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Between The Pillars
National Grand Lodge?

By R. Theron Dunn

Do We Need a National Grand Lodge?

No.

Well, that ends that, doesn’t it?

Ok, that’s hardly worth reading, so lets look at the issue
seriously for a moment… but just a moment.

Periodically, the issue of a National Grand Lodge
comes up, with brothers taking one side or another,
and of course, a few in the middle. The issue of a
National Grand Lodge first  came up after the
American Civil war, when, at the instigation of
American Union Lodge he was suggested for the office
of Grand Master of a National Grand Lodge — a non-
existent body. The Grand Lodge of Pennsylvania and
some others agreed, but too many others disagreed
with the concept of a National Grand Lodge and the
idea was dropped.

The issue is raised by brothers who, seeing the plethora
of rules (and sometimes conflicting rule) under which
the almost 100 regular Grand Lodges in the United States
operate, desire to establish a single, unified, overarching
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Letters to the Editor
The staff at the Lodgeroom International
would like to invite you to send your
comments in for inclusion in the magazine.
This magazine is for you, and we would
like to hear what you think about the

articles and about the magazine. If you have any questions about the
articles, or would like to ask the author a question, please feel free to send
them in as well.

Send your comments to:

editor@lodgeroominternational.com

We will run your letters in the magazine and on the Lodgeroom US
Lodgeroom International Magazine forum.  We look forward to hearing
from you!

Continued on Page 13 - Grand Lodge

authority. Their purpose, while laudable, seems
contradictory to the traditions of Freemasonry that have
been established over the previous 300 years.

We all know that there exists the United Grand Lodge
of England (UGLE), but, what exactly does it Unite?
The Grand Lodge of Scotland (GLoS) and the Grand
Lodge of Ireland (GLoI) are independent Grand bodies,
in amity with the UGLE, and those august bodies are
both members of the same United Kingdom. This is very
little different from the relationship that the various regular
Grand Lodges enjoy with each other, and, frankly, with
the UGLE, GLoS, and GLoI.

So, what does the UGLE unite? The answer is, it unites
the Moderns and the Antients into one Grand Lodge.
Time is too short here to address that whole issue, suffice
it to say that was an early schism in the Grand Lodge of
England, the one that was formed in 1717. The
“Antients” wanted to “preserve” the mystic elements
of freemasonry and the “Moderns” wanted to create a
more progressive Freemasonry, one of enlightenment
through morality, science, contemplation and natural
philosophy. In 1813, the “Antients” won the conflict
which had started in 1751 and the Masonry we have

http://lodgeroomuk.com/
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From the Short Talk Bulletin of the Masonic
Service Association of the United States
VOL. 11 March 1933 NO. 3

Editor’s Preface

At the time of William Morgan’s death, the
influence and presence of Freemansonry in the
United States extensive and Freemasonry was well
known in society. Yet today, very few Masons have
ever heard of William Morgan, no less of the
Antimasonic party to which his death was the
the impetus.

Fewer even know the dramatic effect his death
had on Freemasonry. Literally hundreds of
THOUSANDS of men quit the lodges over the
effects of William Morgan’s death and the
accusations against Masons. Several Grand
Lodges were even closed over the effect.

This one single event was the most damaging one
in our long history, and came close to destroying
Freemasonry in the United States. How then can
Freemasons today very rarely hear of this event?

In these pages we will take a small look at
this event, and examine the effects it had on
our fraternity.

***

Perhaps the most romantic story of Freemasonry,
the fuel which the alleged abduction and murder
of William Morgan supplied to the anti-Masonic
hysteria of a hundred years ago, and the gradual
emergence of the Ancient Craft from the cloud
which threatened to extinguish it, is a tale which
all Freemasons may ponder to their enlightenment.

William Morgan, a brickmason, lived in Batavia,

New York, from 1824 to 1826. Accounts of him
differ widely, as they do of any notorious person.
Few are so wicked as to be without friends; few
are so good they have not their detractors.

From the estimates of both enemies and friends, the
years have brought an evaluation of Morgan which
shows him as a shiftless rolling stone; uneducated
but shrewd; careless of financial obligations: often
arrested for debt; idle and improvident; frequently
the beneficiary of Masonic charity.

That he was really a Mason is doubtful; no record
of his raising or Lodge membership exists, but it is
certain he received the Royal Arch in Western Star
Chapter R.A.M. No. 33 of LeRoy, New York. It
is supposed that he was an "eavesdropper" and
lied his way into a Lodge in Rochester by imposing
on a friend and employer, who was led to vouch
for him in Wells Lodge No. 282 at Batavia.

Judge Ebenzer Mix, of Batavia, a Mason of
unquestioned reputation, wrote of this alleged
Masonic membership: "There must have been a

most reprehensible laxity among the Masons both
of Rochester and LeRoy; for there was no evidence
educed, then or afterwards, that he ever received

Captain William Morgan

Continued on Page 14 - Morgan

By Ed King
www.masonicinfo.com/morgan.htm

Much has been made of the death of an anti-
Mason, ‘Captain’ William Morgan. What is not
often revealed are the details surrounding this
matter. Here, in brief, are some facts:

Illustrations of Masonry - “Captain” Wm.
MorganWilliam Morgan was born in 1774 (yes,
well over 200 years ago!) in Virginia. In 1819 (at
age 45) he was married to a girl sixteen years of
age. Two years later he moved to Canada and
became a distiller. Fire destroyed his brewery and
reduced him to poverty after which he moved
again. In 1823, he was at Rochester, New York
and took up residence in Batavia, New York in
1826. While he had visited lodges before this time,
there is no evidence to show where (or if) he was
initiated, despite his rather complete knowledge
of the ritual. He was denied admission to the local
Lodge and Chapter (of York Rite Masonry) at
Batavia for reasons unknown. (Refusal to admit a
Mason to a lodge meeting is quite rare but does
happen when a visitor’s status as a Mason is in
question.) However, it is confirmed that he
received the York Rite Royal Arch Degree at
LeRoy, New York in 1825. When a new Chapter
was proposed in his own town, his name was on
the petition but objection was made to his being
included and a new petition was prepared without
it. Resenting this action, Morgan apparently

became bitter and sought revenge. He entered into
a conspiracy with the local newspaper editor to
publish a malicious book on Freemasonry.

(Some reports indicate that David C. Miller, the
newspaper editor, had received the Entered
Apprentice - first - degree in Freemasonry but
objections arose and he was prevented from
proceeding further. This, some Masonic scholars
assert, could have given rise to his interest in taking
part in the scheme of Morgan’s....)

There was great resentment in the town and the
newspaper building was set on fire but no serious
damage was done. As a result of this hotheadedness,
four Freemasons were indicted and three were sent
to jail. In fact, the Masons themselves offered a
reward for the guilty party and some assert that
Miller set the fire himself. There is, however, no
proof as to what actually happened.

Morgan was arrested several times on various
claims, some real and some apparently ‘trumped
up’, possibly at the instigation of the local Masons.
In one of these instances, a man came to pay the
bail for Morgan and from that day on, Morgan
was supposedly never seen again. Some ‘eye-
witness’ reports tell of him being taken away by a
group of men carrying torches. Other ‘eye-witness’
reports indicate that he was given a horse and
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Uniformity Against Unity
Bro. Rene Guenon

In the domain of manifestation that constitutes our world is considered as a
whole, it can be said that the existences contained therein, as they gradually
move away from the principal unity, become progressively less qualitative and
more quantitative. Principal unity, which contains synthetically within itself all
the qualitative determinations of the possibilities of this domain, is in fact its
essential pole, whereas its substantial pole, which evidently must become nearer
as the other becomes more remote, is represented by pure quantity, with the

indefinite ‘atomic’ multiplicity it implies, and with the exclusion of any distinction between its elements
other than the numerical.(1)

This gradual movement away from essential unity
can be envisaged from a twofold point of view,
that of simultaneity and that of succession; this
means that it can be seen as simultaneous in the
constitution of manifested beings, where its degrees
determine for their constituent elements, or for
the corresponding modalities, a sort of hierarchy;
or alternatively as successive in the very movement
of the whole of manifestation from the beginning
to the end of a cycle:  needless to say it is to the
second point of view that attention will chiefly be
directed in this book.

In all cases however the domain in question can
be represented geometrically by a triangle of which
the apex is the essential pole, which is pure quality,
while the base is the substantial pole, which in our
world is pure quantity, symbolized by the
multiplicity of the points comprised in the base,
and contrasted with the single point which is the
apex; and if lines are drawn parallel to the base to
represent different degrees of remoteness from the
apex, it becomes clear that multiplicity, which
symbolizes the quantitative, will be all the more
accentuated as the base is approached and the apex
left behind. Nevertheless, to make the symbol as
exact as possible, the base must be supposed to
be indefinitely remote from the apex, firstly
because the domain of manifestation is in itself
truly indefinite, and secondly so that the multiplicity
of the points in the base may be, so to speak,
brought to its maximum; this would also indicate
in addition that the base, that is to say pure quantity,
can never be reached in the course of the
development of manifestation, though
manifestation tends always more and more toward
it; it would also indicate that from below a certain
level the apex, that is to say essential unity or pure
quality, would be more or less lost to view, and
this corresponds precisely to the existing condition
of our world.

It was said earlier that in pure quantity the ‘units’
are only distinguished one from another numerically,
there being indeed no other category in which a
distinction can be made; but this alone makes it
clear that pure quantity is really and necessarily
beneath all manifested existence. It is useful to recall
here what Leibnitz referred to as the ‘principle of
indiscernibles’, by which he meant that there cannot
exist anywhere two identical beings, that is to say,

two beings alike in every respect.

As has been pointed out elsewhere, this is an
immediate consequence of the limitlessness of
universal possibility, which carries with it the
absence of all repetition in particular possibilities;
it can indeed be said that if two beings are assumed
to be identical they would not really be two, but,
as coinciding in every respect, they would actually
be but one and the same being; conversely, in order
that beings may not be identical or indiscernible
there must always be some qualitative difference
between them, and their determinations can never
be purely quantitative.

Leibnitz expresses this by saying that it is never
true that two beings, whatever they may be, differ
“solo numero” and this, in its application to bodies,
overrides ‘mechanistic’ conceptions such as those
of Descartes and Leibnitz goes on to say that if
they did not differ qualitatively ‘they would not even
be beings’, but something like divisions, exactly
resembling each other, of a homogeneous space
and time; such divisions have no real existence, but
are only what the scholastics called entia rationis.

In this connection it may be remarked that Leibnitz
himself does not seem to have had an adequate
idea of the nature of space and time, for when he
defines space simply as an ‘order of coexistence’
and time as an ‘order of succession’ he is only
considering them from a purely logical point of
view, thereby reducing them to homogenous
containers quite without quality and so with no
effective existence, and he is taking no account
whatever of their ontological nature, that is to say,
of the real nature of space and time as manifested
in our world, wherein they really exist as conditions
determining the special mode of existence
distinguished as corporeal existence.

The conclusion that emerges clearly from all this
is that uniformity, in order that it may be possible,
presupposes beings deprived of all qualities and
reduced to nothing more than simple numerical
‘units’; also that no such uniformity is ever in fact
realizable, while the result of all the efforts made
to realize it, notably in the human domain, can
only be to rob beings more or less completely of
their proper qualities, thus turning them into
something as nearly as possible like mere machines;

and machines, the typical product of the modern
world, are the very things that represent, in the
highest degree attained up till now, the
predominance of quantity over quality.

From a social viewpoint, ‘democratic’ and
‘egalitarian’ conceptions tend toward exactly the
same end, for according to them all individuals are
equivalent one to another. This idea carries with it
the absurd supposition that everyone is equally well
fitted for anything whatsoever, though nature
provides no example of any such ‘equality’, for the
reasons already given, since it would imply nothing
but a complete similitude between individuals; but
it is obvious that, in the name of this assumed
‘equality’, which is one of the topsy-turvy ‘ideals’
most dear to the modern world, individuals are in
fact directed toward becoming as nearly alike one
to another as nature allows,” and this in the first
place by the attempt to impose a uniform education
on everyone. It is no less obvious that differences
of aptitude cannot in spite of everything be entirely
suppressed, so that a uniform education will not
give exactly the same results for all; but it is all too
true that, although it cannot confer on anyone
qualities that he does not possess, it is on the contrary
very well fitted to suppress in everyone all
possibilities above the common

level; thus the ‘leveling’ always works downward:
indeed, it could not work in any other way, being
itself only an expression of the tendency toward
the lowest, that is, toward pure quantity, situated
as it is at a level lower than that of all corporeal
manifestation,” not only below the degree occupied
by the most rudimentary of living beings, but also
below that occupied by what our contemporaries
have a habit of calling lifeless ‘matter’, though even
this last, since it is manifested to our senses, is still
far from being wholly denuded of quality.

The modern Westerner is moreover not content
only to impose an education of that sort at home;
he also wants to impose it on other peoples,
together with the whole gamut of his own mental
and bodily habits, so as to make all the world
uniform, while at the same time he imposes
uniformity on the outward aspect of the world by
the diffusion of the products of his industry. The
consequence, paradoxical only in appearance, is
that to the extent that more uniformity is imposed
on it, the world is by so much the less ‘unified’ in
the real sense of the word. This is really quite
natural, since the direction in which it is dragged
is, as explained already, that in which ‘separativity’
becomes more and more accentuated; and here
the character of ‘parody, so often met with in
everything that is specifically modern, makes its
appearance. In fact the imposition of uniformity,
while actually leading in a direction exactly opposite
to that of true unity, since it tends to realize that
which is most remote therefrom, takes shape as a
sort of caricature of unity, and it does so because
of the analogical relation whereby, as was pointed
out very early in this book, unity itself is inversely
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Initiation
By Br. Bruce Nevin

An initiation is a beginning.

Every initiation has an outward aspect carried out
by particular people, with you, at a certain time
and place. At the same time, there is always an
interior aspect taking place within you. The inner
initiation is the true significance of the outer events,
and is their purpose or aim.

The outward ritual is almost always imperfect. One
person may fumble some words or even omit
whole paragraphs. Floorwork may stumble, ritual
actions may be malformed, jogged out of place,
or forgotten. And even if the officers perform
flawlessly, your perception of the ritual as the
initiate is incomplete. The very meanings of the
words are not immediately available to you, much
less the symbolism.

Later, as you witness from the sidelines the ritual
being performed with new initiates, the
significance of different aspects opens to you
more and more. Each such witnessing furthers
your inward initiation.

The more you involve yourself as a participant,
the more light is opened to you; or, more truly, the
more you open to the light.

The purpose of initiation is to change people — to
make good men better, as we say. Ritual works
within you because your subconscious mind is
always amenable to suggestion. Since it is your
subconscious mind that builds and daily reconstitutes
what you are as a person, that little word “always”
is worthy of your careful consideration.

Your subconscious mind may take absolutely
anything that you experience or do or say or think
as a suggestion, on the basis of which she changes
the way you are constituted as a person. Feelings
make thoughts, thoughts form words, words lead
to actions, actions form into habits, habits congeal
as character. And there you are.

