our hearts, so we must listen

closely to hear the words he whipers there. If you

go looking for g-d, that’s where you will find him,

in your heart, looking back at you.

That is where the answers to all of life’s mysteries

reside, in the sanctum sanctorum of the middle

chamber of King Solomon’s Temple. In the same

place where you were first made a mason.

In your heart.
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