The philosopher Søren Kierkegaard wrote a small
book titled Purity of Heart is to Will One Thing.
What is it to purify the heart, and so to will one
thing? Surely, it is to know what you want. What
is your heart’s desire? But that simple question
“what do you want?” is much easier to ask than
to answer.

We all have so many desires for and against this
and that, jostling and competing with one another.
We are like young Al Addin, who found an old
lamp from which, when he rubbed to clean it,
emerged a powerful Jinn. Only when we make a
wish, a suggestion to our subconscious, and the
spirit turns to do our bidding, another voice within
cries “No, wait!” and substitutes a different wish.

No sooner does the Jinn turned to the task than
there is another wish, and then another, and so
that mighty servant can only spin around like a
whirlwind, doing nothing productive and maybe
even knocking things over by accident.

All these competing voices, where do they come
from? All our lives we have collected shoulds and
shouldn’ts, musts and cannots, like barnacles.
Advertising and media suggest that we will feel
happy and fulfilled if we have this or that
possession to represent ourselves to others with
the trappings of style and success. That smiling
man, that smooth-skinned, poised woman, they
cannot possibly suffer the frustrations and petty
conflicts that I have to deal with, and if I were
successful like them it would all be smooth sailing
for me too!

We know all about these tricks of the PR game
consciously, intellectually, but our subconscious
mind is naïve, like a child within us. We have to
stop letting just every suggestion in willy-nilly.
To do that requires a working relationship with
your subconscious.

That’s not quite like rubbing dirt off an old lamp.
It’s more like a courtship. It takes time, and
persistence, and you have to care. This is how the
fox put it to the little prince:

“Please—tame me!” he said.

“I want to, very much,” the little prince replied.
“But I have not much time. I have friends to
discover, and a great many things to understand.”

“One only understands the things that one tames,”
said the fox. “Men have no time to understand
anything. They buy things all ready made at the
shops. But there is no shop anywhere where one
can buy friendship, and so men have no friends
any more. If you want a friend, tame me . . .”

What does that mean—’tame’?”

“It is an act too often neglected,” said the fox.
“It means to establish ties.”

“What must I do, to tame you?” asked the little
prince.

“You must be very patient,” replied the fox. “First
you will sit down at a little distance from me —
like that — in the grass. I shall look at you out of
the corner of my eye, and you will say nothing.
Words are the source of misunderstandings. But
you will sit a little closer to me, every day . . .”

The next day the little prince came back.

“It would have been better to come back at the
same hour,” said the fox. “If, for example, you
come at four o’clock in the afternoon, then at
three o’clock I shall begin to be happy. I shall
feel happier and happier as the hour advances.
At four o’clock, I shall already be worrying and
jumping about. I shall show you how happy I am!
But if you come at just any time, I shall never
know at what hour my heart is to be ready to
greet you . . . One must observe the proper rites”

Continued on Page 17 - Initiation
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Chain Of Union
By R. Theron Dunn

Freemasonry is a peculiar
system of morality, veiled in
allegory and illustrated by
symbols. Symbols are
something that stands for or
suggests something else by
reason of relationship,

association, convention, or accidental resemblance.
In Freemasonry, we have the Compass, the
Square, the Level, the Plumb and so on, visible,
physical symbols of philosophical principles and
elements.

There are also symbols that are enacted, for
instance the due guards and signs by which we
can recognize each other. There is another type of
enacted symbol, the Chain of Union.

Generally, it is formed at closing a lodge, and
usually only in the first-degree. Some do it
immediately before the closing, others after, and
some as a part of the ritual of initiation where is it
done in an evocative manner: Immediately after
closing the works, the novice is placed “between

the pillars” where he is able to see the formation
of the chain. After it is formed, by order of the
master, the circle is opened towards the West so
the candidate, crossing the threshold, is welcomed
into and becomes an integral part of it. The chain
is closed, locked “with force and vigor,” having
assimilated the new ring in an almost organic
way.(1)

To form the chain, the brethren descend to the
level, and assemble in a circular shape around the
altar or tracing board in the center of the lodge. If
the lodge wears gloves, the brethren should remove
them, then standing shoulder to shoulder, they
should stand with heels together, their feet forming
the angle of a square, their toe tips touching that
of the brother on each side.

The brethren should cross their arms over their
chest, right arm over the left joining hands with
those of his neighbors so the right hand takes the
neighbors left, with the right hand covering and
the left hand supporting. This grip should recall
the due guard of the Entered Apprentice Mason,
with the left hand supporting and the right covering,
to symbolically conceal as it rested upon the holy
bible, square and compass.
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The Convention That Changed
The Face of Freemasonry

by Allen E. Roberts

We are indebted to Wor.
Brother Roberts, a noted
Masonic scholar and author,
for accepting the challenge
of preparing this Short Talk
Bulletin. It is another
example of his concern for

the work of the Masonic service Association.

For more than one hundred forty years many
Freemasons have been misinformed. They have
not been told the full story of
one of Freemasonry’s most
important events.

This story starts in December,
1839. It began with a
resolution adopted by the
Grand Lodge of Alabama,
which requested all Grand
Lodges to send a delegate to
the City of Washington on the
first Monday in March, 1842,
“for the purpose of
determining upon a uniform
mode of work throughout all
the Lodges of the United States
and to make other lawful
regulations for the interest and
security of the Craft.” (The
emphasis is mine, for this
indicates what I mean when I
say we have been
misinformed.)

The Convention was held on
March 7, 1842, “in the Central
Masonic Hall at four and a half
and D Streets N.W.” Ten
Grand Lodges were
represented. And these
representatives refused to seat
a delegate from the Grand
Lodge of Michigan, declaring
that it had not been established
under constitutional principles.
The report was made by Charles W. Moore,
Chairman of Credentials Committee and Grand
Secretary of the Grand Lodge of Massachusetts.
The Convention upheld his report.

After due deliberation, it was concluded that not
enough Grand Lodges were represented, and there
was not enough time to formulate a uniform ritual
that would be acceptable to all Grand Lodges.
Differences of opinion among the committee
selected to develop a uniform mode of work were
too many and not reconcilable. The Convention
voted to request each Grand Lodge to appoint

some well-versed Mason and style him as a Grand
Lecturer to report to a Convention to be held the
following year.

The report of another Committee was to have
important, immediate, and far reaching effects on
the Grand Lodges of the country. The “Committee
on General Regulations Involving The Interests and
Security of The Craft” reported in several areas. It
recommended that the Representative System
“already adopted by some of the Grand Lodges”
be extended to all Grand Lodges. To protect the
Fraternity from unworthy men claiming to be

Masons, the Committee recommended that
“certificates of good standing of visiting Brethren
who are strangers” be made available by the Grand
Lodge to which they belong. “These certificates
will not only shield the Institution,” said the
committee, “from the undeserving, but will furnish
the widow and orphans of the deceased Brethren
the best evidence of their claim upon the Fraternity.”

This Committee also considered as
“reprehensible” the practice “of receiving
promissary notes for the fees for conferring
Degrees, instead of demanding the payment

thereof before the Degrees are conferred.”

The Committee considered it an “impropriety” to
transact “business in Lodges below the Degree of
Master Mason, except as such that appertains to
the conferring of the inferior Degrees and the
instruction therein.” It credited the Grand Lodge
of Missouri for bringing this to the attention of
Freemasons everywhere. The Committee went on
to say “Entered Apprentices and Fellow Crafts are
not members of Lodges, nor are they entitled to
the franchises of members.”

The suspension of a Mason for
non-payment of dues was also
considered by the Committee.
It believed that uniform
legislation should be adopted
by the Grand Lodges to protect
the fraternity.

It wasn’t long before several
Grand Lodges changed their laws
to conform to the
recommendations of this
Committee. Certificates or cards
were issued by Grand Secretaries
to members of Lodges. And
Grand Lodges ordered lodges to
set cash fees for conferring
degrees. Representatives were
appointed by some Grand Lodges
that had never done so before.
And many Grand Lodges
changed from conferring all
business in the Entered
Apprentice Degree to that of the
Master Mason Degree.

Maryland was one Grand
Lodge that acted almost
immediately on these
suggestions. on May 16, 1842,
it voted to elect one Grand
Lecturer to attend the
conference in I843. It ordered
the Grand Secretary to procure
certificates to issue to Master

Masons in good standing. It ordered all Lodges to
conduct their business in the Master Mason
Degree. It said “that when a Mason is suspended
for any cause whatever, he is for the time of such
suspension debarred from all rights and privileges
of the order.”

In 1842, some Lodges in Virginia started conducting
their business in the Master Mason Degree. So it
went over the next several years, but it was as late
as 1851 before the Grand Lodge of Maine changed

Continued on Next Page
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Ok, the first is pretty straightforward. Most regular
grand lodges require a profession of faith and no
further inquiry, and the second is fairly self evident;
the manner of dress in the ritual puts a fine point
on that observation. Since there is no longer any
slavery, number three is pretty much a given and
a traditional carryover.

The fourth, now, that is the one that requires
examination and is the one that most likely will
define what watching the West Gate is all about.
We know what it is to be under the tongue of
good report… a moral, upright, level headed,
honorable man with integrity, right?

The issue, then, is morality... does a man come to
us under the tongue of good report, and does he
come well recommended? The first step is the
requirement that two brothers recommend the
petitioner for the degrees. As I am a member of
the Grand Lodge of California, F&AM, I will speak
to my understanding of the rules of that Grand
Lodge. Your Grand Lodge rules may vary.

The Petition of the Grand Lodge of California asks
that you know that candidate for at least a year
before a brother sign a petition. In practice, this is
rarely the case, and of course, this is an incremental
change that has contributed to the problem.

In the past, we lived within 8 miles of where we
were born, and chances are, brothers knew
petitioners for many years in the community. Today,
that is no longer the case, with men traveling thirty
miles or more just to get to work, and our extreme
mobility. A man can express interest in joining, and
after a few hours talking with him, a brother will be
willing to sign as a recommender.

Then the petition is read and accepted, and the
master appoints a secret  investigative
committee, who is charged by the master to
look into the character of the petitioner. As an
aid in that effort, the Grand Lodge helpfully
provides a list of questions that the candidate
must be asked.  This is  a good step,
unfortunately, it appears that the investigative
committeemen often ask only the questions on
the list.

The reason the committeeman often asks
only those questions on the list is twofold.
The first is because the questions are… to a
certain degree, embarrassing. One of the
questions we ask is if the petitioner makes
enough money to support his family, and
another if he has sufficient insurance. I
understand the reason for the question, but
these are difficult questions to ask someone
the committeeman has only known for ten
minutes. It does not exactly lead to ongoing
general conversation.

The second reason is the committeeman is often
untrained for this job on any level, other than by

Continued on Page 19 - Guarding

Guarding The
West Gate

By R. Theron Dunn

What is it to guard the West Gate? We
are told, as entered apprentices, and as
Masters, that we should never recommend
a man to a participation in our degrees
unless we feel that by a similar fidelity he
would bring honor and respect to our
ancient and honorable fraternity.

For the past few years, decades even, the fraternity seems to have
shirked that duty, or taken it less… seriously than in times past.
There have even been grand lodges that have instituted one day
conferrals, where a profane might be taken, through watching the
performance of some plays, to the 32nd degree in a single day.

This seems to have come about through a series of slow changes,
each seemingly innocuous on its own, but as usual, taken in concert,
have reduced our vigilance. Then there is the concern for the
decreasing numbers, which seems to have been taken as a justification
for allowing quantity rather than quality through the gates.

The purpose of Freemasonry was never to admit every man into
the fraternity! The purpose was to take men who were already
upstanding, good men, and through the principles of the fraternity,
make them in to better men. It was never to take every man and
reform them into adequate men… yet in the name of numbers, we
seem to have lost sight of that goal.

This may sound elitist, so lets take a look at the definition of elitist.
Merriam-Webster defines it as:

1 : leadership or rule by an elite
2 : the selectivity of the elite; especially : SNOBBERY 1 (elitism
in choosing new members
3 : consciousness of being or belonging to an elite

Main Entry: elite

1 a singular or plural in construction : the choice part :
CREAM (the elite of the entertainment world) b singular
or plural in construction : the best of a class (superachievers

who dominate the computer elite — Marilyn
Chase) c singular or plural in construction : the
socially superior part of society (how the elite live
— A P World) (how the F.-speaking elite ... was
changing — Economist) d : a group of persons
who by virtue of position or education exercise
much power or influence (members of the ruling
elite) (the intellectual elites of the country) e : a
member of such an elite — usually used in plural
(the elites ..., pursuing their studies in Europe —
Robert Wernick)

The definition of Elite and by extension, elitist
seems to indicate that Masons are elitists only in
the sense we only select, or, rather, allow, only
the best, most honorable men into the fraternity.
Since our goal is to take GOOD MEN, and make
them better men, we have to ask: Is that necessarily

a bad thing?

Masonry, as all Masons know, is a group of good
men, dedicated to god, seeking to be better men
through fellowship with other good men, holding
a higher level of morality than society in general.
If we claim a higher ground, that is, we claim to
be a fraternity of good men, how exactly do we
determine that, and how do we define it?

1) A belief in god, however the candidate
knows Him.

2) That the candidate be a free man
3) That the candidate be free born (not born

into slavery).
3) That the candidate be under the tongue of

good report and come well
recommended... ie, that he is a moral man.
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Grand Message from a GRAND Master
"They say that time changes things, but you actually have to change them yourself."
- Andy Warhol

I've been making the rounds on the Internet lately and have been visiting the web sites of the various Grand Lodges in North America. One of the things
I look for is the Grand Master's Message which a lot of people tend to overlook. Basically, the message is used to state his objectives for the year, his theme
or motto, his charity, and his policies on certain issues, e.g., the One Day class.

Occasionally, a Grand Master uses this as an opportunity to
inspire his constituents into action. I've looked at a lot of
GM Messages now and, frankly, some are better than others. In
particular, one that sticks out in my mind is a message produced
by M:.W:.Donald E. Mosier, Grand Master of the Grand
Lodge of Iowa. Here are some excerpts from his message:

"The task before us now is to adopt changes, appropriate
changes, to allow us to remain a relevant force in the
21st century. But we must do that without abandoning our
core values, without forgetting those basic
principles that give us our character and which have
supported us for hundreds of years. Those principles
include our identity as a fraternity dedicated to the
betterment of ourselves through education, and to the
service of God through the practice of morality and
charity.

And keeping a positive attitude is the key to our
success. The truth of that statement was voiced by the
several testimonies given at Grand. Lodges that had been
nearly dormant for ten or fifteen years, are now
vibrant, active, and busy making new Masons. What is
the difference? The difference is attitude, a positive attitude
that includes a commitment to success, a commitment to
the future, and a commitment to holding activities that
interest and retain current members and attract new
members. And that, brethren, is a positive attitude that will
serve us well for the next 100 years.

Our theme for this year is 'Iowa Freemasonry--
Engineer our Future'. We have important decisions to
make over the next five to ten years, decisions which will
largely determine our future. The use of a disciplined
Masonic change management process, based on the
processes that design engineers use to create new
products and that manufacturing engineers use
to control production lines, will help ensure that we make
good decisions, and make appropriate changes.
Appropriate change will strengthen our fraternity
while maintaining our identity—who we are, what we do, and what we stand for. Please keep a strong positive attitude. Please contribute your
assistance as we collectively work to renew and invigorate the lodges of Iowa."

This was the only GM Message I could find where the leader of one of our Grand Jurisdictions advocated the need to change with the times which I
consider rather bold and on target. I looked at his biographical sketch and discovered he is a fellow Baby Boomer. His education is in electrical engineering
and he "works with a group of engineers and technicians who are developing color LCD flight displays for a variety of commercial and military aircraft
manufacturers, with application in aircraft ranging from the Boeing 747-400 to the F-15." His job has afforded him the opportunity to travel and see quite

Grand Master of Iowa 2007-2008 Donald E. Mosier
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Two Dirty
Words

"It's now time for all of us--those who
supported the merger and those who opposed
it--to pull together for the benefit of the
company."
- Carly Fiorina
President of Hewlett-Packard Co. in 1999

Let me give you two little
words that scares a lot of
Masons:  "consolidations"
and "mergers."  As the
fraternity continues to
recede in terms of
membership and
finances, Craft Lodges
inevitably face the
question of these two
dirty words.  But let's be
clear, the two are not
s y n o n y m o u s ;
consolidation means to
move multiple Lodges
into a single building, and
mergers represent the
combining of multiple
Lodges into one.

Mergers are probably
considered the worst of
the two as Masons fear
they will lose their identity
and will be overshadowed
by the other Lodge they
are merging with.
Nonetheless, both are
viable alternatives and,
from a business point of
view, makes a lot of
sense.

For example, companies
have long known that if a franchise is struggling, it
is better to cut your losses and combine it with
another.  But unfortunately, most Masons do not
think from a business point of view and have
developed emotional attachments to their Lodge
buildings.

This is understandable to a point, but if the Lodge
is operating on the edge, you have to seriously ask
yourself what a Lodge is anyway.  Is it the physical

building?  More likely it is a Brotherhood of men
who share common values and are interested in
improving themselves, their community, and the
world at large. The building, therefore, is nothing
more than a venue for the Lodge to meet.

So, when push comes to shove, which is more
important:  the Lodge or the building? Those
Lodges struggling to make ends meet financially
would be well advised to consider this.

Interestingly, a lot of Grand Lodges do not provide
guidance or leadership in terms of assisting Lodges
in considering the question of merging or

consolidating.  Instead, most Craft Lodges have
to fend for themselves and only consider it when
it is too late.

As a small example, I know of a Craft Lodge that
lost its way and quietly went out of business, selling
its building and donating its remaining funds to
local charities.  The Grand Lodge did not find out
about this until two years later.  Had the Grand
Lodge been studying Lodge trends, they would

have surely spotted a problem and offer advice to
the Lodge.  They didn't, and the Lodge went under.

Obviously, there are some simple indicators to
measure the pulse of a Lodge, such as finances,
membership, attendance at Lodge functions, and
the average age of the Lodge members.  They
could also examine Lodge officers, e.g., do they
have enough members to open the Lodge?  Do
they routinely re-circulate Past Masters through
the East?  Are they proficient in their degree work
and Masonic knowledge? Such analysis may very
well have detected the problem of the Lodge that
quietly went defunct.

I have discussed this
topic with many a
Brother, both locally
and far away. Sure,
we would all like to
have large Lodges, but
there is nothing wrong
with small ones either,
as long as they are
thriving and actively
operating to the
satisfaction of the
Craft.  But we may
not know this if we do
not study the problem
and pay attention to
the trends of the
variables mentioned
earlier. Further, if a
Craft Lodge is indeed
in trouble and is
interested in
consolidating or
merging, the Grand
Lodge should grease
the skids in order to
help the Lodge make
the transition as
painlessly as possible.

Some Brothers
stubbornly want to
hold on to their

Lodges for sentimental reasons. As the fraternity
continues to decline, we have to look beyond our
emotions, as difficult as this may be, and do what
is practical in order for the Lodge to survive.  For
those of you who possess an emotional attachment
to your Lodge building, I will remind you that there
is only one word worse than the other two:
"closure."

Keep the Faith!
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The History of Freemasonry CHAPTER XVIII

The York Legend
By Albert Gallatin Mackey and William R. Singleton

THE suppression of all architectural art and enterprise having lasted for so long
a period in Britain, the Legend of the Craft next proceeds to account for its
revival in the 10th century and in the reign of Athelstan, whose son Edwin called
a meeting, or General Assembly, of the Masons at York in the year 926, and
there revived the Institution, giving to the Craft a new code of laws.

tyme of good kynge Athelston’s day; He made
the both halle and eke boure, And hye templus of
gret honoure, To sportyn hym yn bothe day and
nyghth, And to worschepe his God with alle hys
myghth. Thys goode lorde loved thys craft ful wel,
And purposud to strenthyn hyt ever del, For dyvers
defautys that yn the craft he fonde; He sende
aboute ynto the londe After alle the masonus of
the crafte To come to hym ful evene strayfte, For

to amende these defaultys alle By good counsel
gef hyt mygth falle. A semble thenne he cowthe
let make Of dyvers lordis in here state Dukys,
erlys and barnes also, Knygthys, sqwyers and
mony mo, And the grete burges of that syte, They
were ther alle yn here degre; These were there
uchon algate, To ordeyne for these masonus estate,
Ther they sowgton ly here wytte How they
mygthyn governe hytte Fyftene artyculus they
there sowgton, And fyftene poyntys ther they
wrogton.”

One hundred years afterward we find the Legend,
in the Cooke MS., as follows:

“And after that was a worthy kynge in Englond
that was callyd

1 Halliwell MS., lines 61-87.

Athelstone, and his yongest sone lovyd well

Continued on Page 22 - York

Now, it is impossible to attach
to this portion of the Legend, absolutely and without
any reservation, the taint of fiction. The convocation
of the Craft of England at the city of York, in the
year 926, has been accepted by both the Operative
Masons who preceded the Revival, and by the
Speculatives who succeeded them, up to the present
day, as a historical fact that did not admit of dispute.
The two classes of Legends - the one represented
by the Halliwell poem, and the other by the later
manuscripts - concur in giving the same statement.

The Cooke MS., which holds an intermediate place
between the two, also contains it. But the Halliwell
and the Cooke MSS., which are of older date,
give more fully the details of what may be called
this revival of English Masonry. Thoroughly to
understand the subject, it will be necessary to
collate the three accounts given in the three
different sets of manuscripts.

The Halliwell poem, whose conjectural date is
about 1390, contains the account in the following
words. I will first give it, relieved of its archaisms,
for the convenience of the reader inexpert in early
English, and then follow with a quotation of the
original language:

“This craft came into England, as I tell you, in the
time of good King Athelstane’s reign. He made
them both hall and also chamber, and lofty
churches of great honour, to recreate him in both
day and night and to worship his God with all his
strength. ‘This good lord loved this craft full well,
and purposed to strengthen it in every part, on
account of several defects which he discovered in
the craft.

He sent about into the land after all the masons of
the craft to come straight to him, to amend all
these defects by good counsel, if it could be done.
Then he permitted an assembly to be made of
various lords according to their rank, dukes, earls,
and barons also, knights, squires, and many more,
and the great burgesses of that city, they were all
there in their degree; these were there, each one
in every way to make laws for the society of these
masons. There they sought by their wisdom how
they might govern it. There they invented fifteen
articles, and there they made fifteen points.” 1
The original is as follows:

“Thys craft com ynto England as y you say, Yn

Keepers Of The Door
By Carl Claudy

“Darn the luck! I am
assigned on a petition again
and I am going fishing
tomorrow!”
The New Brother looked
dolefully at his notification
slip.

“Why not see the applicant the next day?” asked
the Old Tyler.

“Because he is going out of town. I got to see him
tomorrow or else. And I want to go fishing. This
committee stuff makes me tired, anyway. Say, if I
get the Master to change my name to yours, will
you do it for me?”

“Why, of course,” answered the Old Tyler. “I
am always proud to be one of the Keepers of
the Door.”

“Now that,” said the New Brother, “sounds both
interesting and dangerous. It’s interesting, because
I don’t understand it, and experience has taught
me that when I come at you below the belt, as it
were, I usually get kicked pronto and
unexpectedly. Please explain the door which you
like to keep, where the honor is, what me and
my committee work have to do with it, and
remember that I am a poor orphan che-ild alone
in the wild anteroom with a raging Old Tyler,
and not to be too hard on me?”

The Old Tyler did not smile. “I would laugh,”
he confessed, “only it’s Masonry you are
jesting about and it’s not a jest. Yes, I will tell
you about the door. I wish I could speak the

word in capital letter.”

“Masonry is a structure of brotherly love, relief
and truth, cemented with affection, erected on a
square to God, and towering miles high above puny
humanity, its foibles and its failings. Masonry is a
structure of which we, its humble builders, are
proud, because we know that we have built better
than we knew. We have so built, partly because
we have had help from so many men of so many
past ages, and partly because we have had help
we could neither see nor understand.”

“Some look at our temple of Masonry and wonder.
Some look, shrug shoulders and pass by. Some
look at our temple of Masonry and see it not; others
gaze on it and seek to enter.”

“In this country there are nearly 16,000 doors to
our temple of Masonry, through one of which a
man must pass who would see it from the inside.
There are so many doors in order that any man
who desires, and who is fit, may find the door
which is easy for him to enter. It is not true that it
is ‘hard to be as Mason.”

“We only ask that an applicant be free-born, of
age, a man, and of good character. He may be
high or low, rich or poor, great or obscure, famous
or unknown. If he is a good man we want him to
see our temple from the inside as soon as he
expresses a desire to do so.”

“So we have 16,000 lodges -doors- to our temple
of Masonry, that no man can say he came not in
because he could not find a way.”

Continued on Page26x - Keeper
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Lodgeroom International Store
http://lodgeroomuk.net.wwwebserver.net/catalogue.php?shop=1

Below is a small sampling of the extensive variety of Masonic items available at the Lodgeroom International Store.
In addition to regalia in Craft, Royal Arch, Provincial and Rose Croix, we also offer a large selection of gifts,
lodgeroom supplies and printed materials. From rituals and administrative manuals to research and fiction, you can
find it at the Lodgeroom International Store.

http://lodgeroomuk.net.wwwebserver.net/catalogue.php?shop=1
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Prince Hall Grand Lodge of Massachusetts was
established, and the new president of the Phylaxis
Society urges Prince Hall Masons to correct the
errors in their history perpetuated by those who
may not have our interests at heart.
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problems confronting Freemasonry, and passes
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Fellows who are Master Masons in good standing
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today is a result of that victory.

They united themselves, the Antients and the
Moderns, so the United Grand Lodge of England
is more accurately, the Grand Lodge of England,
they are still the Premiere Grand Lodge from which
all Regular Grand Lodges descend. They are the
fount of today’s modern Freemasonry, for even
the Grand Orient d’France, the primary “other”
Freemasonry in the world was originally chartered
by the UGLE.

The question then is: Why a National Grand
Lodge of America? Well, one already exists
(www.compactgrandlodge.com/ngl.html) for the
Most Worshipful Prince Hall Grand Lodges. It
fell apart in 1877 (an issue that is still in dispute),
and still exists to this day. There also used to be
a United Grand Lodge of America, a pretender
to Masonry that existed mainly in a suburb of
Atlanta, Georgia, and has recently changed its
name to the Grand Orient of the United States.

However, there is no Mainstream, Regular Grand
Lodge of the United States. The purpose of this
article then, is to examine why we should, or should
not establish such an organization.

Why:

1. To standardize issues of regularity.
2. To standardize rules and regulations.
3. To standardize ritual.
4. To standardize the way Grand Lodges

operate.
5. To standardize our message to the world.
6. To eliminate racism in the little pockets

where it still exists.

Why not:

1. Regularity, while it is handled in a variety
of ways across the world, pretty much
follows the recommendations of the
Commission on Regularity, a committee
of the Grand Masters in all the grand lodges
in the United States. As an example of this,
the Grand Lodges in the United States all
recognize as regular, the Grande Oriente
d’Italia, while the UGLE recognizes the
Regolare Grande Loggia d’Italia.

The point here is that the Grand Lodges in
the United States are already working
together on this issue, and with very rare
exceptions, are all on the same page. This
issue is does not seem sufficient to justify
a national authority.

2. Rules and Regulations are fairly standard,
and where they are not standard, it is due
to local conditions. One issue that is
mentioned most often in this regard is that

a few of the Southern Grand Lodges hold
that selling or dealing in alcohol will prevent
a man from being considered for
membership, and will subject a brother to
a Masonic trial and possible expulsion.

Another issue is Grand Lodges that retain
the ability of the Grand Master to expel
masons at sight, as well as make masons at
sight. While most grand lodges do not seem
to allow this authority to the Grand Master,
it is quintessentially Masonic to consider that
a man who rises to the Grand Oriental Chair
is of such character that he will not abuse
the authority. Once more, these are relatively
minor issues, differences in law and process
and do not seem sufficient to justify a
national authority.

3. Ritual should be an issue for the individual
lodges, and should probably not even be
an issue for a grand lodge to decide upon.
The idea that a national body could provide
guidance to local lodges just does not seem
appropriate, and therefore does not seem
sufficient to justify a national authority.

4. Operations of a Grand Lodge are in large
part, dependent upon local conditions. The
operation of the Grand Lodge of California
will be different than the operations of the
Grand Lodge of Rhode Island. The needs
will be different due to the difference in
members, the difference in local laws and
so on. These differences are also, to a large
extent, better determined by the local lodge/
Grand Lodge than a body entirely removed.

To be sure, there are differences. For
instance, the Grand Lodge of California’s
constitution requires all decisions and edicts
issued by the Grand Master between
sessions of the Grand Communication to
be ratified by the voting members. The
voting members are the elected Junior and
Senior Warden, the Master, and a single
past masters vote, coupled with the votes
of all the Past Grand Masters, the District
Deputy Grand Masters, and the elected
Grand Officers, the Grand Master, the
Deputy Grand Master, the Senior Grand
Warden, the Junior Grand Warden, the
Grand Secretary, the Grand Lecturer and
Grand Treasurer.

Legislation can also be proposed by the
brethren, with the signature of three master
masons. This legislation is voted on at the
Grand Communication, and if it receives
the 7/8ths super majority, it will pass. If it
only receives a majority, it is carried
forward to the next Grand Communication,
and if it receives 60% plus one vote, the
legislation passes.

It is not always the case that the Grand
Master and Grand Lodge has such a rein

by the brethren, and while it is true that a
certain degree of standardization can be
useful, it does not seem that the need for
this comes anywhere near to rising to the
level that would justify a national
governing authority.

5. Standardizing our message to the world is
the one area where I think a national
governing authority would be useful. For
instance, the Shrine decided some time
back that their reputation needed polishing.
They undertook a national ad campaign,
in magazines, newspapers, on radio and
television, on bill boards, on trucks…
everywhere, showing the iconic image of
a Shriner carrying a girl on his shoulders
with her crutches in his other hand.

Thirty years later, the image of the Shrine
is of a bunch of men in little cars, wearing
silly hats and supporting hospitals for
children. They could do this because
THEY have a national governing authority,
and can mold and direct their message.
Blue Lodges could do that now, through
the Committee of Grand Masters which
meets every year now to discuss issues of
interest to all the Grand Lodges. In a sense,
we already have a national authority… only
its not an authority and certainly not a
governing one.

Regardless, this national committee hasn’t
even tried to undertake such a project for
many good reasons, too many to go into
in this article. However, that being the case,
and they having never taken advantage of
the opportunity, it again does not seem to
necessitate a National Governing Authority.

6. Racism is ugly, and it is certainly not a
Masonic virtue. Quite the opposite. The
problem it, if that was a stated goal of the
National Governing Authority, there are 12
Grand Lodges extent that would never go
along with it. As a result, we would end up
with a national body that 12 out of a hundred
would not recognize or be recognized, and
regularity would be compromised.

While it is anathema to Masonry that
racism is allowed to even exist, at this point
there is little the regular Grand Lodges can
do other than withdraw recognition from
those 12 Grand Lodges, wait a time with
patience until they join the 21st century, or
continue what is being done… whispering
good counsel to seek to bring about a
reformation.

This issue alone, if addressed, would mean
the death of the idea of a National
Governing Authority, and if this issue is
NOT addressed, a National Governing

Grand Lodge
Continue from Page 2

Continued on Next Page
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Authority would have no moral authority
under which to operate. It would be
hamstrung on its first day. Therefore, if
for no other reason than this one, there
should be no National Governing Authority.

One last consideration is that we already
have almost a hundred Regular Grand
Lodges in the United States, each with a
Grand Line of Officers, a Grand Lodge
building, a Grand Charity of one kind or
another and so on. Many would argue that
the Grand Lodges are already bureaucratic
and overly intrusive into the operations of
their lodges.

Adding an additional layer of bureaucracy
would seem, therefore, to be
contraindicated. It’s a nice thought, on an
emotional level, to have one single
overarching National Grand Authority, but
on reflection, it just does not seem to be a
practical idea, on many levels, and is one
that is just not needed. May the blessing of
heaven rest upon us and all regular masons.

any Masonic degree save the Royal Arch, on May
31, 1825, at LeRoy." At any rate, he visited
Lodges, was willing to assist, made Masonic
speeches, took part in degrees.

When Companions of Batavia asked for a Royal
Arch Chapter, he was among those who signed
the petition. But suspicion of his regularity began
to grow, and his name was omitted as a member
when the Charter was granted. Just how much
this incident inspired the enmity he developed for
the Fraternity is only a guess; doubtless it had much
to do with it.

Enemy he became, and it became known that he
had applied for a copyright on a book which was
to "expose" Masonic ritual, secrets and procedure.
In spite of the deep resentment which this proposed
expose created, Morgan entered into a contract
(March 13, 1826) with three men for the
publication of this work. These were: David C.
Miller, an Entered Apprentice of twenty years
standing, stopped from advancement for cause,
who thus held a grudge against the Fraternity; John
Davids, Morgan's landlord; and Russel Dyer, of
whom little is known. These three entered into a
penal bond of half a million dollars to pay Morgan
one fourth of the profits of the book.

Morgan boasted in bars and on the street of his
progress in writing this book. The more he
bragged, the higher the feeling against him ran,
and the greater the determination engendered
that the expose should never appear. Brethren
were deeply angered, fearful that were the
"secrets" of Freemasonry "exposed", the Order
would die out.

Morgan
Continue from Page 3
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Feeling ran high. Matters came to a head in
September, 1826. Morgan was arrested for the
theft of a shirt and tie. Of this he was acquitted,
but immediately rearrested for failure to pay a debt
of $2.68, and jailed. After one day behind bars,
someone paid the debt.

When he was released he left in a coach with
several men, apparently not of his own free will.
He was taken to Ft. Niagara and there confined in
an unused magazine. Then Morgan disappeared!

What happened to William Morgan?

Enemies of the Craft said Freemasons had
kidnapped and murdered him, to prevent the
publication of his expose. Freemasons, of course,
indignantly denied the charge. As time went on
and Morgan was not found, members of the Craft
disavowed any approval of any such act, if it had
been committed. Governor Clinton, Past Grand
Master, issued proclamation after proclamation,
the last one offering two thousand dollars reward
"that, if living, Morgan might be returned to his
family; if murdered, that the perpetrators might
be brought to con dign punishment."

It was not too difficult to discover that Masons were
concerned in Morgan's hundred and twenty five
mile journey to Ft. Niagara. Three members of the
Craft -- Chesebro, Lawson and Sawyer -- pleaded
guilty to conspiracy to "seize and secrete" Morgan,
and, together with Eli Bruce, Sheriff, and one John
Whitney, all served terms in prison for the offense.

But murder could not be proved for no body
was found.

In October, 1827, a body was washed ashore
forty miles below Ft. Niagara. Morgan's widow
"identified" the body, although it was dressed in
other clothes than her husband had worn alive;
was bearded, although Morgan was clean
shaven; had a full head of hair, although Morgan
was bald! Thurlow Weed, Rochester Editor, was
accused of having the corpse shaved and of
adding long white hairs to ears and nostrils, to
simulate the appearance of Morgan. The first
inquest decided that this was, indeed, the body
of William Morgan.

Three inquests were held in all. The third decided,
on the unimpeachable evidence of Mrs. Sara
Monroe, who minutely described the body, its
marks, and the clothes it wore, that the corpse
was not William Morgan, but Timothy Monroe,
of Clark, Canada, her husband.

Commonplace and unexciting truth seldom catches
up with scandalous, electrifying, remarkable falsehood!
William Morgan had disappeared. Freemasons had
been convicted of abducting him. A body had been
found and identified as Morgan. That better evidence
and a less excited jury had later reversed this
identification was anti-climatic. The stories of Morgan's
"murder" persisted.

Thurlow Weed, whom history shows as an
unscrupulous opportunist, no matter what the exact
truth of his activities with the body may have been,
added fuel to the flames.

Weed died in 1882, On his death bed he stated that
in 1860 (twenty-two years before) John Whitney,
who had been convicted in the conspiracy charge,
confessed to him the full details of the murder of
Morgan. According to this alleged confession,
Whitney and four others carried the abducted
Morgan in a boat to the center of the river, bound
him with chains, and dumped him overboard.

Weed stated -- and here his memory failed him --
that Whitney had promised to dictate and sign this
confession, but died before he could do so. But
Whitney died in 1869 nine years after!

Whitney did indeed tell a story -- not to Thurlow
Weed, who was his accuser in the conspiracy case
and whom he hated -- but to Robert Morris. This
story is both the most probable and the best attested
of any we have, as to the true fate of William
Morgan. Whitney told Morris that he had consulted
with Governor Clinton at Albany, relative to what
could be done to prevent Morgan executing his
plans to print the expose.

Clinton sternly forbade any illegal moves, but
suggested the purchase of the Morgan manuscript,
for enough money to enable Morgan to move
beyond the reach of the influence and probable
enmity of his associates in the publishing enterprise.

From some source (Masons? Governor Clinton?)
Whitney was assured of any amount needed, up
to a thousand dollars, which was a great sum in
those days. In Batavia Whitney summoned
Morgan to a conference in which the bribe was
temptingly held forth. On the one hand, the enmity
of all, persecution, continual danger -- it is not
improbable that threats were mingled with the
bribe! On the other hand, money, safety, freedom
from a plan to publish which held much of danger.

If Morgan would take five hundred dollars, go to
Canada, "disappear", his family would be provided
for, and later sent to him! Morgan agreed. He was
to be arrested and "kidnapped", to make it easy to
get away from Miller and his associates.

Whitney feared that without some such spectacular
escape, Morgan might at the last moment decline
to go through with the plan, fearing reprisals from
his friends in the publishing venture. Whitney told
Morris that two Canadian Masons received Morgan
from the hands of his "kidnappers" at Ft. Niagara,
traveled with him a day and a night to a place near
Hamilton, Ontario, where they paid him the five
hundred dollars, receiving his receipt and signed
agreement never to return without permission of
Captain William King, Sheriff Bruce, or Whitney.

Later there were two other "confessions" of
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complicity in the "murder" of Morgan -- neither
consistent with the facts. Doubtless they were of
the same hysterical origin which leads so many
notoriety seekers to confess crimes which by no
possibility they could have committed.

Did William Morgan choose the easier way,
disappear with five hundred dollars from a
dangerous situation, eliminating from his
responsibilities a wife and family suddenly
burdensome, and, in a new freedom, ship on a
vessel from Montreal and out into the world, there
to come to an unknown end?

Or was he basely
murdered by Masons
who thought the crime
less than the evil results
to follow on the
publication of Morgan's
Book. No man knows.
No incontestable
evidence can be
adduced -- or was ever
adduced -- definitely to
prove either solution. All
that is undoubted is that
William Morgan was
apparently kidnapped
and did disappear.

It is difficult, a hundred
years after, to
understand the extent
and power of the
widespread excitement
and passions this
incident created. For the
fame and infamy of the
Morgan affair spread
over an immense
territory. It was the
beginning of an anti-
Masonic sentiment
which grew and spread
like wild fire. Meetings
were held, the Order
was denounced by press
and pulpit. An anti-
Masonic paper was
started -- with Thurlow
Weed as Editor -- soon
joined by the Anti-
Masonic Review, in
New York City.

The many groups in
Pennsylvania, already
opposed to any oath
bound society
(Quakers, Lutherans,
Mennonites, Dunkards,
M o r a v i a n s ,
S c h w e n k f e l d e r s ,
German Reformed
Church) were aroused
to a high pitch of feeling
against the alleged

"murderers" and "kidnappers" -- the Freemasons.
The anti-Masonic excitement spread -- and fast
and far. Gould, in his History of Free-Masonry,
thus epitomizes the spirit of that time:

"This country has seen fierce and bitter political
contests, but no other has approached the
bitterness of this campaign against the Masons.
No society, civil, military or religious, escaped its
influence. No relation of family or friends was a
barrier to it. The hatred of Masonry was carried
everywhere, and there was no retreat so sacred
that it did not enter.

 Not only were teachers and pastors driven from
their stations, but the children of Masons were
excluded from the schools, and members from their
churches. The Sacrament was refused to Masons
by formal vote of the Church, for no other offense
than their Masonic connection. Families were
divided. Brother was arrayed against brother, father
against son, and even wives against their husbands.
Desperate efforts were made to take away chartered
rights from Masonic Corporations and to pass laws
that would prevent Masons from holding their
meetings and performing their ceremonies."

Reverend Brother John C. Palmer, Grand Chaplain
of the Grand Lodge of the District of Columbia, says
in his little classic of the Craft, Morgan and anti-
Masonry (Volume 7 of The Little Masonic Library,
published by The MASONIC SERVICE
ASSOCIATION in 1925):

 "The pressure was so strong that withdrawals by
individuals and bodies were numerous. In 1827,
two hundred and twenty-seven lodges were
represented in the Grand Lodge of New York. In
1835, the number had dwindled to forty-one.

Every Lodge in the State of Vermont surrendered
its Charter or became dormant; and the Grand
Lodge, for several years, ceased to hold its
sessions. As in Vermont, so also in Pennsylvania,
Rhode Island, Massachusetts, Connecticut; and
in lesser degrees in several other states. The
Masonic Temple was cleft in twain; its brotherhood
scattered, its trestleboard without work; its working
tools shattered.

Thus Masonry endured the penalty of the mistaken
zeal of those fearful brethren who thought that
the revealing of the ritual to profane eyes would
destroy the Order and who hoped to save it by
removing the traitor within the camp."

Space here is not sufficient to retell the interesting,
often exciting, and always varied story of the
political campaigns which were predicated on,
and took much of their ammunition from, the
anti-Masonic excitement which followed the
Morgan affair.

It is not to be supposed that the abduction and
alleged -- never proved -- murder of Morgan was
the sole cause of this outburst, any more than was
the assassination in 1914 the sole cause of the
World War. Both were triggers which set off guns
which, in turn, caused other explosions.

Suffice it here that a wave of hysteria was seized
upon by able politicians, fanned by demagogues,
increased by the righteous indignation of good men
and true who saw not beneath the surface, helped
onward by press and pulpit with the best of
intentions but little understanding, until the whole
east flamed with passion and Freemasons were
spit upon in the streets, lodges threw away their
charters, and Freemasonry bowed its head to a

Above, Monumnet to William Morgon. Below, text on pediment of
the memorial erected by the citizens of Batavia.

Continued on Next Page
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storm as unjust and undeserved as all religious
persecutions have always been.

Like any other hysteria, this passed. Passions wore
themselves away. A few sturdy and brave men
stood staunchly by, a few Grand Lodges with high
courage and the strength of the right never ceased
to proclaim their allegiance to the principles of the
Order. Little by little, Freemasonry raised its head;
one by one, lodges took heart; brother by brother,
Craftsmen returned to their Altars.

After a period following almost twenty years of
more or less complete eclipse, the sun of
Freemasonry shone again, and the world was
treated to a spectacle that has been a heartening
lesson to millions and will be to counted millions
yet to be born anew at the sacred Altar of
Freemasonry -- the strange sight of an Order
many had thought dead, suffering from
uncounted thousands of stabs to the heart, coming
again to life to grow and thrive and attract to it
then, as it had in the historic past, men of the
highest character.

It is for this that the Craft of today can offer thanks
to the Great Architect for the Morgan affair.
Dreadful as it was to the men who lived through
it, terrible in its consequences to the brethren who
suffered, it demonstrated again -- and it may be
hoped and believed, once for all -- that the
underlying faith of Freemasonry, its Ancient
Landmarks, its foundation upon Deity and the
Great Light, together are stronger than any evil,
more lasting than any calumny, more enduring than
any human passions.

Forever and forever, So mote it be!

Continued on Next Page

Affair
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wagon and rode away alone. There were at least a
half-dozen ‘eye-witness’ reports, all of which were
at odds with the other.

Since then, various explanations have been put
forth over the years, the most common being that
Morgan was murdered by Masons.

A month after Morgan left the jail, a badly
decomposed body was found some distance
away. The now-widow of Morgan first said it
was not her husband and was quite emphatic in
so doing, citing total difference in body height,
facial hair, etc.  Later, she changed her story.
Reports are that the corpse changed appearance
several times as well leading to charges and
counter-charges of skullduggery!

A Mrs. Monroe claimed that it was the remains of
her husband and those remains were turned over
to her after an inquest. The foes of Masonry did
not believe it then and they don’t believe it now.
There were subsequent stories of seeing Morgan in
other lands but despite the interest of thousands of

To add further intrigue, it was later alleged that
Morgan’s widow became one of the wives of
Joseph Smith who was then forming his Mormon
Church. This connection gives anti-Masons with
religious objections to both Freemasonry and
Mormonism some type of ‘hook’ on which to hang
their harangues. Of course, they ignore the facts
that Morgan was against Masonry and his wife
then chose to be with someone who would become
a Mason.... Confusing, isn’t it?

It is important to remember that the strong
sentiments which gave rise to the Anti-Masonic
party were not limited to hatred of Masonry alone.
In 1834, for example, an anti-Catholic mob set
fire to a convent in Charlestown (now Somerville),
Massachusetts and the following year, Samuel F.
B. Morse (better remembered as a portrait painter
and inventor of the telegraph) published his Foreign
Conspiracy which became something of a textbook
for those crusading against what they thought was
a popish plot to gain control of the United States.

It is not our intent to cast the “Morgan Affair” as a
‘conspiracy’ by anti-Masons to defame
Freemasonry.  It simply was not! As a result, we
have re-written a paragraph above in which the
word was used making at least one reader
misunderstand what we wrote.

The early 1800s in the newly created United
States were rife with conspiracy theories.
The Illuminati - although by then only an
imaginary organization - was seen by many
as being the secret controller of the world.
At a time when allegiances and alliances
swayed by the whims of individual rulers and
the United States still had yet to sort out what
type of ‘democracy’ they had really invented,
such  theor ies  were  powerfu l  indeed .
Thoughts of hidden conspirators fueled by
soaring inflation and lack of employment in
places like Batavia, gave rise to many feelings
of inadequacy. People sought consolation in
the conspiracy theories of the day, regularly
trumpeted from the pulpits of evangelists
who were  los ing  the i r  ‘ f locks’  to  an
increasingly more mobile society. While some
of those who believed such wild theories
were surely honest and forthright, others saw
intrusions from each and every outside force
even if there were none.

The defining example of these conspiracy
theories rampant at the time is, to us, the
convent burning and the killing of innocent
Catholic nuns in Massachusetts in 1834 -
eight years AFTER Morgan - all because
some few residents there thought the Pope
was going to take over their country. The
Morgan Affair reflects few differences. The
fear of the Freemasons and Illuminati was
pa lpab le .  The  presumed murder  o f  an
individual was the final proof of all for some
that Freemasonry was without law and would

scholars and some 39 different official investigations,
the mystery is just as obscure now as it was then.

The Governor of New York, a Mason himself,
offered a reward of $2,000 (an enormous sum at
that time) for the identification of the murderer(s)
and yet - despite SO many making claims that they
‘knew’ who did this heinous crime, no one ever
claimed that reward. With a solid victory over the
Britain and enormous changes taking place in the
new country, Americans at this time faced a “villain
vacuum” similar to our early-’90s directionlessness
in the wake of the Cold War. Those in upper state
New York in particular had been the ‘subjects’ of
frequent and persistent visits by traveling preachers
railing about the Hell-fires of damnation which
would surely consume them - hence the reference
to the ‘Burnt-over District’.

These people, along with many others in the
Northeast of the relatively new United States
sought a new ‘bad guy’ on whom to blame their
troubles. Secret societies, it was believed, were a
very real threat to the fragile new republic, and
Freemasons because of their secrecy became
public enemy number one.  Their fervor was
heightened by publication of works about the
Illuminati which ostensibly sought world control.
It was a difficult time for people facing difficult
hardships of daily living and potential economic
ruin due to rampant inflation.

The ‘targets’ of their anger could be spotted easily:
they were the leaders of the community and of
business. They were the influential in all walks
of life. They met together in mostly well-
appointed buildings wearing clothes many others
could only covet.

There is little question, then, why they would be
the object of such jealousy - and having William
Morgan’s disappearance as a rallying point, it
became a wonderful ‘popular cause’ around which
politicians could gain support.

While Freemasonry promptly disavowed any
sympathy with those who might have decided to
punish Morgan for his supposed wrongdoing, it did
little to check the resentment which grew and
festered in this poor area where unemployment ran
extraordinarily high and people were willing to
believe anything that might explain their misfortunes.

It’s highly unlikely we’ll ever know what really
happened to William Morgan. 170+ years separate
us from those involved and yet despite the furor
which led to the formation of the Anti-Masonic
(political) Party in the United States, even Morgan’s
contemporaries were unable to solve the mystery.

It remains today a ‘Masonic Mystery’.

Despite the horrific and oft-made claims bandied
about by the foes of Freemasonry, they don’t know
any more about this than the rest of us. There has
never again been a similar incident anywhere in
the world.
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ultimately control them.

If Masons killed Morgan, they should have
been punished. No Mason is above the law
and the SECOND duty that a Mason has is
to his country and its laws (the first, to God)
so  c lear ly  an  ac t  of  murder  i s  ne i ther
condoned  nor  pardonable .  Dozens  of
inquiries and inquests and hundreds of
scholarly inquiries since that time, however,
have failed to produce proof that any such
act really did occur.

Today, anti-Masons like to use the example
of Morgan to show the evils of Freemasonry
while ignoring both the millions of men
who’ve been members during the intervening
nearly 200 years and the fact that such an
event has never again reoccurred in the
history of the organization. That statement
is not - by any means - an attempt to say,
“So what? It’s only one....”  Rather, we are
of  the bel ief  that  IF Masons murdered
Morgan they should have been swif t ly
punished for their crimes and if they did not,
the anti-Masonic faction should drop their
use of this tired canard immediately.

We repeat: there is no proof that Morgan
was ever murdered.

(C) 2008  Ed King/www.masonicinfo.com
Reprinted by Permission

Uniformity
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reflected in the ‘units’ that constitute pure quantity.

It is this inversion that justified the earlier
reference to a topsy-turvy ‘ideal’, and it can be
seen that these words must in fact be understood
in a very precise sense; nevertheless, it is by no
means suggested that a rehabilitation of that word
‘ideal’ is in any way desirable, for it serves
indifferently almost any purpose nowadays, and
particularly that of masking the absence of all
true principle; it is indeed so misused that it has
by now come to be almost devoid of meaning. It
is tempting however to observe that, according
to its actual derivation, it ought to denote a certain
tendency toward the ‘idea understood more or
less in the Platonic sense, that is to say toward
essence and toward the qualitative, however
vaguely these may be conceived, whereas most
frequently, as in the case in question, it is used to
designate their exact opposite.

The existing tendency to impose uniformity not
only on human individuals but also on things
has already been alluded lo: indeed the men of
today boast of the ever growing extent of (he
modifications they impose on the world, and the
consequence is that everything is thereby made
more and more ‘artificial’, for this is the very
result that these modifications are calculated to

produce, since all their activity is directed toward
a domain as strictly quantitative as possible.
Besides, as soon as the desire to produce a
purely quantitative science arose, it became
inevitable that the practical applications derived
from that science should share its character;
these applications as a whole are generally
designated by the name of ‘industry’, and
modern industry can be said to represent from
all points of view the triumph of quantity,
because its operations do not demand any
knowledge other than quantitative, and because
the instruments of which it makes use, that is to
say machines properly so called, are developed
in such a way that qualitative considerations
come in to the least possible extent, while the
men who work them are themselves limited to
activity of an entirely mechanical kind,” quality
also being completely sacrificed to quantity in
the actual products of industry.

A few more observations can usefully be made
in order to cover this subject adequately, but
before proceeding with them, a question which
will be returned to later may be interpolated;
whatever may be thought about the value of the
results of the action that modern man applies to
the world, it is a fact, independently of any
estimation of values, that this action succeeds,
and that at least to a certain extent, it reaches
the ends at which it aims; if the men of another
period had acted in the same way (but this is a
wholly ‘theoretical’ and unrealistic supposition,
in view of the actual mental differences between
these men and those of today) would the results
have been the same?

In other words, in order that the terrestrial
environment may be suitable for such action,
must it not be in some way predisposed
thereto by the cosmic conditions of the cyclic
period in which we now are; that is, must there
not be something in that environment which,
with  reference to  ear l ier  per iods ,  has
undergone a change? it would be premature
to go fully into the nature of that change at
this point, or to do more than characterize it
as being necessari ly of the nature of a
qualitative diminution, allowing a firmer hold
to everything that springs from quantity; but
what has been said about the qualitative
determinations of time at least makes the
possibility of a change of this kind conceivable
and renders understandable the idea that the
artificial modifications of the world, in order
that they may come about, must presuppose
natural modifications to which they merely
correspond or conform in one way or another,
by virtue of the correlation that invariably
exists in the cyclical movement of time
between the cosmic order and the human
order.

(1)  Guenon thinks that quality and quantity
correspond to essence and substance,
respectively, or, according to the Hindu
doctrine, to Purusha and Prakriti.

“What is a rite?” asked the little prince.*

What is a rite? What is a ritual? Surely at the least
it is something done at a regular time and place, in
the same way each time. But that is not enough.
Those words are enough to describe mere habit.

Masonry communicates by symbol and allegory.
What does this mean? Even though words are
spoken in the ritual, they refer to symbols which
communicate nonverbally. We must read them the
way illiterate people read stained glass and statuary
in the middle ages.

Our rituals represent to us, duly assembled with
our brethren, what it is to be a Mason. They display
a pattern on the trestleboard. These symbolic and
allegorical representations are suggestive. As we
pay attention to our Masonic rituals (repeatedly,
consistently in certain places and at certain regular
times), “workmen” of the subconscious
reconstitute us according to that pattern, building
the temple not made with hands.

Symbols and allegories provoke thought. Their
interpretation is not always obvious at a conscious
level. For example, the plumb teaches us to be
upright, and the level teaches us to deal in all
matters on the level with our fellows. But can’t a
stiff rectitude foster disharmony? Don’t you have
to go along to get along? Do you perhaps fear
being thought a stiff-necked moralizing prig?

Think about that felt conflict, for we shall return
to it presently. And now consider the example
before us of Hiram holding to moral principle even
to death, and yet all the while acting entirely on
the level with his attackers, not supercilious or aloof
in his station. He simply restated the  conditions
for their advancement, which they well knew, and
even gave positive assurance that they would
receive what they wished when they met the
requirement for “regular and upright conduct.”

While we are in training, moral principles are stated
prescriptively, as guidelines that prescribe what we
should and should not do. As our inward initiation
progresses, those same statements of moral
principle become descriptive. Instead of being rules
by which we should constrain our behavior, they
flow naturally from our inner nature. And this is
not by adding them to our inner nature. That true
inner nature is within you all along, obscured only
by a clutter of conflicting suggestions to your
subconscious mind. The transition from rough
ashlar to perfect ashlar is accomplished by
removing what is unneeded.

The seeming conflict between rectitude and
acting on the level, those moral principles that
are represented emblematically by the plumb and

Initiation
Continue from Page 5
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the level, arises out of our fear of what others
might think of us. With the progress of our
inward initiation, our intuitions of the thoughts
and feelings of our fellows ripen, by a winding
way, from apprehension to empathy, from
conformity to compassion, and rather than
governing, they inform.

To an extent this will happen slowly over time if
you merely persist in sitting through the ritual. You
are well advised, however, to take matters in hand
and participate more actively in your own
advancement. Memorizing ritual is a first stage.

Subconsciousness in a fundamental aspect is a
storehouse of memory. To memorize the words,
you must open a conversation with your
subconscious mind. Make her acquaintance. She
works by association. Be alert, and she will offer
you associative clues that will help you to remember.

Move your body and enact the words in posture
and gesture. The words and images of ritual provoke
thought and raise questions in your mind. Write these
down, and when you retire at night spend a few
moments pondering them. Then when you awaken
in the morning, look again and see if some new
insights have been offered to you from within.

As you learn, think about how to apply those meanings
to situations in your daily life. At first you will recognize
practical applications only retrospectively as you think
back over the events of the day and week. With time
and persistance, the principles that you imbibe from
Masonic ritual begin to inform your responses. Pay
attention. Listen to what comes from within. This is
intuition: inner tuition, teaching from within you, from
the same teachers who have guided Masons from time
beyond memory.

As you watch and listen from the sidelines, as you
attend Lodge of Instruction, as you go to rehearsals,
even if only to observe and help when needed, as
you move through the chairs enacting your part
with the others, each part in turn —  by virtue of
such “homework,” every time the outer initiation
comes around the circle it is at a new level of a
waxing spiral of growth. Each time, new disclosures
open to you, new insight into the significance of the
words, and beyond words the significance of the
actions, the floor work, the lights, ornaments, jewels,
furniture, implements, the officers and their roles
— all aspects of the ritual progressively light up
with meaning, and shed light each on the others. As
that light brightens and spreads within you, all that
is not of that light naturally falls away, as shadows,
and the light spreads outwardly in all your relations
with your fellows, easily, as water flows. This is
the progress of your inner initiation, and the true
meaning and purpose of the outer.

* The Little Prince by Antoine de Saint-
Exupéry. This little book for children has
more to say to us than appears on the
surface. See for example L’ésotérisme du
Petit Prince de Saint-Exupéry, by
Emmanuel-Yves Monin.

http://lodgeroomuk.net.wwwebserver.net/catalogue.php?shop=1
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Continue from Page 5

The brethren should rest their chin on their chest,
close their eyes and concentrate on the intent of
the Worshipful Master, remaining silent and
meditative. The master says: so mote it be, and
the brethren raise and drop their arms in unison
three times, then release the hands to break the
chain and release the joined will of the brethren.

The chain of union reminds us of the indissoluble
chain of sincere affection which unites us all, the
high and low, the rich and the poor into one society
or band of brothers. The Chain of Union also
represents the knotted cord that runs around the
temple walls. It indicates that we are all links
belonging to the same chain.

This practice has seemingly fallen into disuse in
many jurisdictions, and is one that symbolically
unites us, physically, psychically, morally, and
masonically. May the blessing of heaven rest upon
us and all regular masons.

References:

(1) Chain of Union, Giovanni Lombardo,
Lodgeroom International Magazine, June
2006, pp 7

Guarding
Continue from Page 6

being a good man and a brother. He may have
been chosen because the master knows he will
fulfill the task, or hopes he will, or because he has
done so in the past.

The committeeman often does little more than
ask these questions, fill in a sheet and turn it in to
the master with a recommendation for
membership or a non recommendation. Basic
investigative methods aren’t even known often,
to the committeeman, so the references aren’t
usually called.

Nor are the references asked for other names that
may know the candidate so those people may be
called. Any investigator should know that the best
references are the ones on the petition, and that
the true picture of the candidate will come from
the secondary or tertiary references. Sometimes,
the candidate is interviewed by phone, not even
face to face.

Then there is an awesome tool at our fingertips
that few of us even consider: The Internet.

I have been on many investigative committees,
and one thing I always do is look the candidate
up on Google, full name, first name, initial and
last name, initial and last name and so on. Until
recently, I also checked the public criminal

records as well. Its amazing what can be found
on the internet.

So, regardless of how well, or how poorly the
committeemen do their job, and they can hardly
be criticized for how they do their job, they have
no training at all, they make a recommendation.
If at lest two of the three committeemen make
a positive recommendation, the lodge ballots on
the petition. If the master does not get at least
two recommendations, the petition is held over
for another month.

Then of course, there is the ballot box, where
one black cube eliminates a candidate. How can
you rationally ballot on someone you do not
know? So what we do is vote based on the
recommendation of the investigative committee.
The same committee that is often doing the
minimum to carry out an investigation is the basis
upon which the lodge makes the decision to
initiate a candidate.

So, through a series of simple changes, each
made to make it easier to qualify a candidate,
we are not watching the west gate, and some
men who should never have made it into the
lodge are being raised as master masons. Of
course, some are caught during the degrees,
and not passed or raised as a result… their
degrees just never get scheduled and they
eventually go away.

I think there are a few things we can do to fix
this problem, but they are going to be difficult.
First, we need to decide that a man must be
known by his top line signers at least three
months, by attending public lodge functions
or by working with him, or community
meetings or… whatever. They should be
known before they are allowed to face the
investigating committee.

The members of the investigation committee
should have some training, at the very least, in
how to conduct an investigation. A process
should be defined, and at least one of the
committeemen should look the man up on the
internet, and preferably, the lodge should invest
$35 in having a private investigator do a basic
background check.

The candidate should at the very least, be
introduced by his top line signer to the brethren
before a ballot is taken, and the brothers should
be encouraged to meet and talk to the candidate
prior to a ballot. However, there is no way to
eliminate the ballot box, it is a tradition. We might
want to consider whether one black cube is
enough to disqualify a man. Perhaps at least two
for a second ballot and three to disqualify might
be a good step.

We must guard the West Gate better, or we can
become little more than Rotary with Regalia.

http://lodgeroomuk.com/masonicstore/catalog/index.php
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Masonic Humor
Just a little something to bring a little light into your life.

Carnivale 2007

Stupid Signs
In a public bathroom:
TOILET  OUT OF ORDER.  PLEASE USE
FLOOR BELOW

In  a Laundromat:
AUTOMATIC  WASHING MACHINES:
PLEASE REMOVE ALL YOUR CLOTHES
WHEN THE LIGHT GOES  OUT

In  a London department store:
BARGAIN  BASEMENT UPSTAIRS

In  an office:
WOULD  THE PERSON WHO TOOK THE
STEP LADDER YESTERDAY PLEASE BRING
IT BACK OR  FURTHER STEPS WILL BE
TAKEN

In  an office:
AFTER  TEA BREAK STAFF SHOULD
EMPTY THE TEAPOT AND STAND UPSIDE
DOWN ON  THE DRAINING BOARD

Outside  a secondhand shop:
WE  EXCHANGE ANYTHING - BICYCLES,
WASHING MACHINES, ETC. WHY NOT

BRING YOUR  WIFE ALONG AND GET A
WONDERFUL   BARGAIN?

Notice  in health food shop window:
CLOSED  DUE TO ILLNESS

Spotted  in a safari park:
 ELEPHANTS  PLEASE STAY IN YOUR CAR

Seen  during a conference:
FOR  ANYONE WHO HAS CHILDREN AND
DOESN’T KNOW IT, THERE IS A DAY CARE
ON THE 1ST  FLOOR

Notice  in a farmer’s field:
THE  FARMER ALLOWS WALKERS TO
CROSS THE FIELD FOR FREE, BUT THE
BULL  CHARGES.

Message  on a leaflet:
IF  YOU CANNOT READ, THIS LEAFLET
WILL TELL YOU HOW TO GET  LESSONS

On  a repair shop door:
WE  CAN REPAIR ANYTHING. (PLEASE
KNOCK HARD ON THE DOOR - THE BELL
DOESN’T WORK)

IF  YOU CANNOT READ, THIS LEAFLET
WILL TELL YOU HOW TO GET  LESSONS

Installation
Night at the

Celestial Lodge
As we are all well aware, and as is pointed out in
the North East Corner lecture in part of our Ritual,
it cannot be denied that we always had many
members of rank and affluence. Over the centuries
many well known men have been members of
our Noble Craft.[/size][/font]

For a few moments, please allow your imaginations
to run wild and consider what may take place at
the Installation of The Celestial Lodge, otherwise
known as the Grand Lodge Above.

Even though it was late autumn, there was a warm
breeze blowing and the sun was setting behind the
Lodge Hall. Gathered in the parking lot filled with
their works were Bros Henry Ford, Ransom Olds,
Walter Chrysler, Andre Citroen and John Willys,
another automotive pioneer; the only vehicle
missing was Bro Hart Massey’s tractor.

Greeting members in the entrance hall was Bro
Cliff Arquette of Charley Weaver fame a
renowned comedian, actor, pianist, composer
and songwriter and Bro Ed Wynn, comedian and
father of Keenan Wynnn. In the boardroom, a
group of senior Brothers were gathered including
Bros Walter Disney, Chet Huntley, Wendell
Corey, Van Johnson, John Steinbeck, Fred
McMurray and John Cameron Swayze, famous
for Timex TV adverts and news reporter. Also
Robert Cummings of TV sitcom fame, going on
about his life-long devotion to healthy eating:
“I’d love to tell all those critics how well I feel
today because of my diet. But they’re all dead.”
He quoted!

King Gillette, razor in hand, passed the lodge
caretaker who was having a minor problem with
his vacuum cleaner, which was quickly cleared up
with the help of its inventor, Bro Frank Hoover,
while at the other end of the hallway Bros Emmett
Kelly, the Weary Willie clown, Clyde Beatty, world
famous lion tamer and all seven of the Ringling
Bros were discussing the Circus.

Taking a quick look into the Banquet Hall, Bros
John Molson, a Brit brewing beer in Canada,
Frederick Pabst and Joseph Schlitz, both
Germans brewing beer in the, were busy rolling
in some kegs for Bro Sam Bronfman, late
President of Seagrams Distillers, who was setting
up the bar for the Festive Board to follow the
Ceremony.

Bro Colonel Harland Sanders was cooking up a
storm in the kitchen with the assistance of Br.

Continued on Next Page
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Carl Karcher, and it was an easy guess
that the evening meal would consist of
Kentucky Fried Chicken, hamburgers,
french fries and other finger fare.

The orchestra members for the dance
to follow the Banquet were tuning.
Members of this All-Star group
included leader Paul Whiteman,
known as the King of Jazz, WC Hardy,
Nat King Cole, Irving Berlin, George
Cohan, Cyril Stapleton, Duke
Ellington, Louis Armstrong, Count
Basie and Al Jolson as well as Danny
Thomas, who starred in the 1952
remake of the Jazz Singer. Tonight’s
performance would be M.C.ed by Bro
Arthur Godfrey, minus his Talent
Scouts of course!

Magical Bros Harry Houdini and Harry Blackstone
were setting up their props while Bros WC Fields,
Oliver Hardy, Bud Abbott, Harpo Marx, and Foster
Brooks, were fine-tuning their comedy routines
for tonight’s show which was being produced by
Bros Cecil B DeMille, Flo Ziegfeld, Louis B Mayer,
Hall Wallis and  DW Griffiths.

A number of sports celebrities were gathering
together, including Bros Abe Saperstein, creator
of the Harlem Globetrotters, who was explaining
his version of the game to Bro James Naismith,
the inventor of the game. They were joined by
baseballers Bros Charles Ebbetts, Ty Cobb,
Branch Rickey and Cy Young, the first pitcher to
be inducted into the Baseball Hall of Fame.

A little further along the hall was an array of
masons dressed in knee breeches, lace cuffs and
powdered wigs, others in tuxedos, including Bros
Kit Carson, Davey Crockett and Buffalo Bill
Cody, clad in their familiar buckskins. Chiefs
Crazy Bull of the Sioux nation, Tecumseh, of
the and Joseph Brant, of the Mohawk Indians
were in their native attire. Most colourful are the
military uniforms of Lord Nelson, Lord
Cornwallis, Captain James Cook, the Duke of
Wellington and John Paul Jones. Brother Robert
Dollar, Shipping Magnate and Scotsman, was
taking names for a boat trip later on!

I was gazing in awe at these members of Celestial
Lodge, when the Grand Master, MW Bro
Winston Churchill,  appeared from the
preparation room accompanied by John Jacob
Astor a fur trader, and who made money from
real estate and opium, Luther Burbank, botanist,
JC Penney, a department store tycoon, Adlai
Stevenson and Jennings Bryan., both US
congressmen and statesmen.

Bro John Diefenbaker, ex Canadian PM, had just
signed the Tyle with one of Bro John Shaeffer’s
pens. He was accompanied by Robert Borden and
RB Bennett; fellow Canadian Prime Ministers, and
by Bro Joe Smallwood of Newfoundland.

At this time, the Director of Ceremonies, Bro J
Edgar Hoover, informed the brethren that the
meeting was about to come to order.

On entering the lodge room the brethren were
greeted by the Inner Guard, Bro Paul Revere.
Seated already were polar explorers, Robert F Scott
and Bro Richard E Bird of the United States,
together with Norway’s Henry Larsen, the North
West Passage explorer.

Bro Charles Lindbergh could be seen in deep
conversation with Hap Arnold, Chief of the US
Air Corps, Gus Grissom the second American
astronaut, Eddie Rickenbacker, the WW1 fighter
pilot and Charles Kingsford-smith, another
aviation pioneer. Bazil Gordon, another Scot who
became America’s first millionaire, was looking
forward to buying them all a drink during the
Harmony to follow!

From the Junior Warden’s station came a burst of
laughter. Scotsman Egbert Williams of vaudeville
fame was cracking jokes with Bro Will Rogers
and had brought broad smiles to the faces of the
Royal personages gathered around him, including
George 1, Frederick the Great, Gustav V of
Sweden and George VI.

To the right of the Junior Warden’s chair, architects
Sir Christopher Wren and Robert Adam, famous
for Scottish architecture, was joined by the Statue
of Liberty sculptor, Frederic Bartholdi.

Bro Norman Vincent Peale, a Christian preacher,
had asked Scots Peter Marshall, who became
Chaplain to the Whitehouse, and John
McCormick, Moderator of Assembly of the
Church of Scotland, to assume the Chaplain’s
duties this evening. They were in deep
conversation with the DuPonts, Peter and Victor,
and the Rothschilds, James and Nathan, as well
as Scottish Philanthropist Bro Archibald Russell
who was also lending an attentive ear.

Gathered around the Secretary’s desk, Bro
Rudyard Kipling was discussing the evening’s
proceedings with the Immortal Bro Robert
Burns, who was to give one of the Charges

assisted by Bro Mark Twain. Also
taking part were Bros Conan Doyle,
Walter Scott,  Samuel Johnson,
Alexander Pope and Robert Service.
Andrew Bell of Edinburgh with Colin
MacFarquar an Edinburgh printer was
discussing publishing their material,
along with Encyclopaedia Britannica
editor and fellow Scotsman Bro William
Smillie.

The Grand Organist, Wolfgang Amadeus
Mozart, was discussing last minute
changes with Bros Gilbert and Sullivan.
Of course, Bro Harry Lauder was
reminding them that he was the first ever
entertainer to sell a million records!

Bros Clark Gable, Peter Sellers, Wallace
Beery, Douglas Fairbanks and Brian Donleavy
were discussing boxing with champions Jack
Dempsey,  Jack Johnson and Sugar Ray
Robinson. Another small group, in the persons
of Bros John Wayne, Hoot Gibson and Tom
Mix, were listening to the exploits of Bro
William Thaddeus Phillips, also known as
Butch Cassidy.

The founding members, Bros George
Washington, Guiseppe Garibaldi, Italian general
and freedom fighter, Benito Juarez, 5 times
Mexican President, John Hancock, Benjamin
Franklin, (both their signatures are on the
American Declaration of Independence), and Sir
John A MacDonald, the Glaswegian who became
Canada’s 1st Prime Minister were seated in the
East. Along with special places which had been
created for Bros John Forbes and John Skene of
the Aberdeen Lodge who were the first known
Freemasons in America!

They have been joined by Sir Stamford Raffles,
founder of Singapore. Generals, Omar Bradley,
Jimmy Doolittle, George C Marshall, John
Pershing and Douglas McArthur, take their seats
next to Franklin Roosevelt and Harry Truman.
The Lodge Treasurer, Bro Henry Knox, a book
seller who became the US Secretary of State for
War was busy collecting dues, like all good
Treasurers, from Bros Thomas E Dewey and
William McKinley, watched carefully by yet
another Scot Arthur D Hay the ex Justice of the
Supreme Court of Oregon.

The Master, Bro HRH the Duke of Connaught,
has rapped the gavel to call the Lodge to order
and it is now time for us, the living, to depart.

Standing in the shadows was another Aberdonian,
John Anderson, writer of the GLoE’s first
Constitutions, mumbling to himself that it was
never like this in his day!

With one last took at this brilliant assembly, one
wonders what the public’s perception of
Freemasonry might be if they were able to visit
such a lodge.



Freemasonry: It ’s  not  about me  changing them ,  it ’s  about me changing me . 22

the sciens of Gemetry, and he vont well that
handcraft had the practyke of Gemetry so
well as masons, wherefore he drew him to
consell and lernyd [the] practyke of that
sciens to his speculatyfe. 1 For of speculatyfe
he was a master, and he lovyd well masonry
and masons. And he bicome a mason
hymselfe. And he gaf hem [gave them]
charges and names 2as it is now usyd in
Englond and in other countries. And he
ordeyned that they schulde have resonabull
pay. And purchesed [obtained] a fre patent
of the kyng that they schulde make a sembly
when they saw resonably tyme a [to] cume
togedir to her [their] counsell of the whiche
charges, manors & semble as is write and
taught in the boke of our charges wherefor I
leve it at this tyme.” 3

In a subsequent part of the manuscript, which
appears to have been taken from the aforesaid
“boke of charges,” with some additional details,
are the following words:

“After that, many yeris, in the tyme of Kyng
Adhelstane, wiche was sum tyme kynge of
Englonde, bi his counsell and other gret
loritys of the lond by comyn [common] assent
for grete defaut y-fennde [found] among
masons thei ordeyend a certayne reule
amongys hem [them]. On [one] tyme of the
yere or in iii yere as nede were to the kyng
and gret loritys of the londe and all the
comente [community], fro provynce to
provynce and fro countre to countre
congregacions schulde be made by maisters,
of all maisters masons and felaus in the
forsayd art. And so at such congregacions,
they that be made masters schold be
examined of the articuls after written & be
ransacked [examined] whether they be abull
and kunnyng to the profyte of the loritys hem
to serve [to serve them] and to the honour of
the forsayd art.” 4

Sixty years afterward we find this Legend repeated
in the Dowland MS., but with some important
variations. This Legend has already been given in
the Legend of the Craft, but for the convenience
of immediate comparison with the preceding
documents it will be well to repeat it here. It is in
the following words:

“Right soone after the decease of Saint Albone
there came divers

1 Cooke calls particular attention to this word as
of much significative import. I think it simply
means that the king added a practical knowledge
of Masonry or architecture to his former merely
speculative or theoretical acquaintance with the
art. 2This is evidently an error of the pen for
maners, i.e., usages. 3 Cooke MS., lines 611-642.

4 Cooke MS., lines 693-719.

warrs into the realme of England of divers
Nations, soe that the good rule of Masonrye
was destroyed unto the tyme of Kinge
Athelstones days that was a worthy Kinge of
England, and brought this land into good
rest and peace and builded many great works
of Abbyes and Towres and other many divers
buildings and loved well Masons. And he had
a Sonn that height Edwinne, and he loved
Masons much more than his father did. And
he was a great practiser in Geometry, and
he drew him much to talke and to commune
with Masons and to learne of them science,
and afterwards for love that he had to Masons
and to the science he was made Mason, 1
and he gatt of the Kinge his father a Chartour
and Commission to hold every yeare once
an Assemble wher that ever they would within
the realme of England, and to correct within
themselves defaults and trespasses that were
done within the science. And he held himselfe
an Assemble at Yorke, and there he made
Masons and gave them charges and taught
them the manners, and commanded that rule
to be kept ever after. And tooke them the
Chartour and Commission to keepe and
made ordinance that it should be renewed
from kinge to kinge. “And when the Assemble
was gathered he made a cry that all old
Masons and young, that had any writeings
or understanding of the charges and the

manners that were made before in this land,
or in any other, that they should shew them
forth. And when it was proved there was
founden some in Frenche and some in Greek
and some in English and some in other
languages; and the intent of them all was
founden all one. And he did make a booke
thereof, and how the science was founded.
And he himselfe bad and commanded that it
should be readd or tould, when that any
Mason should be made, for to give him his
Charge. And fro that day into this tyme
manners of Masons have beene kept in that
forme as well as men might governe it. And
furthermore divers Assembles have beene put
and ordayned certain charges by the best
advice of Masters and Fellowes.”

It will be remarked that in neither of the two oldest
manuscripts, the Halliwell and the Cooke, is there
any mention of Prince Edwin, or of the city of
York. For the omission I shall hereafter attempt to
account. As to that of the lauer I agree with Bro.
Woodford, that as the fact of the Assembly is stated
in all the later traditions, and as a city is mentioned
whose burgesses were present, we may fairly,
understand both of the oldest manuscripts also to
refer to York. 1 At all events, their silence as to
the place affords no sufficient evidence that it was
not York, as opposed to the positive declaration
of the later manuscripts that it was.

We see, then, that all the old Legends assert
expressly, or by implication, that York was the city
where the first General Masonic Assembly was
held in England, and that it was summoned under
the authority of King Athelstan.

The next point in which all the later manuscripts,
except the Harleian, 2 agree is, that the Assembly
was called by Prince Edwin, the King’s son.

The Legend does not here most certainly agree
with history, for there is no record that Athelstan
had any son. He had, however, a brother of that
name, who died two years before him.

Edward the Elder, the son of Alfred the Great,
died in the year 925, leaving several legitimate sons
and one natural one, Athelstan. The latter, who
was the eldest of the sons of Edward, obtained
the throne, notwithstanding the stain on his birth,
in consequence of his age, which better fitted him
to govern at a time when the kingdom was engaged
in foreign and domestic wars.

All historians concur in attributing to Athelstan the
character of a just and wise sovereign, and of a
sagacious statesman. It has been said of him that
he was the most able and active of the ancient
princes of England. What his grandfather, the great
Alfred, commenced in his efforts to consolidate
the petty monarchies into which the land was
divided, into one powerful kingdom, Athelstan, by
his energy, his political wisdom, and his military

Continued on Next Page
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prowess, was enabled to perfect, so that he has
been justly called the first monarch of all England.

Although engaged duhng his whole reign in
numerous wars, he did not neglect a
cultivation of the employments of peace, and
encouraged by a liberal patronage the arts
and especially architecture.

The only stain upon his character is the charge
that having suspected his brother Edwin of being
engaged in a conspiracy against his throne, he
caused that prince to be drowned. Notwithstanding
the efforts of Preston to disprove this charge, the
concurrent testimony of all the old chroniclers
afford no room to doubt its truth. But if anything
could atone for this cruel act of state policy, it
would be the bitter anguish and remorse of
conscience which led the perpetrator to endure a
severe penance of seven years.

Of Edwin, the Saxon historians make no mention,
except when they speak of his untimely death. If
we may judge of his character from this silence,
we must believe that he was not endued with any
brilliant qualities of mind, nor distinguished by the
performance of any important act.

Of all the half-brothers of Athelstan, the legitimate
children of Edward the Elder, Edmund seems to
have been his favorite. He kept him by his side on
battle-fields, lived single for his sake, and when he

died in 941, left to him the succession to the throne.

But there is another Edwin of prominent character
in the annals of Saxon England, to whom attention
has been directed in connection with this Legend,
as having the best claim to be called the founder
or reviver of English Masonry.

Of Edwin, King of Northumbria, it may be said,
that in his narrow sphere, as the monarch of a
kingdom of narrow dimensions, he was but little
inferior in abilities or virtues to Athelstan.

At the time of his birth, in 590, Northumbria was
divided into two kingdoms, that of Bernicia, north
of the Humber, and that of the Deira, on the south
of the same river. Of the former, Ethelfrith was
King, and of the latter, Ella, the father of Edwin.

Ella died in 593, and was succeeded by Edwin an
infant of three years of age.

Soon after, Ethelfrith invaded the possessions of
Edwin, and attached them by usurpation to his
own domains.

Edwin was sent to Wales, whence when he
grew older he was obliged to flee, and passed
many years in exile, principally at the Court of
Redwald, King of East Anglia. By the assistance
of this monarch he was enabled to make war
upon his old enemy, Ethelfrith, who, having
been slain in battle, and his sons having fled
into Scotland, Edwin not only regained his own
throne, but that of the usurper also, and in the
year 617 became the King of Northumbria, of
which the city of York was made the capital.
Edwin was originally a pagan, but his mind was
of a contemplative turn, and this made him,
says Turner, more intellectual than any of the
Saxon Kings who had preceded him. He was
thus led to a rational consideration of the
doctrines of Christianity, which he finally
accepted, and was publicly baptized at York,
on Easter day, in the year 627. The ceremony
was publicly performed in the Church of St.
Peter the Apostle, which he had caused to be
hastily constructed of wood, for the purposes
of divine service, during the time that he was
undergoing the rel igious instructions
preliminary to his receiving the sacrament.

But as soon as he was baptized, he built, says
Bede, under the direction of Paulinus, his religious
instructor and bishop, in the same place, a much
larger and nobler church of stone.

During the reign of Edwin, and of his successors
in the same century, ecclesiastical architecture
greatly flourished, and many large churches were
built. Edwin was slain in battle in 633, having
reigned for seventeen years.

The Venerable Bede gives us the best testimony
we could desire as to the character of Edwin as
ruler, when he tells us that in all of his dominions
there was such perfect peace that a woman with a

newborn babe might walk from sea to sea without
receiving any harm. Another incident that he relates
is significant of Edwin’s care and consideration
for the comforts of his people. Where there were
springs of water near the highways, he caused posts
to be fixed with drinking vessels attached to them
for the convenience of travelers. By such acts,
and others of a higher character, by his
encouragement of the arts, and his strict
administration of justice, he secured the love of
his subjects.

So much of history was necessary that the reader
might understand the argument in reference to the
true meaning of the York Legend, now to be
discussed.

In the versions of the Legend given by Anderson
and Preston, the honor of organizing Masonry and
calling a General Assembly is attributed to Edwin
the brother, and not to Edwin the son of Athelstan.
These versions are, however, of no value as
historical documents, because they are merely
enlarged copies of the original Legend.

But in the Roberts Constitutions, printed in 1722,
and which was claimed to have been copied from
a manuscript about five hundred years old, but
without any proof (as the original has never been
recovered), the name of Edwin is altogether
omitted, and Athelstan himself is said to have been
the reviver of the institution. The language of this
manuscript, as published by J. Roberts, is as
follows:

“He [Athelstan] began to build many Abbies,
Monasteries, and other religious houses, as
also Castles and divers Fortresses for defence
of his realm. He loved Masons more than
his father; he greatly study’d Geometry, and
sent into many lands for men expert in the
science. He gave them a very large charter
to hold a yearly assembly, and power to
correct offenders in the said science; and
the king himself caused a General Assembly
of all Masons in his realm, at York, and there
were made many Masons, and gave them a
deep charge for observation of all such
articles as belonged unto Masonry and
delivered them the said Charter to keep.”

In the omission of all reference to Prince Edwin,
the Harleian and Roberts manuscripts agree with
that of Halliwell.

There is a passage in the Harleian and Roberts
MSS. that is worthy of notice. All the recent
manuscripts which speak of Edwin as the procurer
of the Charter, say that “he loved Masons much
more than his father did” - meaning Athelstan. But
the Harleian and Roberts MSS., speaking of King
Athelstan, use the same language, but with a
different reference, and say of King Athelstan, that
“he loved idasons more than his father “ - meaning
King Edward, whose son Athelstan was.

Continued on Next Page
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Now, of the two statements, that of the Harleian
and Roberts MSS. is much more conformable to
history than the other. Athelstan was a lover of
Masons, for he was a great patron of architecture,
and many public buildings were erected during his
reign. But it is not recorded in history that Prince
Edwin exhibited any such attachment to Masonry
or Architecture as is attributed to him in the old
records, certainly not an attachment equal to that
of Athelstan. On the contrary, Edward, the son of
Alfred and the father of Athelstan, was not
distinguished during his reign for any marked
patronage of the arts, and especially of architecture;
and it is, therefore, certain that his son Athelstan
exhibited a greater love to Masons or Architects
than he did.

Hence there arises a suspicion that the Legend
was originally framed in the form presented to us
by the Halliwell poem, and copied apparently by
the writers of the Harleian and Roberts MSS., and
that the insertion of the name of Prince Edwin
was an afterthought of the copiers of the more
recent manuscripts, and that this insertion of
Edwin’s name, and the error of making him a son
of Athelstan, arose from a confusion of the
mythical Edwin with a different personage, the
earlier Edwin, who was King of Northumbria.

It may also be added that the son of Athelstan is not
called Edwin in all of the recent manuscripts. In
one Sloane MS. he is called Ladrian, in another
Hegme, and in the Lodge of Hope MS. Hoderine.
This fact might indicate that there was some
confusion and disagreement in putting the name of
Prince Edwin into the Legend. But I will not press
this point, because I am rather inclined to attribute
these discrepancies to the proverbial carelessness
of the transcribers of these manuscripts.

How, then, are we to account for this introduction
of an apparently mythical personage into the

narrative, by which the plausibility of the
Legend is seriously affected ?

Anderson, and after him Preston, attempts
to get out of the difficulty by calling Edwin
the brother, and not the son, of Athelstan. It
is true that Athelstan did have a younger
brother named Edwin, whom some
historians have charged him with putting to
death. And in so far the Legend might not
be considered as incompatible with history.
But as all the manuscripts which have to
this day been recovered which speak of
Edwin call him the king’s son and not his
brother, notwithstanding the contrary
statement of Anderson, 1 I prefer another
explanation, although it involves the charge
of anachronism.

The annals of English history record a royal
Edwin, whose devotion to the arts and
sciences, whose wise statesmanship, and
whose patronage of architecture, must have
entitled him to the respect and the affection
of the early English Masons. Edwin, King

of Northumbria, one of the seven kingdoms into
which England was divided during the Anglo-Saxon
heptarchy, died in 633, after a reign of sixteen
years, which was distinguished for the reforms
which he accomplished, for the wise laws which
he enacted and enforced, for the introduction of
Christianity into his kingdom, and for the
improvement which he emeacd in the moral, social,
and intellectual condition of his subjects. When
be ascended the throne the northern metropolis of
the Anglican Church had been placed at York,
where it still remains. The king patronized Paulinus,
the bishop, and presented him with a residence
and with other possessions in that city. Much of
this has already been said, but it will bear repetition.

To this Edwin, and not to the brother of Athelstan,
modern Masonic archaeologists have supposed
that the Legend of the Craft refers.

Yet this opinion is not altogether a new one. More
than a century and a half ago it seems to have
prevailed as a tradition among the Masons of the
northern part of England. For in 1726, in an address
delivered before the Grand Lodge of York by its
Junior Grand Warden, Francis Drake, he speaks
of it as being well known and recognized, in the
following words:

“You know we can boast that the first Grand Lodge
ever held in England was held in this city [York];
where Edwin, the first Christian King of the
Northumbers, about the six hundredth year after
Christ, and who laid the foundation of our
Cathedral, 1 sat as Grand Master.”

Bro. A.F.A. Woodford, a profound Masonic
archaeologist, accepts this explanation, and finds
a confirmation in the facts that the town of
Derventio, now Auldby, six miles from York, the
supposed seat of the pseudo-Edwin, was also the
chief seat and residence of Edwin, King of

Northumbria, and that the buildings, said in one
of the manuscripts to have been erected by the
false Edwin, were really erected, as is known from
history, by the Northumbrian Edwim

I think that with these proofs, the inquirer will have
little or no hesitation in accepting this version of
the Legend, and will recognize the fact that the
writers of the later manuscripts fell into an error in
substituting Edwin, the son (as they called him,
but really the brother) of Athelstan, for Edwin,
the King of Northumbria.

It is true that the difference of dates presents a
difficulty, there being about three hundred years
between the reigns of Edwin of Northumbria, and
Athelstan of England. But that difficulty, I think,
may be overcome by the following theory which I
advance on the subject:

The earlier series of manuscripts, of which the
Halliwell poem is an exemplar, and, perhaps, also
the Harleian and the Roberts MSS., 1 make no
mention of Edwin, but assign the revival of
Masonry in the 10th century to King Athelstan.

The more recent manuscripts, of which the
Dowland is the earliest, introduce Prince Edwin
into the Legend and ascribe to him the honor of
having obtained from Athelstan a charter, and of
having held an Assembly at York.

There are, then, two forms of the Legend, which,
for the sake of distinction, may be designated as
the older and the later. The older Legend makes
Athelstan the reviver of Masonry in England, and
says nothing at all of Edwin. The later takes this
honor from Athelstan and gives it to Prince Edwin,
who is called his son.

The part about Edwin is, then, an addition to the
older legend, and was interpolated into it by the
later legendists, as will be evidently seen if the
following extract from the Dowland MS. be read,
and all the words there printed in italics be omitted.
So read, the passage will conform very
substantially with the corresponding one in the
Roberts MS., which was undoubtedly a copy from
some older manuscript which contained the legend
in its primitive form, wherein there is no mention
of Prince Edwin. Here is the extract to be amended
by the omission of words in italics:

“The good rule of Masonry was destroyed unto
the tyme of Kinge Athelstone dayes that was a
worthy Kinge of England, and brought this land
into good rest and peace; and builded many great
works of Abbyes and Towres, and other many
divers buildings and loved well Masons. And he
had a sonn that height Edwinne, and he loved
Masons much more than his father did. And he
was a great practiser in Geometry; and he drew
him much to talke and to commune with
Masons, and to learne of them science; and
afterward for love that he had to Masons and to

King Athelstan
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the science he was made a Mason and he gatt 1
[ie., he gave] of the Kinge his father a Charter
and commission to hold every year once an
Assemble, wher that ever they would, within
the realme of England; and to correct within
themselves defaults and trespasses that were
done within the science. And he held himselfe
an Assemble at Yorke, and there he made
Masons, and gave them charges, and taught
them the manners, and commanded that rule to
be kept ever after, and tooke then the Chartour
and Commission to keepe, and made ordinance
that it should be renewed from Kinge to Kinge.”

The elimination of only thirteen words relieves us
at once of all difficulty, and brings the Legend into
precise accord with the tradition of the older
manuscripts.

Thus eliminated it asserts:

1. That King Athelstan was a
great patron of the arts of
civilization- “he brought the land
into rest and peace.” This
statement is sustained by the facts
of history.

2. He paid especial attention to
architecture and the art of building,
and adorned his country with
abbeys, towns (towers is a clerical
error), and many other edifices.
History confirms this also.

3. He was more interested in,
and gave a greater patronage to,
architecture than his father and
predecessor, Edward - another
historical fact.

4. He gave to the Masons or
Architects a charter as a guild,
and called an assembly of the
Craft at York. This last statement
is altogether traditional.
Historians are silent on the
subject, just as they are on the
organization of a Grand Lodge in
1717. The mere silence of
historians as to the formation of
a guild of craftsmen or a private
society is no proof that such guild
or society was not formed. The
truth of the statement that King
Athelstan caused an assembly of
Masons to be held in the year 926
at the city of York, depends solely
on a tradition, which has,
however, until recently, been
accepted by the whole Masonic
world as an undoubted truth.

But that the city of York was
the place where an assembly
was convened by Athelstan in
the year 926 is rendered very
improbable when we refer to

the concurrent events of history at that period
of time.

In 925 Athelstan ascended the throne. At that
t ime Sigtryg was the reigning King of
Northumbria, which formed no part of the
dominions of Athelstan. To Sigtryg, who had
but very recently been converted from
Paganism to Christianity, Athelstan gave his
sister in marriage. But the Northumbrian king
having apostatized, his brother-in-law resolved
to dethrone him, and prepared to invade his
kingdom. Sigtryg having died in the meantime,
his sons fled, one into Ireland and the other
into Scotland,  and Athelstan annexed
Northumbria to his own dominions.

This occurred in the year 926, and it is not likely
that while pursuing the sons of Sigtryg, one of
whom had escaped from his captors and taken

refuge in the city of York, whose citizens he vainly
sought to enlist in his favor, Athelstan would have
selected that period of conflict, and a city within
his newly-acquired territory, instead of his own
capital, for the time and place of holding an
assembly of Masons.

It is highly improbable that he did, but yet it
is not absolutely impossible. The tradition
may be correct as to York, but, if so, then the
time should be advanced, by, a few years, to
that happy period when Athelstan had
restored the land “into good rest and peace.”

But the important question is, whether this tradition
is mythical or historical, whether it is a fiction or a
truth. Conjectural criticism applied to the theory of
probabilities alone can aid us in solving this problem.

I say, therefore, that there is nothing in the
personal character of Athelstan, nothing in the
recorded history of his reign, nothing in the
well-known manner in which he exercised his
royal authority and governed his realm, that
forbids the probabil i ty that  the actions
attributed to him in the Legend of the Craft
actually took place.

Taking his grandfather, the great Alfred, as his
pattern, he was liberal in all  his ideas,
patronized learning, erected many churches,
monasteries, and other edifices of importance
throughout his dominions, encouraged the
translation of the Scriptures into Anglo-Saxon,
and, what is of great value to the present
question, gave charters to many guilds or
operative companies as well as to several
municipalities. Especially is it known from
historical records that in the reign of Athelstan
the frith-gildan, free guilds or sodalities, were
incorporated by law. From these subsequently
arose the craft-guilds or associations for the
establishment of fraternal relations and mutual
aid, into which, at the present day, the trade
companies of England are divided.

There would be nothing improbable in any
narrative which should assert that he extended
his protection to the operative Masons, of whose
art we know that he availed himself in the
construction of the numerous public and religious
edifices which he was engaged in erecting. It is
even more than plausible to suppose that the
Masons were among the sodalities to whom he
granted charters or acts of incorporation.

Like the Rev. Bro. Woodford, whose opinion
as a Masonic archaeologist is of great value, I
am disposed to accept a tradition venerable for
its antiquity and for so long a period believed in
by the craft as an historical record in so far as
relates to the obtaining of a charter from
Athelstan and the holding of an assembly. “I
see no reason, therefore,” he says, “to reject so
old a tradition that under Athelstan the operative
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Masons obtained his patronage and met in
General Assembly.” 1

Admitting the fact of Athelstan’s patronage and of
the Assembly at some place, we next encounter
the difficulty of explaining the interpolation of what
may be called the episode of Prince Edwin.

I have already shown that there can be no doubt
that the framers of the later legend had confounded
the brother, whom they, by a mistake, had called
the son of Athelstan, with a preceding king of the
same name, that is, with Edwin, King of
Northumbria, who, in the 7th century, did what
the pseudo-Edwin is supposed to have done in
the 10th. That is to say, he patronized the Masons
of his time, introduced the art of building into his
kingdom, and probably held an Assembly at York,
which was his capital city.

Now, I suppose that the earlier Masons of the south
of England, who framed the first Legend of ihe
Crafl, such as is presented to us in the old poem,
first published by Mr. Halliwell in 1840, and also
in the Harleian manuscript and in the one printed
by Roberts in 1722, were unacquainted with the
legend of Edwin of Northumbria, although, if we
may believe Bro. Drake, it was a well-known
tradition in the north of England. The earlier
legends of the south, therefore, gave the honor of
patronizing the Masons and holding an Assembly
at York in 926 to Athelstan alone. This was,
therefore, the primitive Legend of the Craft among
the Masons of London and the southern part of
the kingdom.

But in time these southern Masons became, in
consequence of increased intercourse, cognizant of
the tradition that King Edwin of Northumbria had
also patronized the Masons of his kingdom, but at
an earlier period. The two traditions were, of course,
at first kept distinct. There was, perhaps, a reluctance
among the Masons of the south to diminish the claims
of Athelstan as the first reviver, after St. Alban, of
Masonry in England, and to give the precedence to a
monarch who lived three hundred years before in
the northern part of the island.

This reluctance, added to the confusion to which
all oral tradition is obnoxious, coupled with the
fact that there was an Edwin, who was a near
relation of Athelson, resulted in the substitution of
this later Edwin for the true one.

It took years to do this - the reluctance continuing,
the confusion of the traditions increasing, until at
last the southern Masons, altogether losing sight
of the Northumbrian tradition as distinct from that
of Athelstan, combined the two traditions into one,
and, with the carelessness or ignorance of
chronology so common in that age, and especially
among uncultured craftsmen, substituted Edwin,
the brother of Athelstan, 1 for Edwin, the King of
Northumbria, and thus formed a new Legend of
the Craft such as it was perpetuated by Anderson,
and after him by Preston, and which has lasted to
the present day.

Therefore, eliminating from the narrative the
story of Edwin, as it is told in the recent
Legend, and accepting it as referring to Edwin
of Northumbria, and as told in the tradition
peculiar to the Masons of the northern part of
England, we reach the conclusion that there
were originally two traditions, one extant in the
northern part of England and the other in the
southern part.

The former Legend ascribed the revival of
Masonry in England to Edwin, King of
Northumbria in the 7th century, and the latter
to Athelstan, King of England in the 10th. There
being little communication in those days between
the two parts of the kingdom, the traditions
remained distinct.

But at some subsequent period, not earlier than
the middle of the 10th century, or the era of the
Reformation, 1 the southern Masons became
acquainted with the true Legend of the York
Masons, and incorporated it into their own
Legend, confounding, however the two Edwins,
either from ignorance, or more probably, from
a reluctance to surrender the preeminence they
had hitherto given to Athelstan as the first reviver
of Masonry in England.

We arrive, then, at the conclusion, that if there
was an Assembly at York it was convened by
Edwin, King of Northumbria, who revived
Masonry in the northern part of England in the
7th century; and that its decayed prosperity was
restored by Athelstan in the 10th century, not by
the holding of an Assembly at the city of York,
but by his general patronage of the arts, and
especially architecture, and by the charters of
incorporation which he freely granted to various
guilds or sodalities of workmen.

With these explanations, we are now prepared
to review and to summarize the Legend of the
Craft, not in the light of a series of absurd
fictions, as too many have been inclinded to
consider it, but as an historical narrative, related
in quaint language, not always frammatical, and
containing serveral errors of Chronology,
misspellings of names, and confusion of persons,
such as were common and might be expected in
manuscripts written in that uncultured age, and
by the uneducated craftsmen to we owe these
old manuscripts.

“Certain things a man must do, inside our temple,
and in a certain way he must live. If he lives the
life, the temple is stronger. If he does not live the
life, the temple is weakened.”

“Hence, Keepers of the Door. Like any other symbol
in Masonry, they are three; three brethren to keep
each door safe, sacred and undefiled from the footsteps
of evil men, self-seekers, the wicked, the blasphemous,
the immoral. Those three who keep each door are not
assigned to it for anym length of time.”

“Not theirs a service which may become onerous from
time-taking and effort. The Master appoints three
Keepers of the Door for every man who tries to enter.
Today there is you and John and Jim. Tomorrow it
will be George and Jack and Will. The next day another
three will keep the door, if any man raps upon it.”

“With due humility, but infinite pride, I am the
Guardian of the Locked Door. As Tyler I suffer
none to pass within who have not the right. But the
open door no one man may guard; it takes three.”

“You were appointed tonight as one of those three.
Some one has rapped at the door and now it stands
ajar.

 To you it has been said, ‘Keep thou the door;
keep thou the faith; keep thou this thy temple pure
and undefiled.’”

“You do not want to labor. You want to go fishing.
You ask me if I will do your work for you and I
answer you, gladly, if so the Master shall find me
worthy of the honor.”

“I shan’t ask him,” he answered low.

“I am ashamed. I didn’t understand. I am not, I
know, worthy of the honor, but as well as I know
how, I will keep the door..”

“I thought you might,” smiled the Old Tyler. “After
all, no one will catch all the fish; there will be some
left for you some other time.”

“Not if it interferes with being Keeper of the
Door,” answered the New Brother vigorously.

Keeper
Continue from Page 10

http://astore.amazon.com/sellbuynet-20


Freemasonry: It ’s  not  about me  changing them ,  it ’s  about me changing me . 27

Last Word
Dear Patricia,

I was then an only child who had everything I could
ever want. But even a pretty, spoiled and rich kid
could get lonely once in a while so when Mom told
me that she was pregnant, I was ecstatic. I imagined
how wonderful you would be and how we’d always
be together and how much you would look like me.
So, when you were born, I looked at your tiny hands
and feet and marveled at how beautiful you were.

We took you home and I showed you proudly to
my friends. They would touch you and
sometimes pinch you, but you never
reacted. When you were five months old,
some things began to bother Mom. You
seemed so unmoving and numb, and your
cry sounded odd — almost like a kitten’s.
So we brought you to many doctors.

The thirteenth doctor who looked at you
quietly said you have the “cry du chat”
(pronounced Kree-do-sha) syndrome,
“cry of the cat” in French.

When I asked what that meant, he looked
at me with pity and softly said, “Your
brother will never walk nor talk.”

The doctor told us that it is a condition
that afflicts one in 50,000 babies,
rendering victims severely retarded. Mom
was shocked and I was furious. I thought
it was unfair.

When we went home, Mom took you in
her arms and cried. I looked at you and
realized that word will get around that
you’re not normal. So to hold on to my
popularity, I did the unthinkable ... I
disowned you.

Mom and Dad didn’t know but I steeled
myself not to love you as you grew. Mom
and Dad showered you love and attention
and that made me bitter. And as the years passed,
that bitterness turned to anger, and then hate.

Mom never gave up on you. She knew she had to
do it for your sake.

Everytime she put your toys down, you’d roll
instead of crawl. I watched her heart break every
time she took away your toys and strapped your
tummy with foam so you couldn’t roll. You struggle
and you’re cry in that pitiful way, the cry of the
kitten. But she still didn’t give up.

And then one day, you defied what all your doctors
said — you crawled.

When mom saw this, she knew you would
eventually walk. So when you were still crawling

at age four, she’d put you on the grass with only
your diapers on knowing that you hate the feel of
the grass on your skin.

Then she’d leave you there. I would sometimes
watch from the windows and smile at your
discomfort.

You would crawl to the sidewalk and Mom would
put you back. Again and again, Mom repeated this
on the lawn. Until one day, Mom saw you pull
yourself up and toddle off the grass as fast as your
little legs could carry you.

Laughing and crying, she shouted for Dad and I
to come. Dad hugged you crying openly.

I watched from my bedroom window this
heartbreaking scene.

Over the years, Mom taught you to speak, read
and write. From then on, I would sometime see
you walk outside, smell the flowers, marvel at the
birds, or just smile at no one.

I began to see the beauty of the world through
your eyes. It was then that I realized that you
were my brother and no matter how much I tried
to hate you, I couldn’t, because I had grown to
love you.

During the next few days, we again became
acquainted with each other. I would buy you toys
and give you all the love that a sister could ever

give to her brother. And you would reward me by
smiling and hugging me.

But I guess, you were never really meant for us.
On your tenth birthday, you felt severe headaches.
The doctor’s diagnosis —leukemia. Mom gasped
and Dad held her, while I fought hard to keep my
tears from falling. At that moment, I loved you all
the more. I couldn’t even bear to leave your side.

Then the doctors told us that your only hope is
to have a bonemarrow transplant. You became
the subject of a nationwide donor search. When
at last we found the right match, you were too
sick, and the doctor reluctantly ruled out the
operations. Since then, you underwent

chemotherapy and radiation.

Even at the end, you continued to
pursue life. Just a month before you
died, you made me draw up a list of
things you wanted to do when you got
out of the hospital. Two days after the
list was completed, you asked the
doctors to send you home.

There, we ate ice cream and cake, run
across the grass, flew kites, went
fishing, took pictures of one another
and let the balloons fly. I remember
the last conversation that we had. You
said that if you die, and if I need of
help, I could send you a note to heaven
by tying it on the string of any balloon
and letting it fly.

When you said this, I started crying.
Then you hugged me. Then again, for
the last time, you got sick.

That last night, you asked for water, a
back rub, a cuddle. Finally, you went into
seizure with tears streaming down your
face. Later, at the hospital, you struggled
to talk but the words wouldn’t come.

I know what you wanted to say. “Hear
you,” I whispered. And for the last
time, I said, “I’ll always love and I will

never forget you. Don’t be afraid. You’ll soon be
with God in heaven.”

Then, with my tears flowing freely, I watched the
bravest boy I had ever known finally stop
breathing. Dad, Mom and I cried until I felt as if
there were no more tears left. Patrick was finally
gone, leaving us behind.

From then on, you were my source of inspiration.
You showed me how to love life and live to the
fullest. With your simplicity and honesty, you
showed me a world full of love and caring. And
you made me realize that the most important thing
in this life is to continue loving without asking why
or how and without setting any limit.

Thank you, my little sister, for all these.


